




Prelude to Faith 
VERNON H. KOOY 

The concern of both the sd1olar and the pread1er of 
the Word is the message. All scholastic effort is of no 
avail if it does not result in a clearer understanding of 
the message. All preaching is vain if the essential re
demptive message is not proclaimed. The task of all 
Biblical study is that we deal with a message which is 
first of all historical-having been presented to a particu
lar people at a particular time in the style and thought
form best suited to the particular occasion when it was 
delivered. Thus any grasp of the eternal and abiding 
message of the Bible must take note not only of the 
historical situation in whid1 it is presented, but also 
of the style and language in which it appears. In this 
regard "gattungskritik" and "form-criticism" (whether 
we agree with their results or not) have done much to 
stress the importance of a l iterary analysis of the frame
work of the message. It is for this reason Rudolf Bult
mann sees need for what he terms "de-mythologizing" 
the New Testament. For one cannot escape the perplex
ity which every translator and interpreter faces when he 
attempts to present the message found in the historical 
and oriental past to a totally different historical and oc
cidental present. Except the Church conscientiously and 
competently faces this problem she continues to speak 
in an unknown tongue-a language totally unfamiliar to 
the man in the street. She cannot take for granted her 
hearers understand what she means by such simple and 
yet technically theological terms as repentance, faith, 
forgiveness, redemption and salvation. For the modern 
man these words carry li_ttle meaning, and his consterna
tion is all the more marked by their ambiguity and the 
Church's failure to interpret such vital religious experi
ence in terms which are understandable in his compli
cated, scientific, materialistic and militaristic environ
ment. 

There is, however, a further and greater problem in 
effective preaching. Modern scholarship has rightly em
phasized that the Bible as divine revelation is not merely 
a book of historical narrative-i.e. of remembered and 
recorded religious experiences-:- it is a book of faith. 
What we find in the "Law and the Prophets" is not an 
historical account of the origin and development of the 
Jewish people and the Jewish religion. It is an expres
sion of the Jewish faith. Its authors interpreted their 
history from the standpoint of their faith. Likewise, the 
Gospels are not merely a collection of the historical re
membrances of the life and teachings of Jesus. They are 
an expression of the faith of the primitive Church . They 
are not merely a presentation of the historical facts 
which became the basis of apostolic preaching. They 
are rather a record of the faith which was proclaimed. 
This accounts in part for the particular events recorded 
and the order in which they were arranged. John ex
pressly emphasizes this when he states, "Now Jesus did 
many other signs in the presence of the disciples, which 
are not written in this book; (nor in any other for that 
matter•) but these are written that you may believe that 
Jesus is the Christ, the Son of Go<l, and that believing 
you may have life in his name" (20 : 31). These writers 
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were interested in presenting the belief of the primitive 
Church with respect to Jesus Christ as it had been re
vealed to them and more especially to present it in its 
true form, particularly at a time when heretical and 
false teaching threatened the Church not only with dis
sension but with a skepticism with respect to the true 
faith, if not with a loss of it altogether. Thus our neces
sity is apparent to understand the Holy Book as a book 
of faith, written by men of faith for the express purpose 
of inculcating faith in the hearts of those who should 
read it. This in no way invalidates or lessens the au
thenticity of what is recorded or its claim to be the Word 
of God. It is to recognize God's revelation came through 
the religious experiences of men who set forth and in
terpreted, by divine guidance, those experiences. It is 
to recognize the means the Holy Spirit used to preserve 
the true account and interpretation of God's Word cul
minating in Jesus who is the Christ. 

However, any presentation of faith always presents 
the danger of misinterpretation. Faith can only be under
stood by religious people. Hence Isaiah's and Jesus' 
comment on the people of their day that seeing they 
perceive not and hearing they do not understand ( Isa. 
6 :  9 ; Mt. 1 3 :  13) ; also the repeated exhortation, "He 
that hath ears to hear, let him hear" (Mt. 11 : 15 ; 1 3  :9 
et al) ; and Paul's observation that spiritual things are 
to be spiritually discerned (Rom. 8 : 5-7; I Cor. 2:1 3) 
else they become a stumbling block and foolishness 
( I  Cor. 1 :23). That is, there must be a prelude to any 
understanding of the message-a prelude to any vital 
religious l iving-and it is precisely this prelude which 
was r�sponsible for the success of the early apostolic 
preachrng, and the absence of this prelude which is re
sponsible for the spiritual decline of our own day. This 
prelude is repentance. 

One cannot proceed very far in the New Testament 
without realizing that the key to understanding its great 
message of "good-news" is the word repent. Even a 
scant perusal of the Gospels will reveal that one cannot 
hope to understand their content except something first 
take place in the life of the reader. That something is 
repentance. An adequate comprehension of the person
ality and mission of the central character, Jesus Christ, 
is impossible apart from an understanding and experi
ence of repentance. Jesus' initial message to the world 
was "Repent!" (Mt. 4 :  17). He viewed his mission on 
earth as a calling of sinners to 1·epent ( Lk .  5:32). He 
upbraided the cities wherein most of his mighty works 
were done for their obstinacy in refusing to repent ( Mt. 
l1: 20f = Lk . 10 : 1 3f). He perceived in the calamities 
of the day a warning from God for men to repent ( Lk .  
13: 3-5) . He  spoke of the joy in  heaven when repentance 
had taken place in but one person on earth ( Lk. 1 5  : 7, 
10). And he charged his disciples to preach repentance 
when he commissioned them to carry on his great work 
(Lk. 24:47). The entire gospel message is colored by 
th is great word. 

Important as repentance is for the understanding of 
Christ and his Kingdom, it has not escaped the curse of 



ambiguity which has befallen so many of the fundamen
tal concepts of Christian theology. 

