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Five Christian Imperatives 
JOHN R. MULDER 

It is my desire tonight to speak about imperatives. 
That kind of idea does not seem to be too suitable to 
a commencement evening. An occasion like this is a 
time for congratulation and commendation, hardly a 
time for mandates. Fact is that one of the deductions 
that can be made at commencement time is that persons 
who have been under mandates of teachers and tutors 
do, by their very graduation, reach a point of liberty and 
freedom from orders. On the other hand, however, the 
evening when professional preparation is pronounced as 
having been completed may become the token for readi
ness to obey orders. At any rate, Christians never are 
free from the inspired orders of Scripture. If it is true 
that "like priest, like people," it will be well for young 
men like yourselves to hear tonight, and every night, 
the word of such an one as the Apostle Paul who writes 
to the Corinthians, "Watch, stand firm in the faith, play 
the man, be strong; let all you do be done in love." 

It is told us that David Livingstone wrote, "If we 
serve God at all, it must be done in a manly way." 
After Paul, I suppose, everyone would concede Living
stone himself to have been a good embodiment of these 
imperatives of Paul. To one who knows the diseases 
that distress and destroy in Africa Livingstone will stand 
out as a courageous man. To one who knows the voo
dooism of Africa's false faiths Livingstone will repre
sent the epitome of high-souled commitment. To one 
who knows how a refined soul can be assaulted by the 
brazen, flaunting wickedness of thoughtless paganism 
Livingstone will stand like a shaft of light against a 
black sky. Manliness-he knew what it was, and he 
demonstrated it. But his manliness was Christian manli
ness-strength tempered with love ; conviction moder
ated by compassion; commitment modified by under
standing; guidance sweetened by patience. "Strength 
and beauty are in his sanctuary, " writes the Psalmist; it 
is utterly amazing how throughout the Word of God the 
strong and sterner qualities are coupled with that saving 
quality of which Paul wrote when he said, "Let all you 
do be done in love." Fact is, I feel satisfied to say, that 
Livingstone, Paul, and their Christ, were what they were 
because they had in their lives, in beautiful balance, all 
five of the imperatives of which the Apostle writes. 

It is well that you young graduates face these impera
tives tonight, and that all of us who, with you, serve 
in this ministry, keep their message before our minds. 
All of these imperatives together are necessary for a full 
and adequate expression of the Christian ethic. And, 
instead of being an anticlimax, I am convinced that the 
last provides the vital soil in which the others must 
stand if they are really to be Christian. 

The first four-watching, being firm, playing the 
man, and being strong-constitute the virile expressions 

, 

of the Christian faith. And indeed they were needed 
in the church at Corinth. One reads the earlier chapters 
of this letter with a sense of amazement that problems 
so sinister and so difficult of solution should confront 
such young followers of the Lord Jesus. It is Paul's 
point that they cannot hope to maintain themselves by 
easy capitulation. There must be something virile, ro
bust, healthy, combative about the Christian community, 
if it is to survive at all. Imagine a first century believer 
in Corinth who happened to be servant in a house 
where drunkenness and debauchery were quite the order 
of the day. Pictures on the walls of recovered Pompeii 
indicate the gross immorality that characterized the day, 
and to which t11ese new Christians could so easily sur
render. But, remarkable as it may seem, the Apostle 
is not warning so mud1 against the vices of the people 
outside the Christian community; he is warning more 
against the devastating attitudes that could so readily 
grow up in the Christian community itself. How tre
mendous that thought becomes when we stop to con
sider that the thrust is not directly at the evangelistic 
position the church can take in the world, but is to be 
taken more as the sober advice of the patron saint of 
much of Asiatic and European Christianity to cover the 
life and relationships of those who are members of the 
Christian Church. Paul was less concerned about the 
impact of the Church upon those outside than he was 
about the weaknesses of the Church itself, both in ap
prehension of doctrine and in terms of human relation
ships. 

That is quite a discovery when we think in terms of 
the modern emphasis in our churches upon evan
gelism, and the outreach of the churdi through evan
gelistic efforts. Paul is not despising such procedure, 
nor speaking against it in any wise, but he is telling the 
Corinthian Christians that they need to cultivate those 
relationships which will guarantee a strong church which 
can commend. itself to those outside. The mature powers 
of Christian understanding and commitment are all
important to any church, its very life and well-being 
being utterly dependent upon the maturity and strength 
attained by those who are its members. No real church 
can be merely sentimental and easygoing. But that is 
precisely what the Corinthian Church had been. They 
had been tolerant when they should have been strict; 
and contrariwise, they had been intolerant and unchari
table when they should have been manly enough to 
have made allowances for those who were less robust. 
They had failed to grow up into the manhood that en
abled them to serve God in a manly manner. Now, to 
be a child is perfectly natural, and to pass through a 
period of immaturity is next to inescapable. There is 
nothing wrong with it. But, to remain immature and 
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weak is indication that something is radically wrong. 
Like natural children, God's children must pass through 
various stages, but they must all attain to maturity. Our 
thinking must be on that level, our acting must be on 
that level, our relationships to others must be on that 
level. 

It is quite amazing how much Paul emphasizes this 
truth. He must have feared lest his churches take the 
easy road and settle for something less than the best and 
highest attainable. In not a single letter of his does he 
fail to append something that strikes notes of challenge, 
notes like these that speak to manly souls which wlsh to 
give manly service. We do well to let our ears hear, 
and ourselves to "be done with lesser things. " The 
trivial, the tawdry, the milk-and-water on which chil
dren thrive-these do not become men who watch, who 
play the part of men, and who are strong. 

This kind of thinking fits in perfectly with the prece
dent the Reformed Church, and other sister churches, 
have established as the basis of their regular procedure. 
Our church has always prided itself on being a teaching 
church. We have accepted children for baptism because 
we are ready to assume the responsibility with the 
parents to help the child to an intelligent grasp of the 
Christian truths. Our Constitution stipulates doctrinal 
preaching as part of the regular pulpit program of every 
church because it is our deep conviction that only the 
possession and appreciation of truth can help our people 
into the perfect freedom of the sons of God. The hymns 
of our church have been the stately hymns of the his
toric church together with metrical versions of the 
psalms and we have taught our people to praise God 
through song, and to make melody a channel of wor
ship. Our church has stood for the exercise of spiritual 
oversight upon the members of our churches, and our 
elders have always been charged with the task of being 
overseers of the souls and the spiritual life of our 
people. The ministry of the Reformed Church has al
ways been a trained ministry, and our leaders have al
ways been men who knew the truth, and knew how to 
divide it. We have always tried to feed our people 
with the solid meat of the Word. The tendencies to 
deviate from this emphasis, characteristically Pauline, 
have been of recent origin, and have not ministered to 
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the strength of our churches. We have moved in tne 
direction of maudlinism, and have sought to entice 
people with what is, after all, but the very beginning 
of wholesome expression of the Christian faith. Paul 
called his dmrches to "play the part of men, and to be 
strong." The note may sound a little sour in our ears 
but it will do us good to attend to it, and to see to it 
that the service we give God is manly and becoming. 

However, that is not the whole story. Paul appends 
another imperative, which sometimes seems almost an
ticlimactic. After marshalling this series of robust and 
virile words, he adds, "Let all you do be done in love." 
You see, the Apostle understood human nature so well 
that he knew that an immoderate following of these 
manly virtues would end in something itself vicious. 
It is possible for a person to have such strong convic
tions that he becomes intolerant; it is possible for one 
to give himself so enthusiastically to the program he 
has seen that he becomes censorious of all who do less. 
One may attain to such efficiency of expression for him
self that he becomes impatient with those who have not 
yet attained his level of achievement. Not to be con
siderate of the feelings, the attainments and the abilities 
of others is to be less than manly. But, it does require 
certain balance of the graces and the strength to be what 
�?ri�tian manliness con1'.otes. Love without strong qual
ities 1s weak; strength without love becomes overbearing. 
The best figure for all of us to carry before our minds 
is that of a father who watches his children growing up. 
There must be in that father the qualities which demand 
the respect of his children, but there must also be those 
qualities which enable him to. tmderstand the limitations 
of his children so that he can help them to grow. 
It is very obvious that it takes a strong man to be 
considerate, and loving, and full of understanding. 
You see, devotion to the welfare of the brother
hood is bound to bring all these qualities to the 
fore. Everyone who thinks at all will know that there 
must be occasion when believers show the strength of 
character and commitment which is theirs, but such dis
play should never be with a spirit of censoriousness or 
criticism, but rather with the spirit of helpful love so 
that the weaker brother may grow in his own faith and 
in the stalwartness of his own life because he has seen 
how manly men and women of the dmrch carry their 
convictions with kindliness and charity. The brother
hood must be strong, . but sometimes it takes loving 
patience to help to create that strength which makes 
the Church to stand like a Gibraltar. 

