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Chapter I 

The Subj ect and Definitions of Terms Used 

I. The Subject 

Statement of � subject. We live in a day of crisis . Any person who 

is in touch with present day thought must come to this conclusion. Books , 

periodicals , pamphlets , sermons, and radio programs all speak of the crisis 

in which civilization finds itself. The Christian Church too is in a state 

of crisis . In light of this , I wish to consider one phase of the work of 

the Christian Church which concerns itself with "The Crisis in Christian 

Education.11 

!mportance of the stuay. On every hand studies are being made of the 

contemporary world situation so that adjustments and adaptations may be made 

to a new age. This is being done in the field of Science, .government,  econ-

omics, education -- in all areas of endeavor. Those interested in Christian 

Education must not be asleep on the job .  Here too we must keep apace o f  the 

times . However, the importance of this study lies not only in the need for 

adaptation of Christian Education to a new age, but in the need for an 

awareness that we live in an age of unprecedented opportunity. 11 The soul 

of humanity is plowed up and is being made ready for the sowing of seed.111 

The church must be ready with a program of Christian education which will 

utilize these opportunities and at the same time retain the fundamental 
' 

essence of the Christian Gospel. 

The purpose £!. the study. I wish to deal specifically with the crisis 

in Christian education as caused by 11liberalism. 11 The principles and teach-

1Homrighausen ,  E.  G. , Choose Ye This Day. Philadelphia: Westminster 
Press, 1943 . p. 25. 
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ings of the liberals* will be rev�twed with comments as to the fallacies of 

their philosophy of Christian educat,ion so we may readily see what our em-

phasis should be. It is impossible to n�ke this an exhaustive study because 

of the abundance of material and the extensiveness of the subject. It is nw 

purpose to honestly set forth the material studied, interpret it, and to state 

the conclusions at which I have arrived because of this study. The conclusions 

and recommendations will not be specifically given for a program of Christian 

education in the local church, school, or home, but will apply.in general to 

the needs of Christian education as promoted by the Christian church. This 

thesis is being written with a desire to be simple and practical. 

II. Definitions of Terms Used 

Crisis. By the term 11crisis11 is meant a critical time; a turning point. 

The time has come for us to realize that the philosophy of the liberals has 

fai led and a new move must be made in Christian education. This is not a 1 

time of danger to as great an extent as it is a time of opportunity. We live I 

in a day when Christian education shall be led down a different road. At 

present we are at the point of considering the road we have just traveled. 

We stand at the crossroads studying the signs and trying to determine which 

path will lead us to our destination. This is the crisis in Christian edu-

cation today. 

Christian education. By "Christian education11 I do not mean "religious 

educ a ti on 1J The term "religious education11 is of recent origin and connotes 

a meaning which is applicable to almost any type of education as promoted by 

any religion. I do not deny that 11religious education" can be used to desig-

�:-I am' conscious of the use of the words 11liberalll and 1�iberalism11 in 
their special or technical sense. However, many authors feel that because 
of common usage these words need not be placed in tauotation marks. I shall 
follow this practise throughout the remaining pages of this thesis. 
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nate "Cristian education11, but since I wish to consider specifically the 

Christian motive for education, it shall be designated as 11Christian educa

tion." 

Christian education is the process of education by which men are won to 

an acceptance of Christ as God and as their personal Saviour, or to a better 

understa,�ding of this truth. This includes both evangelism and edification; 

both man's relationship to God, and man's relationship to man. The education

al process consists of prayer, worship, teaching, preaching, fellowship, 

and all other means that shall help to win converts or cultivate the Chris

tian way of life. 

Organization of the remainder of the thesis. First, we shall inquire at 

greater length as to what the crisis in Christian education is. Second, we 

shall relate in greater detail the position of the liberals and the falla

cies of their beliefs. Lastly shall be presented the need of present day 

Christian education and suggested means of fulfilling this need. 
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Chapter II 

What is the Crisis in Christian Education Today? 

Christian education is in a crisis because of the extreme to which 

Christian educators have gone as a reaction to arbitrary supernaturalism. 

With progress being made on every hand, with new social and economic problems . 

a.rising, but with no noticeable endeavor on the part of orthod&x Christianity 

to meet a new age, this antithetical group arose. Beginning with the middle 

of the nineteenth �entury these new extremists, the liberals, set out to meet 

the problem of Christian education in a new way. They declared that orthodox 

or traditional Christianity denied religious education in the narre of God. 