The rationalist (and pragmatist) holds repentance to be an 
.. afterthought arising from disappointment"2-"the discover_Y 
of error, and nothing more;"3 the Catholic theologians ho!? 1t 
to mean .. to do penance" consisting of contrition, confess10n, 
amendment and satisfaction ;4 Calvin read it as "a complete 
conversion to God"s-in one word "regeneration"s; and Cham
berlain has so broadened its scope as to include the entJre 
ordo scd11tis, both in its several parts and its entirety.7 

Despite the naturalistic adaptation· of the wor? to 
denote an activity bringing about ethical reform, ?eit�er 
Catholic nor Protestant scholars have succeeded 111 giv
ing a sound, unbiased exegesis of t�e N�":' Test�m�nt 
word (metanoia) so as to preserve its spmtual signifi
cance. Thus it becomes the duty and privilege of every 
proclaimer of the Word to .interpret rep�ntance acc�rd
ing to what he, or his particular denom111at1on, desires 
to connote to the word. It is just such laxity and am
biguity that has militated against precisene�s, . clarity and 
unity in the conceptual realm of the Chnstian Church 
and has given occasion for wide application and grave 
misunderstanding of essential truths-e.g. the confusion 
of morality with religion. The time is a't hand for the 
Christian Church to clarify her thinking and restate her 
theology that the world may know that Christianity is 
not a way of living, but a response to the "giving-love" 
of God. The Church does not aim primarily to aid men 
in becoming better-nor for that matter to transform so
ciety-but to aid men in becoming the children of Goel 
ie. to bring about their redemption . Her interest is not 
ethical, it is spiritual. Her sole purpose is to lead men 
to faith. But faith is not a primary religious experience 
as the gospel records show. It invariably has its prelude 
-repentance. 

Repentance, according to its Biblical usage, is a pre
paratory experience for fellowship with God. 

Though the Hebrew :word most commonly. translated. "re
pent" in the Old Testament refers to an emotional experience 
implying difficulty in breathing and meaning to "be sorry, have 
compassion, suffer grief, rue," being used predominantly of 
God when his emotions were aroused prompting him to a dif
ferent course of action in dealing with his people, scholars are 
agreed that the experience corresponding to the New Testa
ment idea of repentance is best expressed by the Hebrew word 
meaning "to turn" or "return (shub). "This word became the 
regular word for repentance in Judaism, and it was undoubted
ly the word used in the original Aramaic preaching of Jesus 
and the apostles."a 
lt is essentially a religious and prophetic word used 
to denote a turning from evil practices or a return to 
God from idolatry. The emphasis is upon the inner 
condition of the heart rather than external precepts. 
"Rend -your hearts, and not your garments, and turn unto 
the Lord your God . . . " (Joel 2: 13) ; " . . . this 
people draw near (me) with their mouth, and with 
their lips do honor me, but have removed their heart 
far from me . . . " (Isa. 29: 13) was the constant cry 
of the prophets. For them a mere external return of 
obedience to the divine Law was totally insufficient. Re
pentance was an experience of the heart. "The transpar
ent primary sense of repentance in Judaism is always a 
change in man's attitude toward God and in the con
duct of life, a religious and moral reformation of the 
people or the indiviclual. "9 It is here later Rapbinic Ju
daism went astray. The rabbis adopted sh11b (return) in 
a priestly connotation and identified the external evi
dences of repentance with the experience itself. This, 
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likewise, is the error of the Roman Church and is re
sponsible for its interpretation of repentance as "to do 
penance."  The prophetic "return" involved not only a 
consciousness of personal transgression but a personal 
decision (in response to God's call) to turn from sin to 
God. It was more than an escape from judgment; it was 
a return to fellowship. This b�came the indispensable 
cond1t1on not only for the coming of the Messianic era 
but also for individual participation in it. •o In both 
early and late Judaism repentance was the prelude to 
redemption. 

'fhe initial basic message of the New Testament is the 
summons to repentance. This is fundamental not only 
for John the Baptist, the precursor and herald of the 
new era (Mt. 3:2; cp. Mk. 1:4; Lk. 3:3), but also for 
Jesus (Mk. 1:15; cp. Mt. 4:17), for the disciples (Mk. 
6:12) in their commission (Lk. 24:47), for Peter, as 
representative of early apostolic preaching (Acts 2: 38; 
3:19; 8:22), for Paul (Acts 20:21; 26:19-20) and, we 
may be sure, for the rest of the apostles. 

For the Baptist repentance was a necessary preparation 
for the coming of the Kingdom and participation in it. 
The imminence of the Kingdom with its impending 
j udgment gave urgency to the message. He viewed re
pentance as an inner change of heart linking it to bap
tism for the remission of sins. Though he stressed in his 
preaching the necessity of bringing forth "fruits worthy 
of repentance" (Lk. 3 :7-17), this insistence on changed 
conduct implied that what was demanded was more than 
a lip confession - there must be an inner change of 
heart which would bear fruit in changed relations with 
one's fellow men. The tragedy of John's day is many 
did not take him seriously (Mt. 11:18 = Lk. 7:33). 

The initial message of Jesus was in essence that of 
the Baptist in similar, if not identical, words (Mt. 4:17 
and 3:2). He came summoning men to repentance. This 
was a necessary part of his ministry not only at its in
ception, but throughout its entire history. He "came not 
to call the righteous but sinners to repentance". (Lk. 
5: 32). Not only his preaching but his mighty works 
were directed to this end (Mt. 11 :20-24=Lk. 10:13-15; 
Mt. 12 :41 = Lk. 11: 32). Hence the cities in which 
most of these ,miracles were done were denounced and 
woes pronounced upon them, for repentance, which 
should have followed the performance of mighty works, 
was not forthcoming. The inexplicable catastrophes and 
brutalities of the day were also interpreted by Jesus as 
an injunction to repentance-a warning that except re
pentance take place j udgment would come (Lk. 13:3, 5). 
Abundant evidence was at hand for the urgency of re
pentance. What the Jews lacked was the conviction that 
something more was demanded in repentance than the 
observance of the prescribed injunctions of the scribes. 
Their insistence upon a national and political restora
tion of Israel blinded their eyes to the true import of 
Jesus' coming, and thus their conception of repentance 
was blighted as well. 