Now, my young brethren, I have not talked to you 
in any specially direct manner. I have sought to present 
before your minds a thought which it seems to me needs 
to be very much in the forefront of our thinking and 
living these days. It must be obvious to you that a 
realization of these enjoinders of the Apostle is im
possible unless. the ministers themselves embody in their 
own persons the discipline and love that can show the 
people how to make their church a body of believers 
compacted by love and mutual helpfulness. The lines 
of the Apostle Paul I commend to you tonight and 
through your ministries, "Watd1, stand firm in the faith, 
play the man, be strong. Let all you do be done in 
love." Or, as David Livingstone wrote, "If we serve 
God at all, it must be done in a manly way." 



Love in the Fourth Gospel 
ABRAHAM DEVRIES 

The very heart of the Christian gospel is love. If one 
may seek legitimately to put Christianity into one sen
tence, it would have to be the sentence of John, "For 
God so loved the world that he gave his only begotten 
Son . . .  " Even within Christian circles, however, there 
is considerable variance in the meaning given this love, 
and the chief problem confronting us is that of its cor
rect understanding. As James Moffat has said, " 'love' 
has covered much loose thinking and also much loose 
living on the part of tlie devout who have shouted 'I 
love God' and have been idle or worse in their be
havior."• Even when one sets aside the sentimental
moral understanding of the conception, much remains 
to be settled by way of positive exposition. 

In the Fourth Gospel, the conception of love lies at 
the heart of both the author's theology and ethics. He 
posits faith, knowledge, and love as the three aspects of 
man's approach to God, but without the last one, union 
with God-fellowship with Christ-is beyond our at
tainment. Love is presented as a relational reality, not as 
a speculative matter, and is bound up with the mission 
and message of God's love to the world of men. As 
Moffatt says so aptly, " 'God is love' is not the clue to 
the origin of the world, but to the moral bliss of man. 
John is not thinking of a pervasive love-principle in the 
universe. "2 

In setting forth the conception of love in the Fourth 
Gospel, we shall look briefly at the use made of the con
cept in the Greek world, and at the Old Testament and 
Judaistic usage before moving on to a discussion of the 
concept in the Gospel itself. 

I 
In the classical Greek, there are three primary words 

used for love: eran, phitein, and agapan, plus their cog
nates and derivative forms. C. C. Richardson has given 
the formal definitfons for these words which are the 
common heritage of all scholars. "Eran is basically a 
sexual word; philein is used to connote affection for 
things or for persons; and agapan has the same mean
ing, though in the great tragedians it is reserved for 
affection for the dead."3 There is also another, rather 
uncommon, word, sterein, and its derivatives, which is 
sometimes used for the characteristic familial bond of 
affection, and is also used in the New Testament by 
Paul, in Romans ( 1 : 31, 1 2 :  1 0) and in the Pastorals 
only once, (I Timothy 3: 3). 

Eros is primarily characteristic of sexual love-"the 
passionate yearning after another person."4 However, 
this concept was also personified in the idea of the sen
sual demonic Eros, which became the uncontrollable and 
all-controlling god. This was also spiritualized, as by 
Plato and Aristotle, to mean the upward striving and 
quest of the human soul toward the suprasensual and 
divine. "Both in its primary and metaphorical sense it 
always denotes a love that is called forth by the inherent 
worth of its object, and desires to possess and enjoy its 
object."s Later Platonic thought shows this same effort 
to extricate Eros from its original demonic traits and its 
meaning becomes more mystical. Plotinus gave the mys-
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tical conception its greatest play. He characterized it as 
an upward flight, which was to him the meaning of all 
love. He wrote that the true eros was "the urge of the 
soul away from the world of sense and reason towards 
the Above and Beyond, past all frontiers towards the 
point where love and the beloved come together and 
are one."6 However, even if the concept of the Platonic 
eros rises and becomes less personal, and more abstract, 
it never quite achieved complete freedom from its ori
gin within the human self, and always stopped short 
of that supreme Christian ethic of love-self-sacrifice. 

The second word used in pre-biblical Greek was 
philein. In classical Greek this had the meaning of social 
love, i .e., the affection between friends. It is used often 
for kiss in the classics, and was distinguished from eran 
as denoting an inclination prompted by s'ense and emo
tion, rather than being founded in admiration, venera
tion, and esteem, as in eran.? This distinction was car
ried into the interpretation of the New Testament, with 
drastic results (see below) . It can perhaps be charac
terized in its usage as a noble vocation, rather than an 
irresistible urge or frenzy, as e1·an. It does not have the 
depth of meaning and subtle nuance of erarr, and was 
altogether a sort of commonplace word definitive of a 
commonplace relationship, howbeit warm and glowing 
in its simplicity. 

Agaj>an, on the other hand, has neither this warmth 
of philein, nor the mystic and magical quality of eran 
in the Greek usage. Its etymology is unknown, and its 
original meaning, as used in pre-biblical Greek, is color
less and indefinite. It is more characteristic of a volition
al act and feeling rather than an emotional appeal. How
ever, it does take on a subtle meaning of showing love 
by an act of preference. Thus it can be used of the 
special preference of God (or a god) for something, 
e.g., the use of Dio Chrysostom (xxxiii, 2 1 )  "Zeus 
said he loved that best of all the cities under the sun."s 

It is in this use of the verb agapan as being selective 
that the wealth of the pre-biblical meaning of agape 
lies. "Eros is promiscuous and finds its satisfaction here, 
there, and everywhere; but agape is the love that makes 
distinctions, choosing its object and holding to it. .Eros 
is led by a more or less indefinite impulse towards a 
definite object; the exercise of agape is a free act, defi
nitely chosen by the subject. Eros at its highest means 
man's upward urge, his love towards the divine, agape 
is specially seen in God's love, the love of one on high, 
exalting them of low degree."a 

All of the above usage of agapan is in the verb form. 
The word rarely appears as a substantive, although there 
is good supporting evidence for the fact that agape 
might well have been one of the cult names for Isis. 

II 
Since we assume that the background of the Fourth 

Gospel lies in Judaism and the Old Testament, let us 
examine the Old Testament usage of the terms dis
covered in Septuagint Greek. The primary Hebrew 
word for love was 'ahebh, which was used with a variety 
of meanings, ranging from the concept of passionate 
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Christ and the Jehovah's Witnesses 
DON BRUGGINK 

Unlike the Churd1 of the Latter Day Saints which 
can write new scripture virtually at will, the Jehovah's 
Witnesses accept the Bible as the inspired Word of God, 
and profess to go to great lengths to get at the real 
meaning of Scripture. This fact provides us a bit of 
common ground upon which we can begin our �is
cussions, but at the same time represents a temptation 
to carry our discussion in any direction where we think 
the Witness can be overcome on Biblical grounds. In 
actual discussion this temptation becomes very great, 
especially when the Witness claims to have proof that 
Christ began to rule over the nations in 1914. However, 
no matter how easy the argument looks, it is likely to 
bring small returns. The Witness is usually both thor
oughly familiar with, and convinced of, his position. 
His information comes from his books from Brooklyn, 
and his assumption is that they are the true inter
pretation of inspired Scripture. Even though he may 
feel himself losing ground on a minor point his con
viction is still that the books have been right on every
thing else, they must be right on this too. Therefore, 
despite the fact that the Christian m�y recognize the 
interpretation and chronology of the Witnesses as found 
in "The Count of Time" 1 as being full of assumptions 
that are quite unwarranted, it does not mean that it will 
be easy to convince the Witness that such is the case. 
To prove the Witness wrong on such counts would 
take a good deal of work and study, and even when 
a satisfactory case is built, it is still quite likely to be 
negative, rather than positive, an� tou0ing rather l'.e
ripheral matters. Suppose the Witness ts momentarily 
defeated on matters of his chronology or of the return 
of Christ, what then? What Christian substitute will 
then be offered? Will it be a personal interpretation or 
something upon which the Church in her history has 
given a strong testimony? It can hardly be the latter, 
for the Church has never spoken with the detail that 
the Witness is used to receiving on such matters. Time 
spent on such matters is largely wasted, for win or lose, 
the heart of the matter has never been touched. It must 
also be borne in mind that as some of these peripheral 
matters are important in the Witnesses' scheme of 
things, just so will the Christian counterpart which 
assigns them a subordinate place of importance be un
satisfactory, at least as far as -the Witness is concerned. 