Their new emphasis became one of secular minded humanism as they fought 

against the teaching of the arbitrariness of God's sovereignty, the infinity 

of His being, and His absolute otherness.2 George Albert Coe, one of the 

early exponents of liberalism in Christian education, said in respect to the 

failure of traditional Christianity, "either there is no such God as the 

Christian tradition claims there is, or else there is something so seriously 

defective in our religious technique that God cannot freely manifest himself 

through it. 11 He thinks the difficulty is :in a "repetitious religion, a back-

ward facing religion, personality cannot fulfil itself by repetition either 

o:f. one's own self or of other selves.113 

Until the first World War liberalism was self-confident and agressive. 

11Strong in the faith that all truth and all value belonged to a single har-

monious system of which the religious insights of the Bible and the guiding 

2(Editors) Christian Education Today. Chicago: International Council 
of Religious Education, 1940. p. 11. 

3coe, George A. , What is Christian Education? Pp. 
Elliott, H. s., �an Rerrgious Education Be Christian? 
Company, 1940. ·p. �{)8. 

267-268. 
New York: 

Cited by 
Macmillan 
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Let us examine liberalism and its contents more thoroughly to see if we can 

better understand why we are in a crisis an d thus be qualified to choose the 

road to be traveled. Let us consider liberalism as contrasted with the pos

itions of traditional Christianity. 
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Chapter III 

What are the Fallacies of Liberalism as Contrasted 

With Traditional Christianity? 

I will briefly state the history of liberalism in America before consid-

ering its beliefs in greater detail. German rationalism was introduced in 

American schools, expecially universities, at the d-wning of the twentieth 

century. Coming along with the evolutionary theory it found its way into 

the church colleges and seminaries. �s a new generation of men grew under 

the influence of this materialistic rationalism, our own country had such 

men as William E. Channing, Theodore Parker, Horace Bushnell, who furnished 

the doctrines which underlie liberal theological thought as it affects Chris

tian education.8 Later George A. Coe, John Dewey, and others found new ways 

of expressing these doctrines in practice. 

Consider the following doctrines: 

God. l)ivine immanence was the emphasis of liberalism. The emergence of 

this belief was largely due to the collapse of New England Calvinism of the 

Edwardian type. Central to Calvinism was the idea of a transcendent God. 

During the years of its greatest influence in America it tended to magnify 

God's sovereignty and deny the fact of his indwelling presence. The thought 

of God miraculously and supernaturally directing the affairs of the world had 

all but obscured the idea of God continuously operative in the world. This 

stress of New England orthodoxy made for an opposite emphasis in liberal 

circles.9 

9smith, H. s., Faith and Nurture. New York: Charles Scribner's Sons, 
1941. Pp. 5-6. 

- -

8Murch, J. D., Christian Education and the Local Church. Cincinnati: 
The Standard Publishing Company, 19 43. -p. '81f."' 

-
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The doctrine of divine immanence denies the idea of a supernatural God. 

Theodore Parker, the great unitarian, with Horace Bushnell was the classic 

formulator of the 11New Theology.11 Parker derived from the Gerrran theologians 

Kant and Schliermacher "an idealistic monism which broke dovm the old barriers 

between reason and revelation, natural and supernatural, secular and sacred, 

and found God immanent in all things.1110 Bushnell took the theology which 

Parker preached polemically and used it as a means of conciliation and recon-
11 

struction. Bushnell became 11the Schliermacher of American liberalism.11 

Basic to Bushnell's system of religious thought is the idea of Go� as an in-

dwelling reality of one organic and developing world-process. This idea may 

be found in his doctrine of Christian nurture. Upon the belief that God is 

immanent in the world of man he built the theory that a child can be expected 

to grow up within."the Kingdom of God through participation in the organic life 

of the Christian family.12 Bushnell did not mean to build his theories of 

Christian nurture upon naturalism,but he meant to break dovm the false theories 

of supernaturalism so that Christian nurture might be built upon a solid 

foundation. However, Bushne 111 s intentions did not become an actuality. 

Between the period of the Civil War ahd the first World War we find a 

great emphasis upon the doctrine of divine immanence. Of major importance 

in this emphasis was the growth o�modern evolutionary science. Theodore T. 

Munger, an ardent disciple of Bushnell, often urged Christian thinkers to 

recognize th e values in the theory of evolution. He saw evolutionary science 

serving Christian education in a threefold way: 11(1) As in·l;roducing the prin
ciple of unity into the universe; (2) as laying the basis for a developmental 

10Horton, �·�·' .P• 26. 
11Ibid. • 27. 
12 Smith, �. £!:!?.. , p. 7 .  
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teachers. 