For Jesus repentance was an inner spiritual redirec
tion of life with religious and ethical results. His in
terpretation of the Law (Mt. 5:17-48), his prescription 
for devotional exercises (Mt. 6: 1-18) , his emphasis on 
the condition of the heart (Mt. 6: 21 = Lk. 12: 34 ; Mt. 
12:33-35 = Lk. 6:43-45; Mt. 15:18, 19 =Mk. 7:21), 
his insistence on unity of purpose and seeking the King-
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from their national ties. In 1923 a group of missionaries 
requested the United States minister in China that "no 
fotm of military pressure . . . be exerted to protect us 
or our property; and that in the event of our capture by 
lawless persons or our death at their hands, no money 
be paid for our release, no punitive expedit ion be sent 
out ,  and no indemnity be exacted." But the minister 
replied: "American citizens in China must be protected 
in accordance with the treaties, and the government 
knows no distinction between missionaries a.nd other 
groups of American citizens."2 The complexity of this 
two-fold allegiance, to God and to country, is known 
to every China missionary who has ever been advised (or 
ordered) to leave the country in time of emergency. He 
cannot help but wish he could escape all political en
tanglements so as to be free to think only of the spir
itual aspects of his mission, to be known solely as a 
Christian witness and not as an American citizen.3 

Nevertheless, high-minded and selfless as we .may 
claim our motives to be, China-and the whole Orient 
with her-has been given reason to impugn our mo
tives, and it is now common to view the whole of . the 
foreign missionary enterprise as invcruion, as a disgmsed 
method of extending our power and control over less 
progressive peoples. Japan was closed to all foreign con
tacts for two hundred fifty years just because the ruling 
house in the seventeenth century had very good reason 
to believe that the Jesuit missionaries were using their 
position to prepare the way for European powers to 
seize Japan. We may not be charged with as bald at
tempts as that today, but the suspicion of u lterior mo
tives is nonetheless there .  Our national policy of lm
manitarian aid to needy nations is one of the main 
causes of confusion. Whether it be sending grain to 
India or bombing famine-stricken areas of China with 
rice or the President's Point Four Program, it is very 
evident that it is not relief of suffering but votes in the 
United Nations that motivates our deeds. "Crumbs to 
keep the masses quiet," the Communists say. From here 
it is but a short step to the condemnation of missionary 
schools, hospitals, and social projects. We may well 
ask ourselves whether these are only wedges for forcing 
the door open, the spearhead of a spiritual invasion, or 
whether they are expressions of our love and concern for 
mankind, the same concern which recognizes that man's 
deepest need goes beyond physical healing, even to the 
eternal salvation of his soul.4 

Another critical problem for the missionary arises in 
the necessity of balancing his sense of a God-given com
mand to "go into all the world" over against the sover
eignty of the country to . which h_e _feels �alled. In the 
nineteenth century espeoally, rel1g10us liberty was re 
garded as a divine right, and W ester�ers assumed th�t 
this included freedom not only to believe and worship 
but also to propagate one's faith. Conseq�ently freedom 
for missionary endeavor was incorporated m many of the 
unequal treaties. That between the United States a�? 
China in 1903 read in part : "Any person, whether C1t 1-
zen of the United States or Chinese convert, who accord
ing to these [Christian J tenets peacefully teaches and 
practices the principles of Christianity shall in no case 
be interfered with or molested therefor. No restrictions 
shall be placed upon Chinese joining Christan Chu rch
es. " & The apparent advantages gained for the Church in 

7 

this clause are .more than outweighed by the resentment 
felt by the Chinese peo,ple at this flagrant infringement 
of their nation's sovereignty. Compare with this treaty 
the sentiment expressed by Indian Christians: 

"While on the one hand it must be freely acknowledged 
that there are religions which impose their duty on their 
followers and that these persons are bound in conscience 
to obey the dictates of their religion, it is by no means 
obvious that the country to which they send their mis
sionaries is bound to receive them, or to obey the dictates 
of other people's consciences. It seems only reasonable 
that the foreign missionaries should go as the guests of 
the country and be bound to conform to any reasonable 
conditions which may be imposed by the country to which 
they go . . . The strongest position for the foreign mis
sions is that they should come at the invitation of the 
church of the country in which they wish to serve. They 
can thus acquire all the rights of the indigenous church ; 
but they have no right to claim more . . .  " e  

Perhaps this statement leaves some questions unanswered, 
but it at least makes clear how difficult it is for peoples 
of a weaker power to see anything of the spirit of Christ 
in an enterprise that depends for its success on political 
compulsion and military intervention. 

The attempt to win religious l iberty from the govern
ment also presents its subtle temptations for the Church. 
The Church . of the fourth century greeted the conver
sion of Constantine and the ensuing freedom-and fa
vored position-in the Roman Empire with great thanks
giving, but the resulting alignment with the power of 
the State was far from healthful .  An Indian Christian, 
in a review of the history of Church-State relations in 
his country, gives thanks for the failure of the Jesuit at
tempt to convert the Mogul Emperor Akbar in the six
teenth century, and he concludes from his study that 
whenever the Church enjoyed not only religious freedom 
but special privileges, "those very advantages proved to 
be its enemy, and it settled down to a life of compla
cency and even of sterility . . . The great danger to the 
Church . . .  was not from religious persecution but from 
religious syncretism."7 Coming down to India's indepen
dence, he writes: " . . .  the Church cannot be too 
thankful for the attitude of the Government of India, 
and for the fact that the Church today stands without 
the strain of being associated with a ruling power."s It 
may be well, in the light of this statement to think very 
realistically about the posit ion of missions in Japan today 
under the Occupation Forces. 