Where then can we join battle? One focal point of 
difference is that of the Trinity, for while the Christian 
argues Christ, the Witness argues about the Holy Ghost. 
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Even in Christian history, the inclusion of the Holy 
Ghost in the Trinity is always after the point has been 
won for Christ. The Holy Spirit wins his place in the 
Trinity on the basis of Christological arguments. In 
view of this fact, would it not be best to concentrate 
our efforts on the concept of Christ? On this issue 
there is a relatively large amount of Scripture, and the 
person of Jesus Christ lies at the heart of both positions. 
Here is the opportunity to take away an Arian Christ, 
and give them the true Christ. 

I 
The position held by the Jehovah's Witnesses con

cerning Christ is found in many of their works, but the 
chapter upon which we will concentrate our attention 
is "Freedom's King Appears" iri'The Tmth Shall Make 
Yott Free. The book is, as usual, anonymous, but its 
source is the Watch Tower Bible and Tract Society in 
Brooklyn. 

Before delving into the chapter, it will be well to 
note the methods of the Witnesses. The first is of gen
eral consideration, and concerns their "exegesis." In 
proving a point, the Witnesses' literature always finds 
the translation most suited to their particular purpose 
and uses it without consideration of the other transla
tions, unless specifically to denounce a King James' 
rendering of the text. They seemingly have no specific 
translation that they prefer even for single verses, for 
they switch translations of the same passages when trying 
to prove slightly different points. For example, in Let 
God Be Trtte they use the New World translation when 
quoting Philippians 2:5-11, while in The Trttth Shall 
Make Y Ott Free they use the Diaglott to translate Philip
pians 2 : 5-8. The former book contains a list of transla
tions which number no less than eleven. 

A second method concerns their system of argument. 
The Witnesses seem never to be afraid of any passage, 
no matter how opposed to their views. However, their 
manner of handling these passages is quite deceptive. 
They take a most difficult passage and completely warp 
its meaning by the freest of exegesis. Then, scattered 
about this passage are others under consideration. Some 
are not quite to the point of the main discussion, but 
they may prove another point, and do it well. Other 
passages will concern emendations or additions to the 
text which almost all Bible scholars acknowledge. The 
point is, they always make a number of legitimate p�ints 
with their bad ones, so that even though they are driven 
to the wall on one point, they can still derive comfort 
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from their legitimate points, whether or not they are 
germane to the argument. The psychological advantages 
to this type of presentation are obvious, and should be 
ample warning to anyone dealing with the Witnesses 
to find one basic line of argument, and then to stick 
to it. 

Now to the direct consideration of "Freedom's King." 
Everything appears very orthodox as the chapter begins. 
Jesus' birth is announced by an angel, and the birth is 
of a virgin. He is quoted as being the "Son of the 
Highest," "Jehovah's  beloved and only begotten son," 
"Emmanuel . . . God with us," and "a Saviour, who is 
Christ the Lord."2 However, when quoting Scripture 
"holy spirit" is uncapitalized, while an appellation of 
Jehovah, "the Most High," receives this grammatical 
honor, one begins to fear for the Trinity. On page 245 
the fear is fully justified when the "religionists called 
'trinitarians' " are given a thorough denunciation. 

The presentation of the argument is quite skillful. 
The first point is that "such unscriptural teaching" re
sults in "calling Mary 'the mother of God,' thereby 
blaspheming Almighty God, who had no beginning or 
source, and no female parent."3 By showing that Mary 
was not the mother of Almighty God they chalk up a 
point against the Trinity. 

The next section of the argument is pure assertion, 
seeking Scriptural backing in rather nebulous form: 

Moreover, if a mere incarnation of the Son of God had 
been intended, then it would not have been necessary for 
him to have his life transferred to an embryo in the 
virgin's womb and to be developed there and finally born 
as a helpless infant. He could still have remained a spirit 
person and materialized a fully developed fleshly body and 
clothed himself with it, j ust as the sons of God did in 
Noah's day and as the angel Gabriel did when appearing 
visibly to Mary.4 
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Next John 1 : 1 4  is quoted in this form: "And the 
Word was made flesh, and dwelt among us, (and we 
beheld his glory, the glory as of the only begotten of 
the Father, ) full of grace and truth. "  By pointing out 
that Peter "dwelt" on earth without being incarnated, 
as Jesus "dwelt," the verse is dismissed as not requiring 
trinitarian interpretation. 

The trinitarian evidence of Philippians 2 :  5 -8 is negal!
ed by using the Diaglott text which translates "Christ 
Jesus, who, though being in God's form, yet did not 
meditate a usurpation to be like God, . . .  " s The RSV 
reads "Christ Jesus, who, though he was in the form 
of God, did not count equality with God a thing to 
be grasped . . .  " Mr. Wilson, the author of the Diag
lott, is not above straining his Greek to fit a need . 

There follows one more poor argument, and then 
two good arguments, followed by a final questionable 
one. The fearful bending of Scripture raises the ques
tion as to whether anything can be done against such 
folk. There is insofar as they do not have the Brooklyn 
interpretation and translation of every Trinitarian text 
available. Humanly speaking, if without question they 
accept the official interpretation, there is little that can 
be done. But the plain Scripture with its obvious mean
ing can, t]irough the power of the Spirit, still bring them 
back, but only through that power. A list of Scripture 
references will be given later, but it is first necessary 
to ascertain the belief of the Witnesses concerning 
Christ. 
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Christ's primary purpose in coming to earth was not to 
ransom and save humankind. Such salvation of human 
creatures, while important to men seeking eternal life, is 
only secondary in God's lofty purpose. Jehovah's purpose 
is to establish a righteous government, a Theocratic gov
ernment, upon the shoulder of his faithful Son . . .  
The primary purpose of the Son of God in coming to 
earth was to meet and decisively answer Satan's false 
charge that God cannot put on earth a creature who will 
keep his integrity and abide faithful till death under the 
test of persecution from the Devil and his demons. (Job 
1 :  1 8- 1 2 ; 2 :  3 -5 ) .  6 

That these people, who pride themselves on the 
"scholarship" of their message, place the primary pur
pose of God's Son in refuting an accusation of Satan 
recorded in Job is quite amazing, especially in view of 
the fact that Job held fast, would not curse God, and 
was restored all his goods, "twice as much as he had 
before." One would be tempted to do a bit of quoting 
of such passages as Luke 19 : 10, or Matthew 1:21, 
where in the annunciation of Jesus' birth he is described 
only as the one who will "save his people from their 
sins."7 One would also like to go into a discussion of 
their concept of "kingdom," but then the primary point 
of Christ, as second person of the Godhead, would be 
lost. True, the concept of Kingdom is important to the 
question of Christ's identity, but it might be better dis
cussed after enough direct evidence has been given to 
make the Witness question his position and ask, "But 
then what about . . . ?" That is the time to consider this 
matter. The matter of Christ's work is considered only 
insofar as it helps one understand the position of the 
Witness, showing what will, and what will not be ef
fective argument to the main _point. 

Although "human salvation is subordinate to that 
work of witness in  vindication of God's name,"a yet it 
is still part of the work, and man is acknowledged to 
be sinful-"None of Adam's offspring being sinless or 
having right to life to offer as a redemptive price [sic] '  
i t  was necessary for the Son of  God to  lay aside his 
spirit existence and become the needed perfect man."s 
Because the power of Christ is weakened by removing 
him from the Trinity, his work has also been lessened 
by watering down the concept of sin. The point that 
man is sinful never receives any great stress (and it is 
probably a good thing, as the only punishment is an
nihilation, which might leave God's justice in a pre
carious position) ; rather it is the fact that man has lost 
his "right to life" which receives emphasis. "The per
fect man Adam sinned, causing mischief to follow, and 
was sentenced to death . He forfeited his right to life 
and hence could not bequeath the right to everlasting 
life to his children." 1 0  Christ as God's Son is brought 
into the world in a special way to free him from Adam's 
sin, he lives the perfect life, and "thereby he redeems 
or recaptures for those believers the life-right which 
Adam forfeited by sin." 

II 
Having examined his function, the question now be

comes pertinent as to just who is this Christ, this Jesus, 
Son of God, who exists with such power while the 
Trinity is denied. This point is most clearly explained 
in the chapter, "What Do You Say Respecting the 
Messiah ?" in Let God Be Tme, another book from 
Brooklyn. The position held is very similar to that of 
Arius. The only begotten Son of God, the firstborn of 
all creation, was simply the first creature created by God. 