With reason as the principle guide for truth and emphasizing the Refor-

mation principle that each individual has a right to his interpretation of 

the Christian faith, the liberals overthrew all authority except that which 

could be found in self. They overthrew any idea of ultimate authority. Their 

main concern was development of personality. Religion was recognized as one 
18 element in this development. Every Christian is to h ave his own inte:rpre-

tation of the Christian faith. 11What a person believes makes no difference, 

if only he believes it hard enough to live by it.1119 These liberals point 

out that an examination of Christian history makes it evident that every 

creative period has been marked by interpretations of the Christian faith 

which are of wide diversity. They state that the New Testament reflects 

the earnest search for the solution of problems of Christian belief peculiar 

to the writer's day. Thus the New Testament writers, the early church 

fathers, the councils, and all that which has been considered as authoritative 

to orthodox Christianity is of only historical value.20 To the degree that 

a similar problem is presented to us, to that degree does the Bible speak to 

us. The chief significance of the Bible for the liberal is t hat it contains 

a long and complex record of a quest for truth, rather t�an the fact that it 

discloses any ultimate truth. 

The liberals fear an authoritative Christianity. Against the orthodox 

theology of the absolute authority of God they say, 11What we have actually 

had and will have again, if this theology is accepted, is not the direct 

18Tillich, P . ,  and others, The Christian Answer. New Yor k: Charles 
Scribner's sons, 1945. P. 15 

19Elliott, ££· �., P• 88. 

20Ibid., P• 80, 109. 
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reign of God but the authority of parents, teachers, ministers, and rulers, 

which is identified with the will of God. The personal will of God becomes 
21 

identified with the will of man.11 

The liberals have failed to realize that the principle of authority 

undergirds all of life. What would be tbe relationship of children to their 

parents if there were no recognition of authority; As soon as a person be-

lieves another person and goes about performing his suggestions, he is acting 

on the principle of authority. If everyone doubted what others believed and 

said, what would happen to our world? The Reformation fathers, as well as 

all great Christians, were possessed with the idea of the Christian life as 

obedience to the divine will as revealed in the Scriptures. Think of the 

early Christian education in our country. What were the results as contrast-

ed with the results of the liberal"s emphasis in Christian education? One 

could go on refuting the non-authoritative position but that is not my pur-

pose here. 

Closely related to the doctrine of man is the doctrine of sin. In lib-

eralism there is no sin in the sense that orthodox Christia�ity thinks of 

sin. 11Sin11 is considered as ignorance, maladjustment, or failure. "Sin is 

an anachronism and confusing superstition.1122 Sin does not incur guilt or the 

final punishment of God. The beast in man is self-assertion. This is being 

worked out by an evolutionary process and by training man to have a regard 

for what is hwnane. To illustrate this they point to the social progress 

man has made. The acceptance of monogamy, the abolishment of slavery, the 

establishment of democracy, all are used as classic examples of their theory 

21 
Ibid., P• 153 . 

22Barnes, H. E., The Twilight � Christianity. New York: 1929, p.209. 
Cited in Smith, �· �., P• 93. 
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of progress. 

The idea of total depravity was offensive to nineteenth century liberals. 

Man was essentially good. Bushnell applied this philosophy to Christian ed-

udation by developing the idea of growth. 11This idea has had a threefold 

application in the rise of religious liberalism: (1) growth of religion in 

the individual; (2) growth of religion in the race; and (3) growth as a mode 

of achieving individual and social change. 1123 

Bushnell said, "the child is to grow up a Christian, and never know him

self as being otherwise. 1124 As there is growth of religion in the race arid 

in social change, thus there must be growth of religion in the individual. 

He believes that the child in his mental, moral, and religious growth re-

hearses or recapitulates the stages of developmant through which the race 

has already passed. On this concept he based the theory that religious in-

struction should be of the "culture epoch11 through which the child of that 

age was passing. Because of this theory methods and mate rials in Christian 

education were radically changed. Graded materials, secular literature, 

social projects, etc. , were introduced in the churchs·• programs of Christian 

education throughout the land. 

Education is the means of liberation from any concept of sin. A child 

grows naturally by trying out his own will. This is the educational prucess. 