Despite these cautions it is no more than natural that 
the Church should give thanks when the government 
under which it works is sympathetic to Christianity. But 
what should the Church do when the "duly constituted 
civil authority, ordained by God," loses the support of 
the people or, as the Chinese say, when the "mandate of 
heaven" is withdrawn? What is the role of a missionary 
when a country is overtaken by a revolution? The first 
answer that comes to mind is to remain aloof from the 
explosive issues that are tearing the nation an� "just 
preach Christ." But that is to part company with the 
Old Testament prophets who thundered, "Thus saith 
the Lord," and leaves the Gospel irrelevant . Some would 
say that the missionary should al�ays be .found on the 
side of law and order, and especially so 1f the govern
ment is at all friendly to the Churd1. It may even be 
that the missionary has no freedom of conscience in the 
matter. In India, from 1920 on, the British Government 
demanded that all non-British missionaries pledge that 



they would "do nothing contrary to . . .  the authority 
of the lawfully constituted government. "  This was ex
panded until missions were asked to urge all their In
dian pastors and mission employees to be loyal to the 
British government and to oppose the Congress party.9 
But historically the Christian Gospel came to the Orient 
as a revolutionary and creative force, .preaching a mes
sage of liberation from bondage, social as well as spir
itual ; and it was contact with bearers of this message 
which began to open the eyes of the people to inj ustice 
and gave them a vision of what ought to be. Is that 
same Christianity now to forsake those it pricked into 
life and leave them without guidance or support as 
they grope for a better life ? To stand for a statm quo 
that has been repudiated brands Christianity as "reac
tionary" and forteits the field to Co.nununism, the only 
alternative on the scene. 

If the missionary is to be neither passively neutral nor 
appear to have sold out to the status q110, the only ap
parent alternative is to limit his expressions to moral 
issues and principles, keeping above party strife and 
leaving the Christian nationals to work these out in 
specific political circumstances. But this stand, too, has 
its difficulties and can be successful only to the extent 
that it conveys the moral quality and the selflessness of 
its motives. These, however, may not be so immediately 
evident to others. It was most embarrassing - and 
thought provoking - to be asked by Chinese friends 
whom we were warning of the direction their revolution 
was taking, "Why are you so opposed to Communism 
-because you are a Christian or because you are an 
American ?" A missionary is constantly forced to admit 
that he is in the world and involved in the world and 
that he is a frail , fallible bearer of the Word of God at 
best-who is sufficient unto this task ? 

II 
The very "success" of missions - witnessed by the 

emergence of the younger dmrches-aJso provokes new 
problems for us of the older churches. We are grateful 
that our work has been blessed, but are we ready to 
adapt our missionary program so as properly to recog
nize the existence of these new churches ? 

Again the events in China point up the problem. In 
order to qualify for the religious liberty promised in the 
Bill of R ights of the People's Political Platform, the 
Christian Church in China has had to prove its patriot
ism, which means demonstrating that it is a completely 
national, indigenous church with no ties to Western 
imperialism. This it has proceeded to do by launching 
a ' 'Three-Self Movement'' -self-government, self-propa
gation, and self-support, which in turn are all compre
hended in a fourth "sel f, " self-standing or independ
ence. It came to us with somewhat of a shock upon ar
riving in the States to find how some sections Of the 
church here have misconstrued this Movement, for our 
missions there have never had any other objective for 
the Chinese Church. We have always said that we en
visioned the eventual euthanasia of missions and that 
missions is the one business in the world which is work
ing to go out of business. But the question immediately 
arises : Have we so conducted our mission work as to 
make this goal a foreseeable reality, and have we built 
the kind of Church wh ich will in fact be able to "stand 
alone" ? 1 0 
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The main problem at issue is the extent to which we 
have been building Western drnrches in the Orient, 
churches built in our own image. To do anything else 
was, perhaps, quite impossible. The German theologian 
Rothe is quoted as saying : "One cannot make Chris
tians with the Christian religion alone. Christian piety 
cannot be built in midair, but only on the foundation of 
a Christianized life. ' '  1 1 Or another claims : "Ours is a 
religion of incarnation ; the Gospel can only take shape 
in social, economic, and political form." 1 2  But is it nec
essary to go the next step and say that it is impossible 
to think of converting people without the simultaneous 
expansion of Wes tern, so-called Christian civilization ? 
Such a conclusion came very naturally to Oriental peo
ples, who know of no culture except such as is reli
giously grounded, to whom religion and life are of a 
piece. It was only logical that acceptance of Christianity 
involved acceptance of the Christian way of l ife, the way 
of life of the Christian West. To become Christian 
meant becoming Westernized, and, all too often, becom
ing Westernized meant being Christian. It has taken the 
hate of Western imperialism and the coming of Com
munism to break this deadly confusion and to clarify 
the spiritual issues involved. 1 a 

Another element in the Westernization of the Church 
Jay in the institutionalization of the missions program. 1 4  
Not only did the schools and hospitals we established 
need Western-trained men, but more than that they de
manded Western money, for they were projected on such 
proportions that the native church has never been .able 
even to think of shouldering more than a small fraction 
of their operating expenses. Self-government, self-propa
gation, and self-support on the part of the Church ·as 
church have been fairly realized. But with the complete 
economic break of China with the United States, these 
mission institutions had no other recourse but to bow 
before the government. Their loss demands a reweigh
ing of their place in our missions program : the capital 
investment and the tie-up of l arge numbers of mission
ary personnel in routine, administrative tasks must be 
considered over against their undoubted contribution to 
the building of the Christian community as well as to 
the social welfare of the people. "Time may make ancient 
good uncouth, "  but it may take the "debacle" of our 
missions program to shake us from habitual ways of 
thinking. 