"He is not the author of the creation of God ; but, after 
God had created him as his firstborn Son, then God 
used him as his working Partner in the crrnting of all 
the rest of creation ." 1 1 Thus, in all Witnesses' litera
ture, Christ will always be referred to without qualm as 
the Son of God. Without the Nicene symbol we put 
ourselves back in the early days of Christian heresy. The 
very nature of the Arian view indicates the care that 
needs to be taken in the choice of Scripture, for they 
admit that Christ is the Son of God, that he had a hand 
in creating the world, and that he came to atone for our 
sins that we might have life. 

The question as to whether anyone of less rank than 
the second person of the Trinity could really atone for 
our sins represents a tempting focal point for argument. 
It is tempting because the battle has been won on that 
point once already. However, when the history of that 
battle is recalled, it will be realized that the argument 
works down into subtleties quite beyond the average 
man ; and that despite the product of Nicaea, Athanasius 
was banished, while Arius would have been granted a 
bishopric, had he not died before it could be bestowed. 
But while the argument is not for simpletons, it should 
be sharpened, and used to its fullest extent in the Chris
tian cause. This, however, does not mean that it is 
likely to be of much effect in the first assault. It may 
be most propitious in the second line of argument, but 
first the claims of Scripture which bear directly on 
Christ's equality with God must be presented. Is there 
such Scripture ? Of course ! 

As to how this Scripture can be presented most con
vincingly, a great deal of help can be obtained from 
Benjamin B. Warfield's article on "The Biblical Doc
trine of the Trinity," 1 2  where he presents the story of 
how belief in the Trinity came-not through the formu
lation of doctrine, but through the earliest Christian 
experience (and this point is important for the Wit
nesses, who are always condemning the Church for its 
doctrines based on "human error" ) .  

To begin on common ground with the recalcitrant 
Witness, the strict monotheistic conception of God in 
the Old Testament should be considered. From this 
background, one would expect to find the New Testa
ment, written primarily by Jews of thoroughly Jewish 
background, to be also strictly monotheistic. But is sud1 
the case ? If it were, would the Witnesses go to such 
pains to explain away so many passages where Christ is 
made the et1uivalent of the Father ? Even in Jesus' own 
teaching (Matthew 1 1  : 2 7 )  we find him stating that "no 
one knows the Son except the Father, and no one knows 
the Father except the Son, and any one to whom the 
Son chooses to reveal him." Now it should be made 
plain that we are not trying to prove the Trinity from 
this verse ; we are merely pointing out a familiarity of 
"creature" with Jehovah whim is foreign to the Old 
Testament, and to the Jews, who because of God's 
greatness, never even spoke the name Jehovah. How do 
we explain the audacity of Jesus in equating God with 
creature on absolutely even terms in the great baptismal 
symbol of Matthew - 28 :  19 ? (There is no textual doubt 
about this passage as there is of I John 5 : 7  of the AV) . 
It would be real blasphemy on the part of God's Son 
to lower God to creature. Is this thinkable ? Hardly, 
for Christ, by the admission of the Witnesses, was per-

feet, and we read his words through inspiration, as they 
also hold-"baptizing them in the name of the Father 
and of the Son and of the Holy Spirit." In the Gospel 
of John we find Jesus teaming that, "I and the Father 
are one" ( 1 0 :  30) , and it is only by twisting the in
spired Scriptures that the Witnesses get the meaning 
they do from it. 1 3 John 1O : 38 offers further proof of 
Christ's equality with God when he teames that "the 
Father is in me and I am in the Father." It will be 
noted that the Jews recognized what he meant, for they 
tried to arrest him. 

Jesus' claims were an affront to these Jews, and yet the 
writers of the New Testament record them without a 
word of apology or ex2lanation. Their assumption 
throughout is trinitarian. To make the statements we 
have already recorded would have required detailed ex
planation warning against either tritheism or trinitarian
ism had they not been the latter. That they were not 
the former is evidenced by their steadfast assertion of 
monotheism. That such an amazing development in the 
thought of any men could take place can be explained 
in only one way, they had experienced that of whim 
they wrote. 

Paul's opening remarks in Colossians practically bub
ble over with j oy in the salvation in Jesus Christ ( 1 : 14)  . 
After ascribing powers to Christ, which were ascribed 
only to God in the Old Testament, he concludes by 
stating that "in him all the fullness of God was pleased 
to dwell" (vv. 16-19 ) . Although this particular passage 
does not prove the Trinity, it still bears evidence to the 
point that Christ is put qn an equality with God, and 
with it the Witness will find his own literature having 
a bit of trouble. The one solution of the Witnesses, 
that God has given Christ more powers since he returned 
to him, results in a phraseology whim bestows so much 
power on Christ that he becomes a co-partner with God, 
with two Gods as the result. "He is now the reflection 
of God's glory, the exact representation of God's very 
Being." 14 Despite their exalted view of Jehovah, the 
language of Scripture places Christ so high, that in an 
attempt to emulate Scripture, the Witnesses find them
selves with the intolerable result of God making a crea
ture equivalent (or uncomfortably near equivalency) 
with himself. 

Further proof for the trinitarian position is found in 
II Peter 1 : 1 -"in the righteousness of our God and 
Saviour Jesus Christ. "  As the early Church experienced 
the power of Christ, power only of God, they rightly 
addressed Christ even as God. So too in Hebrews 1 :8,  
the Son is again called God. If  it be objected that the 
marginal reading of the RSV allows a different reading, 
then one may point to Romans 9 :  5 where the marginal 
reading is "Christ, who is God over all, blessed forever." 
They must be allowed to choose either way, but to have 
both is rather unfair. 

In II Timothy 1 :8 - 10  we find another passage extol
ling the power of Christ and his salvation. This power 
had been experienced in life, and the power of Christ 
is made equal to the power of God in the description 
of what has happened. It was done so without a word 
of explanation because the assumption through experi
ence was trinitarian. In John 1 : 1 4  we have another 
instance of terms used only of God also used of Christ. 

John 1 :  1 should not be omitted, despite the mutila-



tion of this text by the Witnesses. Because theos does 
not have the article, they want to translate "and a god 
was the word" 15 There is absolutely nothing in Greek 
grammar that demands an indefinite article, nor is there 
anything in the text or Greek grammar that demands the 
position that two separate persons are referred to. Quite 
the opposite is true, and has been true among the best 
Christian and non-Christian scholarship. 

The experience of the Son in the lives of the people 
of the New Testament resulted in their comprehension 
of him, and in statements about him, that could only be 
resolved by holding the concept of Jehovah as one God, 
along with the trinitarian formula, as it has been held 
by the Church from i ts early days. This is exemplified 
in I John 5 : 20, where the Son of God is again referred 
to as God. 

It is not to be expected that this sort of argument is 
going to convert every Witness. However, this argument 
presents the Word as it is, and the basic point of Christ 
as equal with God, the second person of the Trinity, is 
the best place to begin. Perhaps there are other parts 
of the doctrinal armor of the Witnesses that are more 
vulnerable, but that possibility is outweighed by the 
consideration that they are also far less important. The 
arguments considering Christ's work and all the associ
ated doctrines offer temptations to wander off the path, 
but unless the Witness is first doubting his own anti
trinitarian position, he probably will not be impressed. 
If in the first line of attack the \'{fitness has remained 
obdurate, then the parting salvo might well be fired 

from John 20 : 28, where the good but doubting Jew, 
Thomas, exclaims, "My Lord and my God." Jesus' 
gentle rebuke is not for equating him with God, but 
for not having believed until he saw. 

1 .  The Tr111h Shall Make You Free (Brooklyn: The Watch-
tower Bible and Tract Society, 195 3 ) ,  pp. 141ff. 

2. Ibid., pp. 243-245. 
3 .  Ibid., p. 245.  
4. Idem. 
5. Idem . 
6. Ibid., p. 2 5 1 .  
7 .  Indicative of dangers that beset the use of Scripture in 

such discussions is the fact that the Witnesses already 
have an answer to this one. It was only at the baptism 
that Jehovah "begot Jesus by his spirit or active force" 
enabling Jehovah to make him King of the future The
ocratic Kingdom. Ibid., pp. 2 52-2 53 .  