Man is left to learn not only by asserting himself in the world but by having 

to suffer the consequences of his action. It is ·educative punishment be-

cause it:is only by the fact that there are consequences of action that there 

23 
Smith, 212.• cit., P• 10 . 

24Bushnell, H. , Christian Nurture. New York: Charles Scribner and 
Company, 1868, p. 10. 
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can be any growth for the individual or race. 

The educational optimism which had gripped in.inisters, teachers, and lay

men alike has failed.25 They went too far in their rejection of the historic 

beliefs of Christianity. They denied the Biblical truth that sin is man's 

rebellion against the sovereignty of God. The progress which they thought 

was so inevitable in society, race, and individual was seen in the scientific 

realm, but morality had reached an unexpected low ebb. To succinctly show 

what I believe to be the fallacies in the liberal1s doctrine of sin, I will 

quote A. M. Hunter, a noted New Testament scholar: 

Any presentation of Christianity today which claims 
to be in line with the New Testament must recognize 
the serious character of the problem of sin. Accord
ing to the Bible sin is not a sign of man's immaturity, 
"humanity's growing" or his ignorance, ie. something 
which education may be expected to cure; it is rebellion 
against a holy God and involves guilt which must be· re
moved if2gtiere is to be any true fellov;ship between God 
and man. 

Upon the basis of this quotation who can say that liberalism has been true to 

Biblical Christianity? 

After considering the liberal's belief in man and sin, it is hardly 

necessary to speak of their belief in repentance or deliverance. Knowing 

their doctrine of man, their.conc�rn for repentance or deliverance is im

plied. Whereas orthodox Christianity received criticism because of its ten-

dency toward too complete a denial of the place of human action in Christian 

salvation, we may criticise liberalism for making man his own saviour. 

According to the liberals it is not the purpose of man to be made right 

With God, but rather that it is his one purpose to build the kingdom of God. 
25 Elliott, �· �., P• 155. 

26 Hunter, A. M., The Messa�e of the New Testament. 
Westminster Press, 19°4Ii7 P. 11 . - - -

Philadelphia: 

1 
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Environment and education are the two basic factors. Christians, whether 

they are young or old, may b.e called citizens of the kingdom of God as they 

are called citizens of the state. A child which is born of Christian parents 

is not sinful. She is a Christian and is 11 never to lmow herself otherwise.11 

As was pointed out earlier they advocate "salvation by education. " Liberal 

nurture's tendency is not to educate the child in the wealmesses or siclmess 

of his nature. They believe that teaching a child God's condemnation of all 

human striving and the certain defeat of all human endeavor is harmful rather 

than helpful. True Christian education, they say, 11is neither excessively 

ego-striving nor self-sacrificing, but an integration of these opposites in 

true responsibility. 11
27 

Thus we see that such Scripture texts as Romans 3:20, 11By the works of 

the law shall no flesh be justified in his sight,11 are in reality said to be 

false. 11Repent11 is not the key word of the liberal's gospel though the Scrip-

tures reverberate this message. It m:i.y be said unhesitatingly that liberal-

ism rejects the orthodox Christian's doctrine of repentance and deliverance. 

Christ. For the liberal Jesus Christ is no more than an historical 

personage. The result of this emphasis promoted the writing of many books 

on the life of Jesus. These writers of nineteenth century liberalism set 

forth Jesus as a man whose character is that of one who "'speaks a language 

which the modern age, with its genial confidence in m:i.n, its vivid interest 

in the present world and its profound concern for social betterment, is pe-

culiarly fitted to understand.' In other words, the real Jesus is a twen

tieth century modernist!11
28 

27
Elliott, �· cit., PP• 170-171. 

28
smith, �· �·, P• 19. 
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Beginning with the Enlightenment this concept of Jesus as a man grew 

in strength and popularity. Thomas Jefferson, Channing, Parker, Bushnell, 

and others helped to spread this non-Christian view of Jesus. Channing 

said, 11We believe that Jesus is one mind, one soul, one being as truly one 

as we are, and equally distinct from one God. We complain of the doctrine 

of the Trinity, that, not satisfied with making God three beings, it makes 

Jesus Christ two beings, and thus introduces infinite confusion in our con

cepts of his character.11 29 Theodore Parker pleaded for a rediscovery of 

the historical Jesus. About Jesus he wrote: 11I think him human ; not super

human, the manliest of men.113° These men believed that the major obstacle 

to the spread of Christianity was in the false conception of Jesus as God 

and Saviour. 