A churd1 cannot be considered to be indigenous, how
ever, until it has developed an indigenous theology, mak
ing the content of the Gospel its own, and interpreting 
its Christian experience in terms which are vital, mean
ingful, and congenial. Christianity, which had its roots 
in Asia, its theology fought out in Europe, and its or
ganization and programming worked out in America, 
has now come ful l circle back to Asia, by now in many 
respects a quite alien religion. There is cause for deep 
concern in the fact that the younger churches generally 
have failed to produce theologians of their own. fr is 
not that theology is not studied, but rather that it is ever 
a study of the theology of the West and seldom brings 
forth fruit in a native theology. 1 5 The denominational 
nature of the missionary enterprise presents further ob
stacles to the formation of a truly ind igenous theology. 
From the very beginning the Gospel has come to them. 
not with one united witness but in a confusion of con-
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fl.icting voices. In 1855 ,  when only six Treaty Ports 
were open to missions, there were already nineteen dif
ferent mission societies at work. That the several great 
historirnl traditions within Christianity should present 
their peculiar emphases is understandable. But that the 
welter of minor historical, national, organizational, and 
doctrinal differences which fragmentize the American 
Church should be reproduced in other countries is inex
cusable. The sharply competitive activities of these many 
sects seems to the Chinese far more like propaganda and 
proselytization for a human institution than the simple 
procla.mation of the universal Gospel of the Son of God. 

III 
The world upheaval brought about by the ferment of 

nationalism has dealt a severe blow to Western confi
dence. We now wince at any reference to "the white 
man's burden" and " lesser breeds without the law." And 
with the lost confidence in ourselves in our place in the 
world has come a skepticism in the old claims for mis
sions. "The evangelization of the world in this genera
tion" sounds as naive and unrealistic as the other slogan 
of that generation, "the war to make the world safe for 
democracy." Missions have not ushered in the antici
pated era of peace, and Communism has taken over the 
role of l iberators of those in bondage. There are those 
who still think of missions as a kind of "spiritual Mar
shall plan, by whid1 we can i:Juild up the bulwarks that 
will protect our form of society against intrusion," '  s 

but China proved its ineffectiveness at this point. 
With the best-laid plans of men gone awry, the 

Church is forced to go back to a fresh consideration of 
the Word of God to see where our own motives and 
methods and even message, perhaps, have been substi
tuted for those of our Lord. The International Mission
ary Council is currently sponsoring an intensive study 
on the general topic, 'The Missionary Obligation of the 
Church," pointing toward the conference to be convened 
this summer at Willingen, Germany. 1 7  Here we can 
only suggest a few Biblical and theological principles 
which. may call us back to our timeless and unchanging 
mission in God's plan and which may reassure us as to 
our faith, if not to our society. 

We must start with our vocation. We are called to be 
apostles, i .e., we are "sent ones." Jesus himself was the 
Sent One of the Father, ta and this commission he in 
turn passes on to us :  "As my Father has sent me, even 
so send I you" (John 20:21). And so the missionary 
enterprise of the Church is actually the continuing apos
tolic work of Christ. 1 9  "We are ambassadors therefore 
on behalf of Christ, as though God were entreating by 
us : we beseech you on behalf of Christ, be ye reconciled 
to God" (II Cor. 5 :20). Every aspect of our mission
ary program, no matter how worthily motivated it may 
be, must be j udged in the l ight of this commission. Dr. 
Kraemer writes : "To become conscious of its apostolic 
character is for the Church the surest way to take hold 
of its real essence and substance."20 

From this principle we can proceed logically to the 
next, that we are witnesses to the Light and are not the 
Light itself (John 1 : 8 ) . John the Baptist might well be 
taken as an example by all missionaries. To every temp
tation to perpetuate himself, to get some share in the 
glory of the Kingdom which he ushered in, he replied : 
"I am not the Christ, but I am sent before him . . .  He 
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m�st increase, but I must decrease" (John 3: 28, 30). 
Faithfulness, not success, was the measure of his obedi
ence. For personal reward he had only the inevitable 
eclipse of the bridegroom's friend and then the dungeon. 
Even the One whom he introduced so faithfully sent for 
his consolation only the words, "Blessed is he who takes 
no offence at me" (Luke 7 :  2 3) . And John, perhaps still 
not understanding, remained faithful, even unto death. 
There is no place in such obedience for asking what 
there is in it for us. Yet how concerned the American 
Church today is with what the Chinese Christians are 
saying about us and our country and with the extent of 
their appreciation "for all we've done for them through 
the years."  Suffice it that Christ is proclai.med, and there
in let us rejoice. 