8. Ibid., p. 2 5 5 .  
9. Ibid., pp. 249-2 50. 

10. Ibid., p. 249. 
1 1 . Let God Be Tme (Brooklyn : The Watchtower Bible and 

Tract Society, 1946 ) ,  p. 33 .  
1 2 .  Benjamin B.  Warfield, Biblical and Theological Studies 

( Philadelphia : The Presbyterian and Reformed Publishing 
Company, 1952 ) ,  pp. 22-59. ( It is Warfield's basic idea, 
not his texts, that are useful. Almost all of them would 
be quite ineffective against the Witnesses. )  

1 3 .  Let God Be True, op. cit., p.  1 04.  
14. I bid., p. 1 96. 
1 5 . B. Wilson, Emphatic Diaglott (New York: Fowler and 

Wells Co., 1 864 ) ,  John 1 : 1 . 
Note: Because the writing of this article antedates the pub

lication of Bruce Metzger's "The Jehovah's Witnesses and Je
sus Christ" in the April, 1953  issue of Theology Today, it was 
impossible to take advantage of the insights offered there. How
ever, that article is heartily recommended for additional study. 

Book Reviews 
The Interpreter's Bible, Volume I. Genera} Articles 

on the Bible; General Articles on the Old Testament; 
Genesis; Exodus, New York: Abingdon-Cokesbury, 
1952 .  Pp. xxx-1099 . $8.75.  

The purpose of the Interpreter's Bible Series is to provide 
preachers, teachers and students of the Bible with a compre
hensive, usable commentary on the entire Bible, a commentary 
designed to bridge the gulf between Biblical scholarship and 
preaching. A threefold resource is included: general introduc
tion to Scripture and the individual books, exegesis of the text, 
and relevant exposition. Volume I of the series is of special 
import since it contains the general a�ticles of introduction to 
the Bible and the Old Testament as well as the articles, exege
sis and exposition which particularly concern the books of 
Genesis and Exodus by an impressive list of Biblical scholars. 

In commenting further upon the general format of the vol
ume, a typical "working page" consists of three sections : at 
the top, in parallel columns for purposes of comparison, the 
Scriptural text appears in the King James and Revised Standard 
Versions ; the middle section is devoted to exegesis ; and the 
final section to the exposition of the preceding Scriptural pas
sage. This arrangement is carefully and attractively designed for 
easy study. This volume also includes seven outline maps de
picting Biblical settings. 

The theological and philosophical thought expressed in the 
general articles contained in this volume cover a vast area of 
experience and belief. The theological concepts range all the 
way from conservatism on the right hand to rather extreme 
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liberalism on the left. While a complete survey of all the arti
cles is impossible within the scope of this review, an attempt 
will be made to reveal some of the shades of thought and 
belief expressed by various writers. 

Some of the varied opinions are of minor import. An ex
ample of this is the controversy concerning the disputed date 
of the exodus. William F. Albright in his illuminating article 
"The Old Testament World" favors without question the late 
date. Theodore H. Robinson, writing on "The History of Is
rael," concludes, "In my opinion the balance of evidence is in 
favor of the earlier date" (p. 274 ) .  ]. Coert Rylaarsdam in the 
introduction to the book of Exodus maintains a mediating po
sition in that, while he maintains the possibility of either a 
fifteenth century or a thirteenth century date for the exodus, 
he commits himself to neither (p.  836) . The date of the 
Exodus is still a question mark in Old Testament history 
and difference of opinion on a subject of this nature, .while of 
decided interest to the student of Old Testament history, has 
no serious impact upon one's concept of the inspiration and 
authority of Old Testament revelation. 

At other times, however, the varied opinions strike at 
deeper issues which have pertinent theological implica
tions. Notable here is the Graf-Wellhausen documentary hy
pothesis. The shades of expression on this subject will at 
times confuse the reader. The left �ing position is most 
fully stated by Cuthbert A. Simpson in his article "The Growth 
of the Hexateuch," in which he subscribes to the literary and 
religious implications of the theory ( p. 200 ) .  





Church tradition ? Does Scripture allow for what has been 
called a "natural theology ?" How does the Bible determine 
the social message of the Church ? What are valid canons of 
biblical interpretation ? These questions receive answers, and 
other subjects are treated, such as reason and revelation, and 
the testimony of the Holy Spirit. All of the subjects are ad
mittedly of the first importance for the laying of a theological 
groundwork of Church preaching and ministry. 

Part II is a most helpful and stimulating essay by one of the 
editors, Wolfgang Schweitzer, professor of theology in the 
University of Heidelberg and Secretary of the Council's Study 
Department in Geneva. It is "A Survey of the World Posi
tion" on the subjects of biblical interpretation and the applica
tion of biblical theology to Christian ethics in various parts 
of the world Church. 

Part III  presents Jive articles on "principles of interpretation" 
and ends with some guiding principles of hermeneutics accepted 
by the 1949 study conference at Oxford. 

Part IV offers six brief monographs on a scattered range of 
subjects purporting to illustrate the application of the fore
going discussion to specific problems in the modern world. 

It is almost impossible to evaluate a symposium, for it is 
really a collection of many monographs and is  therefore bound 
to be heterogeneous and uneven. But a few general observa
tions may be hazarded. The entire volume reflects a commend
able recognition that all of the most basic questions facing the 
Church today resolve back into the attitude taken toward the 
Bible. This is good. It reveals that the Council is not inter
ested in organizational union at the cost of theological honesty. 
For many of the associated communions, such a study may be 
the first conscious and thoroughly theological inventory and 
overhauling in several generations, if not centuries. Such basic 
review will be regarded by many as unnecessary, but truth will 
not suffer from scrutiny. It is because all has become dubious 
that first principles must be laid all over again, or at least, 
rediscovered. 

The symposium claims to be ecumenical. This claim is weak 
on several counts. There is no Roman Catholic essay, which 
surprises no one. It would not be difficult, however, for some
one to write a statement on behalf of Rome. Her repeated 
view of the supremacy of the "living voice" will be the corner
stone of her claims and counter-claims. More serious, there is 
no satisfactory representation from either the theological left 
or right. And as far as the left is concerned, this omission 
cannot be explained by lack of representation on the Council . 
One has only to brush elbows with some of America's oldest 
divinity schools to learn that the liberalism of the early years 
of our century is by no means dead, but is still ably stated, and 
on the basis of a view of the Scriptures quite similar, in some 
respects, to that accepted by some of the writers of this book. 
True, Europe has largely rejected the forms of the older liberal
ism, and Europe, as always, is in the vanguard of theology. But 
the howls from American liberals over the forthcoming Council 
session on "The Christian Hope" give proof that Europe's 
dialectical theologians are not spokesmen for a significant sec
tion of American Protestantism. It is a curious twist that 
American liberalism, which has long clamored for ecumenicity, 
has been more than reticent to own this World Council study, 
a baby of the ecumenical movement. 

The symposium should also have included an essay by some 

outstanding conservative of the so-called "fundamentalist" wing. 
The Council may not know it, but "fundamentalism" is moving 
too. The strangle-hold of Darby's dispensationalism and the 
Scofield Bible is gradually weakening. And more and more 
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men are acquiring the training necessary to  read and evaluate 
current theological output. In his essay, Schweitzer tries to 
use guarded and discreet language, but his opinions on "funda
mentalism" cannot but appear as a caricature to anyone who 
has been long in this section of the Church. At any rate, it 
will be a colossal mistake for the Council to alienate "funda
mentalism" by a condescending superiority, or by aloofness and 
ridicule. Fundamentalism can make a contribution, even if it 
is outside the fence, and a fourth or more of America's wor
shippers and givers and likely over half of America's Bible 
readers are too large a group to be ignored. 

Briefly, the contributors generally adopt the outlines of 
Barth's view of Scripture. The results of biblical higher criti
cism are largely accepted, though the extreme represented by 
Bultmann seems not to be held by most. The Bible is regarded 
as not inerrant, but as a real word of man, through which the 
Word of God came, and comes. And it is the Word of God, 
never to be identified with the Bible, which is authoritative. 
God's revelation of Himself is pure act, pure confrontation. 
The emphasis is on process, not on product. 

Most of the contributors are indifferent as to the historical 
accuracy of events reported in Scripture, save that .which is 
salvation-history, and particularly that which centers around 
Jesus Christ. Barth 's slavish Christocentrism finds echoes in 
many of the essays. There remains a strong desire to retain 
the form of historic Christian kerygma, and to use all the 
familiar terms such as sin, grace, judgment, mercy, justification, 
Cross and resurrection. The assumption is that when preaching 
is based on the biblical report (Hinweis) of the words and 
deeds of salvation-history, God's Word will somehow be heard 
by his people. The subjective problem of just how the Word 
is recognized and tested for error is not solved, although at 
this point there is a tendency tO retreat into the historic con
fessions of the Church. The Spirit leads the Church as Chut'ch 
into the truth, not individuals. Rejecting inerrancy, there re
mains the problems of truth for the construction of dogmatics, 
for God can evidently speak irrespective of the truth or falsity 
of the statements employed by him as vehicles of expression. 