Horace Bushnell did not go so far in his Christology as to come to a 

belief in Unitarianism. Bushnell believed himself orthodox, yet orthodox 

Christianity sharply criticized his idea of Jesus. It seems that he recog-

nized elements of truth in both the Unitarian and orthodox Christian views 

but did not believe enough in either to do justice to his understanding of 

Jesus. He claimed to maintain the divinity of Jesus. He believed in the 

incarnation but he would not accept the penal theory of the atonement. He 

believed that vicarious suffering is in principle at the heart of all true 

love, and therefore reproducable in the moral experience of all redeemed 

men. Bushnell concludes that the vicarious suffering of Jesus was in no way 

peculiar to him except in degree. Sacrifice in man is no different from 

sacrifice in Christ, except in effects. Thus as Christ gave himself for 

man, man must give himself for others. 

29Ibid., P• 21. 

301oc. cit. 
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We can see in Bushnell's emphasis a corrective for the mode of orthodox 

thought that sets vicarious sacrifice beyond human experience. But the dan-

ger is to equate the cross of Christ with that of Christ's followers and thus 

tend toward a very thin Christology. This is exactly wbat the liberal follow-

ers of Bushnell did. 

George k. Gordon, America 1 s greatest theologian of the Bushnellian tra

dition affirms this marked trend of liberalism. He wrote in 1890, "The 

purely ethical apprehension of Christ is coming to be fashion. That Jesus 

should sustain to God a relation singular, inapproachable, ineffable, is to

day either denied outright or admitted blindly.1131 The theology of liberal-

ism found root in the theories of twentieth century Christian education and 

was clearly expressed by our most distinguished writers in this field. 

George A. Coe, one of the greatest philosophers of religious education, in 

his book � Religion of ! Ma.ture �' clearly set forth principles of 

Christian education built upon the theology of liberalism. The doctrine of 

divine emphasis; the concept of growth supported by the theories of biologi-

cal and cultural evolution; the belief in the goodness of man and the per-

niciousness of total depravity were all being accepted and applied in the 

programs of Christian education throughout the land. Jesus was being considered 

as a great educator. The value of Jesus was not only' in his teaching method 

but also in his unexcelled insight into the nature of personality and his 

contribution to the dignity and worth of personality.32 These were the em-

phases of liberalism which gripped much of Christian education throughout 

. 31The Christ �Toda�. (Sixth edition, Boston, 1895) p. 54, p. 96. Cited 
lil Smith, �· cit., p. 2 • 
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Progressive education. Along with the emergence of liberalism in Chris-

tian education crune a system of secular education which was a nautral out-

growth of liberalism. This was called progressive education. It was an ed

ucational program built upon the philosophy of contemporaries of the modern 

period. Rousseau contr�buted the idea that there was no sin resident in man. 

Pestalozzi believed that the�e were no human ills which education could not 

cure. Froebel combined.evolutionism with nzy"Sticism and held that the abso-

lute of God, implicit in man and nature, could be brought out by a process of 

self expression and free development. Hall applied the evolutionary process 

to education. James introduced his pragmatic philosophy and held that truth 

is only that which is expedient. Thus education was said to be a processfof 

analyzi ng the full experience and choosing the object or ideas that are most 

useful and give the greatest satisfaction.33 

Upon the background of the above men, plus many other contemporaries in 

every field of thought, John Dewey built a program of secular education 

which today is called "progressive education". Dewey holds the pragmatic 

P.oint of view from which springs the doctrine of activity in learning. He 

emphasizes science and the scientific method. Humanism is exalted. Accord-

ing to him all gifts of man are instrTh�ents by which to overcome obstacles. 

Experience is said to be the source of knowledge. Knowledge is considered 

as the result of action, not the guide. ·what is practical is good.34 

The system of progressive education is built upon these principles: 

(1) Education is child centered. The child is the center of interest. 

Everything revolves around the child. We mµst adapt our program, discipline, 

33Murch, �· cit., p. 98. 

J4Ibid.' p. 99 
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as done by the Committee on Education of the International Council of Re

ligious Education in 1922 . The first basic theory was , "Religious education 

should center in the experience of the child • 11 36 For this reason graded 

lesson materials were introduced. 

( 2 ) Because education is considered as beginning with tbe interests of 

the child, it is believed that we are in a continual "quest for truth . 11 

Therefore the Bible does not co ntain ultimate truth, argue many modern 

Christians. 