. A s�udy of P�ul and his met�ods reveals another prin
ople mvolved m our apostleship. It .may surprise us to 
find this veteran missionary in his prayer for the infant 
church at Philippi giving thanks for their partnership 
with him in the Gospel, recognizing them to be joint par
takers together with him of grace (Phil. 1 : 5 ,  7 ) . 2 1  To 
the young church at Rome he writes : "I long to see you 
. . . . that we may be mutually encouraged by earn other's 
faith, both yours and .mine" (Rom. 1 : 11 ,  12) . Paul was 
saved from a superiority complex by his sense of apos
tleship : "For what we preach is not ourselves; but Jesus 
Christ as Lord, with ourselves as your servant for Jesus' 
sake" (II Cor. 4 :  5 )  . The growing self-consciousness 
and self-confidence of the younger churches is making 
the role of being a missionary in their .midst increasing
ly difficult. From dependence they have suddenly struck 
off toward complete independence, sometimes with seem
ingly little regard for the older churches which fostered 
their growth. But the ideal is neither dependence nor 
mdependence but a joyfully accepted interdependence. 
"In the Christian life mutttality is the slow-growing de
velopment out of dependence into maturity. What we 
are s�eking t? show the wor�d is a Society whose pat
tern 1s the diverse one of His body the Church which 
lives by mutual interdependence. 'We are .many mem
bers but one body'."22 We are reminded of Jesus' prayer 
for the Church : "I do not pray for these (apostles ) 
only, but also for those who are to believe in me through 
their word, that they may all be one . . .  so that the 
world may believe that thou hast sent me" (John 17 : 
20f). 

Yet, when all this has been said, when we have re
dedicated ourselves to carrying out our apostolic com
mission with a selfless spirit and an eye single to the 
glory of God and the building of his Church, we cannot 
escape the fact we still go out as Americans and must 
accept the responsibility of being citizens of this country. 
But actually a missionary is a .man of three citizenships, 
in his homeland, in his adopted country, and in the 
Kingdom of God. To the extent that a missionary lives 
as a pilgrim in the world, whose citizenship is in heaven 
(Heb. 11:13 ; Eph. 2:19), to that extent can the in
evitable clashes between the two lower loyalties be re
solved. All Christians are to live as strangers and exiles 
on the earth, but especially the missionary. He is called 
upon to roa.m the earth, cutting across the barriers set 
up by language, color, custom, religion, and now inter
national hate, everywhere witnessing to man's separation 
from God and from his fellow men.23 But God has 





During the last week of February, the seminary and 
its friends experienced an outstanding academic treat. 
The· noted archaeolgist, Dr. William F. Albright, pres
ently Professor of Semitic Languages in the Johns Hop
kins University, spent four days on the seminary campus. 
In addition to leading discussion in the various class
rooms and in informal group meetings, Dr. Albright 
delivered four formal lectures under the following titles : 
"Archaeology and the History of Early Israel,"  "Exile 
and Restoration in the Light of Archaeology," "Theol
ogy and the History of Israel," and "Prophecy and 
History in the Old Testament. "  

The Seminary Choir under the direction of Mr. Roger 
Rietberg has continued its activity by appearing on 
March 2 in the Bethel Reformed Church of Grand 
Rapids, Michigan, and on March 16 in the Third Re
formed Church of Holland. Professor M. Eugene Oster
haven and Professor Simon Blocker respectively spoke 
at these churches. 

Professors William Goulooze, George H. Mennenga 
and Lester J. Kuyper served on the faculty of the Lay 
Leadership Training School sponsored by Hope College 
the beginning of the year. 

A few weeks ago the seminary received word that 
Professor William Goulooze is suffering from a recur
rence of his physical affiiction of recent years. This 

condition has placed Professor Goulooze under the 
necessity of undergoing treatment in Rochester, Minn
esota. He has recently returned and is recuperating at 
his home. The seminary joins with many Christian 
friends in prayer to God for recovery of health. 

Dr. Elton M. Eenigenburg of Chicago has assumed 
the instruction in the Department of Church History 
for the remainder of the academic year. Dr. Eenigen
burg is under invitation to assist in the Department of 
Practical Theology with the commencement of the aca
demic year in 1952 .  

The Expansion Committee of the Synod of Chicago 
met on our campus March 1 2 .  They assembled with us 
for morning worship in chapel. At noon the faculty and 
the committee enjoyed fellowship at the Eten House. 

Pre-seminary Hope College Seniors spent a day at
tending lectures under various professors to get a pre
view of seminary life and study. They were guests at 
dinner when the courses and policies of the seminary 
were explained and discussed . 

We are happy to welcome Norman Coolbaugh, Petos
key, Michigan, and Lewis L. Redmond, Detroit, Mich
igan as members of the student body. They come as 
graduates of Calvin College and Albion College respec
tively. 

Book Reviews 
Christianity and Classical Civilization

� 
by Ralph Stob, 

Grand Rapids : Wm. B. Eerdmans Publtshmg Company, 
1950. Pp. 198. $3.00. 

This i s  a very readable book of a general, introductory 
nature on the vital subject of the relationship bet:ween Chris
tianity and its Jewish and Hellenistic environment, a subject 
that has been widely discussed and disputed. The book is a 
timely and welcome addition to the available l iterature: timely 
because scholars generally are presently viewing the whole sub
ject in · a much better perspective (viz. Floyd V. I1ilson, The 

New Testmnent Against Its Environment ) ,  and welcome be
cause a fine balance is maintained between competent historical 
investigation and theological soundness. 

The author, professor of classical languages at Calvin Col
lege for many years, knows his subject well as is evident from 
a reading of the book, but in addition is a most capable teacher 
of Greek language and literature. This reviewer recalls with 
pleasure the hours spent in Professor Stob's classroom where 
many of the positions in this book were first enunciated, and 
gratefully acknowledges the awakening of affection and interest 
for things Griechisch to his impress. 

His book concerns itself mainly with an historical investiga
tion of the relationship between the culture and thought of the 
pagan world and the origin and content of early Christianity. 
Possible environmental influence is examined both in the areas 
of theology and ethics, and while similarities of language are 

, 
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noted, the author concludes that pagan thought sho.ws diverg
ence or opposition or deficiency as over against Christianity. In 
every ca·se there appears a unique element in the Christi�n view 
(p. 191 ) .  

. 