Part IV was interesting, though not an integral part of the 
volume. Part III on hermeneutics was splendid and most help
ful, a needed corrective to the proof-text method of the 
"fundamentalist" and a rebuke to the diving-board method of 
the liberal . Schweitzer's essay, Part II, alone is worth the price 
of the book. It is objective, quite ·fair, and devout. In Part I, 
the Greek Orthodox essay was the most surprising. Many of 
us have regarded the Greek communion as a mummy of the 
eighth century, perfectly preserved through creedal embalming, 
and quite unchanging. This international theological conversa
tion may bring springtime to the Orthodox Church. The 
Anglican essay was the most stimulating, and the most un
satisfactory. 

In sum, the entire volume indicates that a sincere attempt 
is being made to probe to the heart of the divisions in the 
Church of Christ. The subject of discussion is a good one. 
There appears to be a keen desire to seek God's authority for 
the Church's message, and to find it in the historic form of the 
Christian evangel . There is a frank repudiation of psychiatry 
and humanism as substitutes for the Gospel. It is no longer 
taboo to speak of sin and grace. But whether the current at
titude to the written Scriptures will support this superstruc
ture is a point in doubt. More honest probing on the matter of 
presuppositions is called for. The form of the Gospel without 
its actual content would be ineffective. Bultmann's solution 
yields just that, and resolves the Gospel of God's redemptive 



acts into an existential philosophy. Whether there is a consis
tent position short of Bultmann which accepts his fundamen
tal view of the written records is a pointed question. Oddly, 
the1'e is not a wo1·d on inspiration in the whoU symposium ! 
Has this thorny subject been settled, or is it no longer rele
vant ? It is hoped that this volume will receive a wide reading 
among our Reformed pastors. 

- HAROLD N. ENGLUND. 

This Is the Church, edited by Anders Nygren and 
others, translated by Carl C. Rasmussen, Philadelphia : 
Muhlenberg Press, 1952 .  Pp. 3-339. $4.75 .  

Certain difficulties inhere in the review of  a symposium by 
fourteen authors : while ideas are not totally dissimilar, the 
terms one author is at pains to define in order to construct a 
clear image are the same terms with which another author, 
lacking this discriminate understanding, stirs the pool and mud
dies the reflection. The treatment of ideas ·fluctuates in thor
oughness and approaches are always individualistic, to say 
nothing of variations of style and clarity which the benefit of 
a single translator cannot fully overcome, for even in the 
translation it is apparent that the capabilities of such men as 
Anders Nygren and Gustav Aulen render their efforts more 
readable and convincing than some of the others. 

The plan and scope of the book has given it a high place 
on the current reading and selling list, for it is a book that 
can be read profitably-and read again. The subject with which 
it concerns itself is perpetually recurrent but particularly dom
inant in the ecclesiastical world today. 

The book is keynoted in these words of Nygren, "He who 
would know what the church is, in the Christian sense, must 
not begin with a familiar ecclesiastical society, with its rec
ognized functions, which he attempts to relate to Christ. On 
the contrary, he must begin with Christ, observing how the 
church is already comprehended and given in Him. In other 
words, he must begin with the relation between Christ and 
Christ's body" (p. 6 ) . Although "a familiar ecclesiastical so
ciety" all too apparently dates some of the later writers, one 
who reads this . volume carefully will come away rewarded 
with an appreciation of that highest ecumenicity that exists 
"in Christ." 

To say that the backdrop of the State Church of Sweden 
indicates some limitations, however, is not to prejudge the 
argument by saying that the conclusions arrived at are thereby 
incorrect, but the bias does determine the ideas to be discussed 
as well as the selecdon of material and this tends to vitiate the 
total usefulness of the work for the whole church. The trans
lator has succeeded 'in overcoming some of the more obvious 
limitations here by leaving out several chapters which appeared 
in the original under "The Church in History," because they 
dealt- almost exclusively with the status of the church in 
Sweden. 

Unfortunately, however, the This in the title is very elusive 
and one more often sees what, in the opinion of the writers, 
the church is not than what it is. Perhaps this is a difficulty 
inherent in the nature of the subject. When the question is 
asked, "What is the church ? "  one answer, however, does come 
back with clarity, "The church is Christ." 

There is a tendency among some of the authors to skate 
rather hopefully over the thin ice of such expressions as "other 
evidence" (with no indication as to its nature ) ,  "doubtless 
unhistorical" ( to eliminate contrary evidence ) ,  etc. The move
ment of the school of Fornzgeschichte to Bonn and to Upsala 

in Sweden during the last war quite probably influenced some 
of these writers to be overly generous irr a blithe acceptance 
of some of the theoretical results of form criticism. 

The table of contents reveals a systematic presentation of 
the doctrine of the church as it relates to the Messiah, individ
ualism, cultus, the Kingdom of God, baptism, the Lord's Sup
per, the ministry, the state, etc., while the volume itself is 
divided into three parts : 

I. The Church in the New Testament. 
II .  The Church in History. 

III .  The Concept of the Church in Christian Doctrine. 

Although helpful, this distinction is a little too neat and there 
are times when statements of a controversial nature are made 
in the doctrinal section that might gain a better hearing if 
some overt scriptural foundations were offered. 

Gosta Lindeskog in "The Kingdom of God and the Church 
in the New Testament" differentiates sharply between the 
Kingdom of God and the Kingdom of Christ of which the 
church is considered an aspect. The Kingdom of God does not 
come into existence until the paro11sia, which is at the same 
time the end of the Kingdom of Christ and, of course, the end 
of the church. Since the Kingdom of God is "rigorously escha
tological" (p .  1 47 ) ,  and the church is not a part of that King
dom, we are left .w ith the conclusion that "the church means 
the fellowship of Christ here and now-this and nothing else" 
(p. 146) . This demands a distinction that is hardly allowable 
in the New Testament, particularly in Eph. 5 :  5, where the 
immoral man is spoken of as having no place "in the Kingdom 
[singular] of Christ and of God." 

It seems a strange combination to find premillenarianism of 
a dispensational tendency coupled with a form critical ap
praisal. The apparent incongruity resolves itself in the fact 
that the conclusions of the Scofield nature are arrived at by 
taking literally the symbolic passages of the Bible, while the 
form critical approach takes liberties with the non-symbolical 
passages. The results in this case are thus similar, though by 
no means identical. 

The Lutheran view of the Lord's Supper is recapitulated in 
one of the essays. Calvin's view is reported to be an attempt to 
be a mediatorial position between Luther and Zwingli, but one 
observes again the embarrassed difficulty Lutheranism confronts 
in striving to avoid the extremes of "spiritualizing" and the 
position of Roman Catholicism. There is here a review of 
Luther's interesting distinction bet.ween the "body and blood 
of Christ" and the "whole Christ." The "whole Christ" is re• 
ceived in faith ; unbelief partakes of only the "body and blood 
of Christ" and falls · thereby under condemnation and wrath. 
This is because even Christ can appear as both law and gospel 
( see below ) .  With this distinction Luther felt that he had 
defended the real presence of Christ but also made allowance 
for faith. 

One of the most provocative chapters in the book is by Nils 
Johansson on "Who Belonged to the Early Christian Church ?" 
Some of the statements of different sizes which he offers for 
a �ental fitting are these : "Confession is not the condition or 
presupposition for membership in the religious fellowship, but 
its expression . . .  So membership in the society comes first, 
and later the understanding of the mystery which determines 
the confession" (p. 1 59 ) . Speaking of Mark 9 : 42 ( "And who
soever shall offend one of these little ones that believe in me, 
it is better for him that a millstone were hanged about his 
neck, and he were cast into the sea" AV ) he says, this offense 
"certainly does not refer to perversion in an ethical sense. The 
hard judgment in these words is directed against anyone who 



prevents a child from being received into the church and there
by becomes the cause of its loss" (p. 1 68 ) .  It is unfortunate 
that the pinch of brevity prevents this author from presenting 
further desirable detailing of his exposition. 