(3) The educational method of indoctrination is abandoned because we are 

adventuring in Christian living. Religion is learned through activities. 

Such a belief makes it easy for us to understand the "social gospel" empha-

sis of modern-day Christianity. 

( 4) The Christian experience which is supposed to be unique to Chris-

tianity is no longer super-induced by the Holy Spirit but comes through the 

reconstruction of the Christian' s experiences. This is wby the tepdency in 

the Christianity of our day is to teach that all one needs to become a Chris-

tian, or a church rrember, is a desire . Conversion is out-moded. 

( 5) The stress of 11 progressivism11 on the social-centeredness of education 

was carried over to Christian thinking and to an emphasis upon remaking the 

soci al order and setting up the kingdom of God. The church, such Christians 

believe, has significance becaus e it most fully carries the ideals that shall 

make for the kingdom of God upon earth. Democracy IDC\Y well carry the program 

of the kingdom of God because it involves a universal society of pe rsons and 

is built upon the principle of ethical love. For this reason tm state and 

cities take over the responsibilities for education. The nation becomes 

36 
Elliott, 2.E.• cit. p. 57. 
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the idealogical center which deman ds abso lute devotion . The his tory, con

stitut,ion, and p resent needs of the nation are realities to which the teach

er must adapt the pup il .  37 This kingdom of God concept is found in rna.ny of 

our present-day churches .  It very likely accounts for the s ift away from 

. the church as the center of a Christian ' s  living . It accounts for the 

curriculum used in many of our programs of Chr:is tian e ducation today. The 

integrating core , they say, is " social relations ·. 11 

We c ould go on endlessly in describing the influence of liberalism, but 

this paper does not allow such lengthiness . I will move on to a cons idera

tion of the need in present-day ehristian education and the fulfillment of 

these needs by listing the conclusions drawn from this study. 

37 Tillich, 2E.• cit .  P• 17 . 
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may seem too strong a word, but I am using it quite 
literally. It means that as a structure with a high 
degree of unity theological liberalism is coming to 
pieces .  The liberal preacher has had a coherent pat
tern of theological assumptions in the background of 
his message . He has often had the kind of self- con
fidence which goes with the preaching of an orthodoxy, 
for liberalism has been a new orthodoxy in many circle s .  
It i s  that coherent pattern of assumptions , that self
confidence , which are going. Now many of u� are left 
with a feeling of theological homelessness.  9 

D. Elton Trueblood writes ,  11 It is clear to everyone that the suicide of 

civilization is in progress . 11 4° 11 In America we actl)ally work in many states 

on the preposterous theory that it is illegal to teach our ch ildren the faith 

on which our democracy rests. 114� 
Paul Mallon: " The experts on this subject of juvenile delinquency even 

including Mrs . Roosevelt, all think in social grooves apparently, proposing 

only that more and more money be spent for boy ' s  clubs,  playgrounds , social 

workers , psychiatrists in police courts , etc . After they get all · those 

things done , they will still need the answer - discipline • 1142 General 

Mac Arthur spoke concerning the need of our modern civilization in light of 

the dangers of the atomic bomb . Charles Clayton Morrison records his 

thoughts : 

The survival of civilization, perhaps even of human-
i ty itself, depends upon a radical change in the char
acters of men ; and only religion can produce an im
provement in human nature which >"li. 11 make it a safe 
custodian of the scientific knowledge it has gained. 

39Bennett, J. c . ,  "After Liberalism What111 The Chr istian Century, 
50: 1403, November. 8, 1933 . 

--

40 . 
Trueblood, , D.  E. , The Predicament of Modern :M'.an. 

and Brothers, 1944, P •  9 .  

4libid. , PP • 18-19 . 

42Mallon, 2£• £!.!:.• , P •  16. 

New York: Harper 
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The problem basically is theological and involves a 
spiritual recrudescence and improvement of human 
character that will synchronize with our almost match
less advance in science,  art, literature and all mater
ial and cultural developments of the past two thousand 
years . 4 It mus t be of the spirit if we are to save the 
flesh. 3 

All of life about us speaks of the need for a more effective program of 

Christian education. Newspapers , radios ,  magazines ,  conversations , reiterate 

the thought that something must be done . Chaplains have complained that they 

have found an alarming number of young men and women who are ignorant con-

cerning the baOc teachings of Christianity. They complain that these young 

people are uninstructed in tbe faith and unaware of its devotional, moral and 

so cial implications . Serious minded c itizens of our country are being aroused 

because our children are not being taught the very principles which made for 

the establishment of the democratic way of life . Parents and teachers are 

baffled by the irrespect children have fo r any type of authority in either 

home, school, church, or community . Ministers are aware of a growing in-

difference toward the church and religion. There is an increased sectarianism 

in religious and soc ial life. There is sterile intelltc tualism in many of 

the schools of our land. C. D. Kean says , "A dark and impenetrable cloud 

seems to have settled upon the intellectuals .  A frigid paralysis is evident. 