While his investigation comes down clearly on the side of 
the uniqueness of the Christian revelation, Professor Stob does 
not conceive of this revelation as something given in a vacuum. 
He points out that Christianity owes much in form and express
ion to its .Jewish background and in a lesser degree to Greek 
civilization. He views the history of pagan civilization as a 
divinely intended praeparatio evangelica, which is traced to 
the operation of God 's common grace and natural revelation. 
And what is more, this common grace operates both negatively 
and positively as a preparation for the Christian event. As 
Dr. Stob rightly asserts, thinkers in the early and modern 
church have usually tended to exaggerate or depreciate the 
relationship between Christianity and its pagan environment. 
By utilizing the Reformed concept of common grace, the author 
proposes to escape this dilemma. 

"Such a general revelation is the cause of the high civiliza
tion attained in antiquity. Therein lies the explanation of 
the glory that was Greece, and the grandeur that was 
Rome . . .  " (p .  27 ) . 

The insufficiency of natural revelation is immediately granted. 
It is " insufficient to give the light necessary for salvatiqn not 
oi�l)', but also for living in accord with the will of God. That 







kingdom" can mean "I am a king." And certainly the analogy 
of Scripture gives us sufficient evidence. 

This reviewer does not stand alone in his opposing Find
lay's rather brash statement: "Perhaps the greatest thing in the 
Gospel-story is the proof it gives us that, in spite of every
thing, God believes in the essential goodness of man's human 
nature, and so should we." That would lead us far from the 
vital revelation of salvation as found in the sayings and the 
sacrifice of Christ and the illumination of the Lord's great 
Apostle, Paul .  

Yet, the book ends with the author's triumphant cry: "Hal
lelujah ! What a Saviour !" 

Explain it if you can. 
There may be in Findlay a few grains of Bernard Shaw, 

many more of Albert Schweitzer, and not a few of C. H. Dodd . 
He is himself, boldly and courageously so. Many of his 
thoughts are illuminating flames. But flames also cast shadows. 

-BASTIAN KRU!THOF. 

The Life If/ e Prize, by Elton Trueblood, New York : 
Harper & Brothers, 1951 .  Pp. 2 1 8. $2.50. 

In an earlier book, Foundations for Reconstruction, Dr. 
Trueblood suggests that the position of Western man has been 
challenged in the present century in three specific ways. lt has 
been challenged by a conscious secession within the West 
itself. This secession reached it climax in the Nazi doctrine 
which was defeated and discredited in World War II. Japan 
challenged the position of the West by a direct attack from 
the outside. This threat has also been thwarted in that Japan, 
for the moment, has been rendered materially and spiritually 
impotent. The third challenge is in the form of a distinct 
weakening of the central convictions and principles to which 
the West for centuries has been loyal. In Russia there is 
overt and official atheism, while in the Western democracies 
there is "an actual paganism combined with lip service to the 
ancient faith . . .  " It is this quasi loyalty to the faith of the 
West with which Dr. Trueblood is most concerned in the 
book under consideration. 

In the "Civil War," the magnitude of .which is set forth in 
Chapter I, which now threatens the existence of not only the 
West but of the world, it is not enough to denounce Com
munism. "We must, if we are to survive, promote a better 
way" (p. 10 ) .  Chapter I is a keen analysis of the popular 
mind of the democratic West. The author calls for a reinter
pretation of our way of life. It must be seen not in terms of 
. . a high standard of comfort, but an exciting and revolutionary 
concept of what man ought to do and be" (p.  20). It is this 
· ·ought to be and do" moral system that can win the hearts 
of men. 

In Chapter II, "The Demand for Meaning," Dr. Trueblood 
begins to describe the outstanding ethical components (derived 
from Hellenistic and Palestinian thought ) of the life we should 
prize. After establishing the presence of widespread mental 
unrest in the West and citing certain minor causative factors, 
he asserts that "man can bear great physical and spiritual hard
ship, but what he cannot bear is the sense of meaninglessness 
. . .  The ultimate enemy is not pain or disease or physical hard
ship, evil as they may be, but triviality" ( p .  49 ) .  The person 
who rises above the tensions of contemporary life is one who 
has invested his life in some cause outside of self, thereby for
getting the self which is the potential seat of tension. General 
satisfaction is found when man cares more for a cause than 
his own existence. 
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Chapter I l l  embodies a succinct challenge to accept re
sponsibility in the face of the West's wholesale attempt to 
escape i t .  In  bold, clear sentences the author delineates and 
analyzes the "new orthodoxy" of the West. He sees in the 
axioms of moral indifference, tolerance, and the assumption 
that one moral standard is as good as another the tendency to 
minimize any serious sense of responsibility. 

Chapter IV is an attempt to rid the word "freedom" of 
some of its aniliiguity. In part it is an argument against the 
commonly held idea that freedom implies "the natural right 
of every man to do exactly as he pleases under all circum
stances" (p. 83 ) .  This freedom from all restraint is alien to 
the better way that should inhere in the way of the West. 
"There is no real possibility even of the bare continuation of 
life, let alone anything in the nature of a good life, unless we 
do restrain ourselves for the sake of our fellows and our rela
tions to them" (p.  88) . The author contends that freedom does 
not mean that everyone can do as he likes, but that he can 
become what he should. 

Chapter V, "Respect for Persons," is the "Civil Rights" 
chapter of the book. Admittedly it is an elaboration of the 
Golden Rule. The way of the West must be a way in which 
man is never treated as a thing. He must not be considered 
expendable. He is an end in himself ; never a means to an 
end. 

In Chapter VI the author discusses what he believes to be 
one of the most serious threats to the heretofore prized heritage 
of the West. "We can go to pieces either through the decay 
of the ideal of craftmanshi p or through fai I ure to respect the 
work -y.>e do" (p. 1 1 8 ) . After citing the factors which give 
impetus to this threat, he appends a program intended to 
change the resultant climate of opi'nion. Here is elucidated the 
principle of craftmanship,. the idea of vocation, and the demo
cratic principle of ownership. 