Another interesting chapter is the presentation of "The 
Church's Visibility and Invisibility According to Luther" by 
Herbert Olsson, in .which it is explained that Luther had no 
thought of two different totals, one visible and one invisible, 
but one and the same church which is at the same time both 
visible and hidden, inasmuch as God, in what he does through 
his Word, is at the same time both revealed and hidden, re
vealed in his will to save through the Jove of the gospel, hid
den in his will to save in the presentation of the law, which 
shows only God's wrath. 

The Achilles' heel of the argwnent of the entire book is 
the utter failure to understand the church in a covenantal re
lationship. One does not have to be a Witsius to perceive that 
to ignore the covenant concept is surely to miss much of the 
true nature and meaning of the church. This neglect, if such 
it be, is emphasized by the absence of reference to the Old 
Testament generally, and the qahal, the people of God, par
ticularly. The single time the qahaJ is referred to it is men
tioned in reference to the fact that they were "chosen" or 
"elect" and not to the fact of their covenantal relationship. 

There is frequent evidence of argument against a concept of 
the church (prevalent not only in Sweden ) as a mere gather
ing of individuals who confess faith and then form a church. 
The church, these Lutherans insist, is something far more than 
an institution, or human society, or group of individuals who 
decide to be a church. The church is the Corp11s Christi. 

This volume, wherein traditional moderate Lutheranism ad
dresses itself to the contemporary ecclesiastical scene, thus 
closes where it opens-with the body of Christ. Since this is 
the church, the aim of all ecumenical effort, in the closing words 
of Aulen, "must never be to create the unity of the church ; it 
must rather be to realize more and more the unity that is al
ready a fact" (p. 338 ) .  

- WILLIAM W. }BLLBMA. 

The Christian Worker's Handbook, by William Gou
looze, Grand Rapids : Baker Book House, 1953 .  Pp. 
1 5-218 .  $2.00. 

Frequently the pastor, elder, deacon and the personal worker 
find it difficult to locate a Scriptural gem for a given situation. 
As Christians ,we believe that God speaks through his Word 
and that there is a message in the Bible for every experience 
in life as well as spiritual ammunition with which to combat 
the Isms, but we know not where to find the texts. It is the 
primary purpose of this book to give much-needed assistance 
in this sphere. Dr. Goulooze began to offer such help in 1937 
when he wrote his  Man11aJ of Forms and Usages for Ministers, 
Elders and Deacons ( Grand Rapids :  Eerdmans ) .  The present 
volume is more inclusive and richer in suggestive material . 

The book is divided into four parts. Part I is entitled, "Th'e 
Biblical Basis for Christian Service." If the agent of God is 
to be an effective witness, he must be personally prepared by 
being thoroughly consecrated to his task. The trouble with so 
many Christians, clergy and laity, is that they are not com
pletely "sold" on the spiritual product they attempt to sell to 
others. And we often rush in where angels fear to tread
minus prayer, minus a knowledge of God's Word. Christians, 
many of them, are less familiar with the Bible than the in-
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surance man is with his "rate b0<;>k" or the car salesman is 
with the "blue book." There is a real possibility that in making 
a spiritual call we go without the proper preparation, we find 
ourselves greatly embarrassed, not knowing what spiritual pre
scription to prescribe, we grope about for the proper words, 
we talk about every subject except. the "one thing needful,'' and 
we leave, having been unworthy ambassadors for Christ. It is 
such mistakes and errors that the author would help us to 
avoid by his very appropriate advice in Part I .  

Part I I  is entitled, "Bible Passages for Personal Workers." 
This reviewer is of the opinion that the chapter on "The 
Blessings of God" ought logically to follow the one on 
"Steps in Becoming a Christian." Thus if the order were in
verted we would proceed from "The Blessings of God" to 
"Duties on Being a Christian," which is the subject of the 
next chapter in Part II .  The Scripture references are unusually 
well-chosen according to the subjects under consideration. Of 
course, the list of references is not intended to be exhaustive 
but only suggestive. Should the student desire to find more 
scriptural help on a particular subject he can begin with those 
l isted, consult a standard reference Bible, e.g., Thompson's 
New Chain Reference Bible, and continue ad infinitum. This 
reviewer is aware that the volume under consideration is not 
intended to be a homiletical crutch. He also realizes that texts 
ought to come primarily from the study of God's Word as the 
primary source. However, every preacher will be quick to 
observe that there are many suggestions for sermons and for 
series of sermons in this section of the book. 

Part III offers "Bible Passages For Special Problems." Sug
gestions are offered from the Scripture, which will aid those 
who are afflicted with physical, mental and spiritual problems. 
The reviewer feels that the autho� has made a unique contribu
tion in Chapter XI, which is captioned, "Facing the Isms with 
Scripture."  Members of the Cults are frequently far better ac
quainted with the Bible than those of us who are members of 
evangelical churches. And that they are more zealous cannot 
be denied. Their persistence often becomes offensive. They 
are growing in spite of their false teachings. Are the Scrip
tures able to combat their errors ? Yes, provided we know the 
Bible, "for the Word of God is quick, and powerful, and 
sharper than any two-edged sword" ( Hebrews 4 : 1 2 ) .  Dr. 
Goulooze lists the principal errors of the Isms (Atheism 
Baha'ism, Buchmanism, Christian Science, Jehovah's  Witnesses, 
Mormonism, Seventh Day Adventism, Spiritism, Theosophy, 
Unitarianism and Unity) and then demonstrates with quota
tions from the Bible that they are blind leaders of the blind. 

In the last part of the book the author presents "Biblical 
Forms For Special Service." These include a Scriptural Marri
age Form and Forms for Committal of the Dead. In this 

reviewer's estimation the most valuable contribution of this 

section is the Form for tne Committal of an Unbeliever. He 

who officiates at a funeral or a committal is not to climb into 
the judge's seat. However, nearly every pastor has officiated at a 

commital service when he felt that the Form as presented in the 

Liturgy of the R.C.A. was hardly appropriate, due to the his

tory of the deceased. In such a situation the Form as suggested 

in this Handbook would be much more suitable. 

Without a doubt The Christitm IP' orker's Hcmdbook will 
receive a hearty reception by all who desire to be better in

formed personal workers as well as by pastors who seek to be 

more effective in preaching, visitation and counseling. 

- HENRY A. Mouw. 



Seminary Highlights 
Examination week marked the close of another seminary 

year. For the Seniors, it meant the close of their seminary 
training at Western Seminary while for the Middlers and 
Juniors, it meant the opportunity for summer work among the 
various churches to which they have been assigned . For all, 
it was the end of months of preparation, fellowship, and 
inspiration directing them to future work in the Kingdom. 

The seminary commencement exercises were held Wednesday 
evening, May 20, in Hope Memorial Chapel. The annual 
gathering of the alumni took place in the afternoon and the 
alwnni dinner was served in Trinity Church. After dinner, the 
group was addressed by Professor Simon Blocker on the sub
ject, '"What to Preach." The commencement address '"Set 
Thine Heart Toward the Highway," was delivered by Dr. 
Henry Poppen, ' 17, formerly a missionary to China and at 
present president of General Synod. Special music was pro· 
vided by the Western Seminary mixed chorus under the direc
tion of Mr. Roger Rietberg. 

In the weeks following Commencement, the Senior Class 
will disperse to these places of service: 

Gordon Alderink . . .  Shettler Road, Muskegon, Michigan. 
Donald Boss . . . Rehoboth Church, Lucas, Michigan. 
Louis Branning . . . Ebenezer Church, Oregon, Illinois. 
Louis Brouwers . . .  Spring Valley Church, Fulton, Illinois. 
Elton Bruins . . .  Graduate Work, Union Theological Sem-

inary, New York. 
Theodore Byland Vriesland Church, Vriesland, Mich-

igan. 
Harvey Calsbeek 

Dakota. 
Logan Church, Dell Rapids, South 

J. Wilbur De Young . . .  Hamlin Church, Castlewood, South 
Dakota. 

Abraham deVries 
Indiana. 

Melvin De Vries 
Dakota. 

Riverside Park Church, Hammond, 

Strasburg Church, Strasburg, North 

Leon Dykstra . . .  Hope Church, Westfield, North Dakota. 
Floyd Goulooze . . . Bethel Church, Kalamazoo, Michigan. 
Bernard D. Hakken . . .  Unassigned. 
Roger Hendricks . . .  Falmouth and Moddersville, Michigan. 
John Hesselink . . .  Foreign Missions, Japan. 
William Jellema . . .  Graduate Study, Edinburgh, Scotland. 
Roger Johnson . . .  Knox Church and Second Church, Berne, 

New York. 
Walter Kline . . .  First Church and Beaverdam Church, 

West Berne, New York. 
Harold Lenters . . .  American Church, Woodstock, Minn

esota. 
Paul Lupkes . . . Immanuel Church, Willow Lake, South 

Dakota. 
Pierce Maassen . . 
Richard Madsen 

Illinois. 