Intellectualism has no power to save itself • 1144 America is dominated by 

economic interests. 

The �bove enumerations of the conditions within our nation obviously 

lead us to say that Christian education must be such as will answer the need 

43Morrison, C . C . , 11Mac Arthur Points the Way11 The Christian Century, 
September 19 , 1945, p .  1056. 

44Kean, C .  D. , Christianit;y:_ and the Cultural Crisis . New Yor�: 
Association Press , 1� p .  46. - -
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for a more religious minded nation, a unified church , recognition of author

ity, realization that men are dependent upon each other, a higher standard 

of morals , a greater spirit of brotherhood and cx:> operation , a concern for the 

needs of others , less selfishness as individuals and as a nation, and above 

all, greater recognition of the Almighty God. 

Sinc e it has been suffic ientiy pointed out that liberalism has fa iled 

miserably in fulfilling these needs our first reaction is to advocate a re

turn to the basic concepts and practises of orthodox Christianity .  Thus we 

believe Christian e ducation needs to return to , or progre ss toward, a re

ligion of definite divine content. Thus we urge a turning baclc to the author

ity of the woru of God, and to the doctrine of Christ as a pe rsonal Saviour. 

Our Christian education mus t  spread the gospel of repentance . Education must 

be God centered. We must revert to the belief in tl:e church as a supernatur

al fellowship -- the church as the body of Christ . It must be made known 

that to become a Christian is a divine experience . The doctrine of sin as 

total depravity needs to be emphasized. All the basic concepts of orthodox 

Christianity need to be brought to and impressed upon the hearts and minds 

of the people . 

Yes ,  the need in Christian education to day is a return to traditional 

Christianity, but is the answer as simple as that� I do not believe that it 

is . The danger is to cb the sane thing the liberals did -- make an extreme 

antithetical reaction to what has faile d .  When the libe rals saw the failure 

of orthodox Christianity they went about to set up a system of Christian 

education which was built upon an unreal interpretation of God and man. For 

this reas on liberalism faile d. We must not be accused of a similar extreme 

antithetical reaction now that liberalism has failed in Christian e ducation. 
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How � the needs in present-dav Christian education to be fulfilled? 
-

I arn a good Calivnist at this point for· I am going t o  advocate a " middle of 

the roadn po sition. We must take the best, the true and real out of liberal

ism and build it upon the true and real that is in the orthodox Christian 

· view of Christian education . Let us first see vhat liberalism can c on tribute 

to the fulfillment of the needs in Christian education . 

( 1) Liberalism can contribute its opposition to biblicaJ. literalism. 

The liberal emphasis on the historical Jesus can provide a norm for the crit-

icism and simplification of the Christian tradition . It must be re membered 

that there has al ready been a wholesome s impl ification of Christianity as a 

result of the liberal criticism of tradition. 

(2 ) Liberalism can in a sense and to a degree offer its belief that ul-

t:i.mate authority rests upon the insight o f  the individual. Of co urse , ulti-

mate authority is God, or Truth , but the problem is how are we going to lmow 

what Truth is unless the individual recognizes and lmows it . It is , important 

then, that we have a program of Christian education which teaches and urges 

the need for a realization of the authority of God in the individual ' s  mind 

arrl heart. If this emphasis is not made , Christian education will lead to un

reality in the Christian religion. The means of atta ining this personal under-

standing is through regular meditation, Bible study , instruction, prayer, and 

Christian fellowship . How much greater would not the forces of Christianity 

be if the absolute authority of God were experienced in the he art of every 

Christian. 

(3) It would be well for us to remember the relationship of Christianity 
and 

to social action,/ the l iberal ' s  interest in the progress and welfare of man .  

The Biblical teach ing o f  the unity o f  the race i s  so easily forgotten . Let us 
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techniques proposed by liberals by directing and infusing fundamental Chris

tian principles . Thus visual education, social projects ,  radio programs , 

experienced centered curriculums , -- all these and many more of the modern 

day means used by liberalism can be advantageously used by us . 