New Era Church, New Era, Michigan. 
United Presbyterian Church, Aledo, 

Lloyd Menning Bussing Memorial Church, McKee, 
Kentucky. 

Roelf Meyer . . .  Immanuel Church, Belmond, Iowa. 
William Miedema . . .  Faith Church, Traverse City, Mich

igan. 
George Murray . . .  Fonda Church, Fonda, New York. 
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John Pelon . . . Lawyersville Church and Sharon Church, 
Sharon, New York. 

James Pfingstel . . .  Christ Church, Newark, New Jersey. 
Wendell Pyle . Aurora Church, Aurora Center, South 

Dakota. ' 

Wilson Rinker . . Ebenezer Church, Holland, Michigan. 
Sylvio Scorza . . . Graduate Study, Princeton Theological 

Seminary, Princeton, New Jersey. 
Paul Tanis . . .  Foreign Missions, Japan. 
David Ter Beest . . .  Standale Chapel, Grand Rapids, Mich

igan. 
Eugene Vander Well . . .  New Baltimore Church, New 

Baltimore, New York. 
James Van Roekel . . .  Zion Church, Newton, Erie, Illinois. 
Dick Vriesman, First Church, Prairie City, Iowa. 

The months of April and May brought a few guest speakers 
to the Chapel platform: the Rev. Joshua Hogenboom, '28, 
Holland ; the Rev. John Keuning, ' 3 1 ,  of the World Home 
Bible League ; and the Rev. Henry Mouw, '43, Holland. On 
May 7, the Rev. Abraham Rynbrandt, ' 25 ,  Grand Rapids, served 
Communion for the student body and faculty. He was assisted 
by two of his elders from his church in Grand Rapids. 

Dr. Elton Trueblood, noted author and Professor of Philoso
phy at Earlham College, Richmond, Indiana presented a series 
of lectures April 2 1 ,  22,  and 2 3 ;  the subject .was the work 
of the laity and clergy in the light of the present world situa
tion. On April 30, Dr. Donald ·Gray Barnhouse from Phila
delphia also delivered an address. 

The Adelphia Society (students' wives organization) con
cluded its study on '"The Parables of Jesus," which was con
ducted by Professor Richard C. Oudersluys. 

On May 12 ,  Professor M. Eugene Osterhaven left for New 
York from where he embarked for a fifteen-week tour of 
Europe. His plans are to visit the Universities at Basel, 
Gcettingen and Utrecht. He also intends to do some traveling 
and attend several conferences while he is there. 

The recent meetings of the Adelphic Society have presented 
interesting programs. Speakers were: April 8, Professor Lester 
]. Kuyper, who spoke on the subject, "Introducing the Re
vised Standard Version." On April 14,  Professor Elton M. 
Eenigenburg spoke on, "The Hebrew Christian Mission in New 
Jersey." Dr. Elton Trueblood, who was giving his series of 
lectures that week, spoke to a joint meeting of the Adelphic 
and Adelphia on April 2 1 .  On April 28, the Adelphic Society 
was host to the student body and faculty of Calvin Seminary. 
The Calvin team proved themselves to be the masters of the 
softball diamond in the afternoon. In the evening, the Rev. 
Henry Bast, ' 3 3, addressed the group on the subject, "Evangel
ism and the Reformed Tradition." 

Western Seminary was the guest of New Brunswick Sem
inary for the annual inter-seminary conference. Twelve dele
gates were selected from the student body to represent Western 
Seminary at this three-day conference held April 17 ,  1 8, and 
1 9. The subjects of discussion were: "The Minister as Preach
er,

" "The Minister as Administrator," and "The Minister as 
Pastor." Those who went felt the conference to be stimulating, 
heartwarming, and profitable. 
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Members of the Senior Class, with their wives and friends, 
were guests at a faculty dinner on April 24 in Durfee Hall 
on Hope College Campus. After the dinner, the Rev. Bastian 
Kruithof addressed the group on the subject, "Capsule or 
Universe ?" 

The annual spring banquet was held April 7 in Durfee Hall. 
After dinner, a program was presented entitled, "The Symphony 
of Life," which depicted the life of a typical American from 
birth until old age by means of music and drama. At this 
banquet, a gift ;was presented to President John R. Mulder, 
honoring him on his completion of twenty-live significant years 
of service to Western Seminary. The evening was closed with 
prayer offered by Professor Simon Blocker. 

ALUMNI FINISH GRADUATE WORK 
This spring three of our alumni have completed their work 

in graduate schools and have been given the doctorate degree. 
Western Seminary heartily congratulates each of them ! 

Raymond R. Van Heukelom, '40 did his work at the 
Northern Baptist Theological Seminary at Chicago where he 
was granted the Th. D. degree May 1 9. His dissertation is 
entitled, Abraham Kuype1' s View of the Function of the 
Church. 

Vernon H. Kooy, '42, completed his work at Union Theolog
ical Seminary, New York City. On May 19 the Th. D. degree 
was conferred on him. The subject of his dissertation is, The 
Openings of the Former and Latter P1·ophets, a Study in 
Hebrew Lite1·ary Method. 

John A. Vander Waal, ' 50, carried on his studies both in 
Union Theological Seminary, New York, and in Columbia 
University. From the latter school he received his Ph. D. 
degree June 3. He wrote his dissertation on the subject, The 
ReligiottS Philosophy of Andrew Seth Pringle-Pattison. 

CONVOCATION CONFERENCE 
Our second Convocation Conference will be held September 

9·1 1 ,  at Camp Geneva near Holland. Two outstanding speak
ers will be on the program: Professor William Childs Robin
son, Professor of Church History at Columbia Seminary, 
Decatur, Georgia and Dr. A. Ian Burnett, pastor of Presby
terian Church, Ottawa, Canada. Last year's conference re
ceived a hearty response and it is our hope that we may 
again have a large delegation of ministers and students for 
Christian fellowship and inspiration. 
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RECENT LIBRARY ACCESSIONS 
We remind ministers that the library has an extension loan 

service and will send out books for a three-week period, sub
ject to renewal. 
Baillie, John, A Diary of Private Prayer. 
Barth, Karl, P1·ayer. 
Berkhof, Louis, Kingdom of God. 
Berkouwer, G. C., Faith and Sanctification. 
Berkouwer, G. C., The Providence of God. 
Bonnell, John S., Psychology for Pastor and People. 
Brunner, Emil, The Scandal of Christianity. 
Burnett, A. I . ,  Lord of All Life. 
Buttrick, George A., Faith and Education. 
Clark, Gordon H., A Christian View of Men and Things. 
Coffin, Henry S., Communion Through Preaching. 
Dowey, Edward A., The Knowledge of God in Calvin's Theol· 

ogy. 
Gemmell, Alexander, New Voices in the Sc;ottish Pulpit. 
Harkness, Georgia, The Modem Rival of Christian Faith. 
Hunter, Archibald Macbride, Interpreting the New Testament. 
Martin, Renwick, M., Our Public Schools-Christian or Sern-

lar. 
Nida, Eugene A., God's 117 ord in Man's Language. 
Niebuhr, Reinhold: The Irony of American History. 
Northrop, F.S.C., Meeting of Ea.st and West. 
Nygren, Anders, This is the Church. 
Parker, T. H., Oracles of God. 
Richardson, Alan, Biblical Authority for Today. 
Rigg, W. H., The Fourth Gospel and Its Message fo,. Today. 
Rowley, H. I:I-, The Growth of. the Old Testament. 
Sauer, Erich, Triumph of the Crncified. 
Sessler, Jacob, Junior Character Sermons. 
Stonehouse, Ned B., The . Witness of Luke to Christ. 
Street, Wm., Religion in the Development of American Cul

tm·e. 
Tillich, Paul, The Courage to Be. 

WRITERS IN THIS ISSUE 
President John R. Mulder presents his farewell address to 

the Seniors. 
Abraham deVries and William W. Jellema are members 

of the senior class. 
Don Bruggink is a member of the middle class. 
Henry Voogd, '44 , is member of the Hope College faculty. 
Harold N. Englund, ' 50, is pastor of Second Church, Zee= 

land, Michigan. 
Henry A. Mouw, '43, is pastor of Sixth Church, Holland. 