( 5) Christian education can fulfill its needs by a careful use of Bush

nell ' s  theory of Christian growth if we do not forget that a person is not 

a mature and real Christian unless he accepts Christ as his personal Saviour 

and opens his heart to the power of the Holy Spirit. Without the baptism of 

the Holy Spirit in the life of a person no one can be a Christian .  It seems 

that in some Protestant circles the acceptance of Christ or the conversion 

experience is recp ired at the expense of Christian nurture . Christian nur

ture and a personal experience of Christ are not exclusive of e actPther.  If 

either one is taught without the other it makes for a perverted Christianity. 

If Christian nurture has not preceded the experience of Christ as Lord and 

Saviour it must follow, if Christian nurture has been received, the actual 

experience of Christ must follo"W. The two are always to be related or there 

will be pharisaism on one hand and religious fanaticism on the other. 

There is much more that liberalism can give to an effective program 

of Christian education,  but move on to consider with me too emphases which 

traditional Christianity can contribute to the success of Christian education. 

(1) The empahsis that the meaning of life cannot be found in the his

torical process alone but must be found in the :relation of man at every st.age 

to an eternal and transcendent God. God is the sovereign ruler of all men. 

He is not one reality among others which we find after years of searching , 

but he is an infinite person upon whom we depend every moment of our lives .  

Our children, our world needs to be taught their dependence upon God so  that 

there may be a sense of humiliation placed in the minds of everyone . Individ-
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ua.l and nation1 if influenc e d  by th is c oncept of GodJ
will turn from s e lf to 

Him · 

( 2) The world sorely needs to return to the ac ceptance of God ' s  revel-

ation of himself in the Bible and in Je sus Chri st . 

The Bib le i s  the Word of God and not the words of God . This book is 

of historical value but its spec ific purpose is to reveal Go d as seen through 

the eye s of historical perso nage s .  Any per son who approaches the Bible with 

a critical attitude cannot expect to understand or receive its real value . 

The Bible must be taught as different from all other books ; as divinely in-

spired. The historicity of the Book must not be ignored, but our program 

of Chris tian education should teach the indiv idual to read the Bib le wi tb an 

open mind and heart and expect to have his religious needs fulfilled. With 

this approach to God 1 s wo rd the r eader s hall f ind the very will of God . 

God has revealed h imself in Chr is t .  Chr is t  is the · son of God. This 

is the central belief of orthodox Chri stianity and needs a primary emphasis 

in order that the needs of Chri stian e ducation may be fulfille d .  The life of 

Jesus Christ as our example for Chri s tian living is an important truth , but 

of much greater need today is the proc laiming of Chris t as very God , who by 

His death and resurrection made it pos s ible for man to be redeemed from s in .  

(3) Liberalism ' s  most untrue and devastating doctrine i s  the doctrine 

of the goodne s s  of man as over against traditional Christianity ' s  belief in 

the sin of man . Christian e ducation must bring to the minds o f  all peoples 

the realne s s  of s in and its consequence s . The s tubbornes s  of soc ial evi l  

should bring home to u s  the actuality o f  personal sin . Sin i s  to be taught 

as ms.n ' s  rebellion against God which is deserving of eternal punishment . It 

must be pointed out to the world of our day that sin is in the very nature of 
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to the fundamental doctrines of Christianity .  We , as no one else , are able 

to hold fast to traditional Christianity and yet modify our application to a 

new age . Our beliefs have the Christian answer even though man is in the very 

abyss of despair. By grasping the tru ths of liberalism as listed earlier and 

with a real sense o f  the meaning of Go� , Christ ,  and sin, we shall find that 

our Chri stianity shall not be a flight into eternity but rather the power and 

wisdom of God working amongst men . 

It is our obligation, as it was the obligation of our fathers ,  to rein-

terpret the Christian faith in tenns of the living experience of our day, to 

discover its wider implications , and to bring it into effectual relation with 

contemporary liv ing . In doing so ,  we constantly remind ourselves that there 

are depths of meaning in the Cluistian gospel that far outrun our limited 

ability to comprehend them. Thus it is that b
.
y an understanding and appre-

ciation of the attempts of others to present the Christian gospel, we go 

forth with the unshakable convictions o f  our traditional faith building upon 

the experiences of others .  In. schools , home s ,  c hurches ,  and all of life , we 

offer our Christian education as the road to be traveled following thi s  crisis 

in Christian education. 
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