Chapter VII is a discussion of the widespread notion that 
to be popular is desirable above all else. Such a desire is 
treated as a "symptom of emotional insecurity" which can be 
damaging to the human personality. As in each of the ten 
chapters, there is a positive approach with its remedial note. 
" . . .  our task, as a people, is not the task of winning popular 
approval, but rather of finding the right course, the following 
it single-mindedly and loyally" (p. 1 5 3 ) .  

Chapter VIII, "The Necessity of Boldness," i s  a develop
ment of the observation that those who supposedly embrace 
the prized l ife, like the avowed Communist, have a philosophy 
and a program, but unlike the Communist, have little passion. 
This is a plea for the West to develop the will  to act in the 
light of commitment. "The best life is one in which, committed 
to some cause which has won our full loyalty, we give our
selves and all our energies to it in uncalculating and unmer
cenary devotion" (p. 1 64 ) .  

Chapter I X  deals with "The Response t o  Suffering." "No 
philosophy of life can have anything like completeness without 
a frank acceptance of the fact that in spite of our best efforts, 
life often goes wrong" (p.  1 68 ) .  This is a search for an ade
quate response to such an admittance. Dr. Trueblood divides 
his discussion into three sections. He points out that in many 
cases suffering is redemptive. Then suffering is a challenge to 
the well to make a concerted effort to overcome it in others. 
Finally, he examines the unfair distribution of human powers. 
His treatment of the question, "Why do the young d i e?" is 
one of the most helpful treatments this reviewer has read. 



Chapter X, "A Basic Faith," comes as no surprise to those 
who have read one or more of Dr. Trueblood's  earlier books. 
This is an expansion of the "cut flower" illustration in The 

P1·edicament of Modern Mcm. All that has preceded by way of 
exposition of the prized life is here rooted in a faith in one 
who does ·not leave man to struggle alone. The purpose of the 
chapter is found on page 192.  ' 'The words which follow are 
addressed not merely to devout believers who ma)' welcome a 
brief statement, but also to sincere seekers, in the hope that 
they may find here the outlines of a faith which, on the one 
hand, gives something deeper and firmer to live by than a mere 
ethical system can provide, while, on the other hand, it does 
not outrage either critical intell igence or the love of freedom." 
The chapter title is not misleading. It is a basic faith . 

This is a book for all who believe that guns and planes 
and ships and tanks cannot finally resolve present world ten
sions .. If one believes the major struggle and the final victory 
must come in the realm of ideas, it should prove extremely 
stimulating and provocative to become famil iar with the con
tents of this book. 

- WILLIAM C. HILLEGONDS. 

The Sec1'et of Pulpit Power, by Simon Blocker, Grand 
Rapids : Wm. B. Eerdmans Publishing Company, 1 9 5 1 .  
Pp. 209. $3.00. 

We feel sure that it is a source of joy to all the graduates 
of Western Seminary, and particularly to those of the last 
sixteen years, to see Dr. Blocker's l ifework in print. His first 
book, When Christ Takes Over, was well �eceived and gained 
widespread approbation. Ho,wever, we venture to predict that 
t,his new book will surpass it .  

As one reads these pages, he sees himself back i!l the class
room at Western again. While reading this book we were 
traveling several thousand feet above the clouds ; even so we 
felt these pages lifting us far above the mundane things into 
the heavenlies with Christ. If you need some spiritual exhil
aration, here are two hundred pages packed with vitamins 
from above. 

The publisher makes a point that is well-taken when he 
says that "no other book in the field covers the same ground 
or uses the same method of presentation as is given here." 
Search though you may in books on homiletics and practical 
theology, you will have difficulty in finding a book that really 
explains how to organize a sermon that will be a "thrust" into 
the hearts of your listeners. 

That ·something along this line is badly needed in American 
preaching is most evident in our pulpits and in the average 
book of sermons. This past year has given us many opportuni
ties to hear men preach-in our largest pulpits, in the cross
roads churches,' in many denominations, and under different 
conditions. Particularly when one gets out of Reforr'ned cir
cles, the poor quality of sermon construction is sadly evident. 
In the liberal groups one hears a disconnected discourse, unin
teresting and dull. In the fundamenta l ist groups one hears a 
running commentary, or a Biblical hodgepodge jumping from 
Genesis to Revelation, with l ittle relevance to today's living. 
This book, if well dige0sted and appropriated, could do wonders 
for the pulpits of America. 

Dr. Blocker's secret for pulpit power is 1he111e1tic preaching. 
He defines it thus : "Thematic Christian preaching is the 
proclamation in sermonic form of God's self-revdation as con
tained in the Bible" ( p. 1 3 )  . By the the.me he means one 
golden sentence which contains the seed thought of · the entire 
sermon, and allows for the development of the points . . Each 
point should be in the theme, either expressed or implied. The 
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theme should be expressed "in universal, timeless, terms" 
(p.  19) . "The thing desired is a sentence which members of a 
congregation will carry home with them to ponder, to remem
ber, to talk over with the family, to live on, to live by, to live 
with" ( p. 36) . "A sermon that has a theme, is built on a 
theme and adheres to it, reiterating the theme in varied lang
uage as its unfolding proceeds, is what the very word 'sermon' 
itself means, a 'thrust.' It is a thrust of the Sword of the 
Spirit, ,which is the Word of God" (p.  37 ) .  "Thematic Chris
tian preaching is the true minister's response to Christ's pre
scription, 'Feed my lambs ! Feed my sheep ! ' " (p.  39). 

The book is divided into two general sections-the theoreti
cal and the practical. One not only learns the method, but is 
clearly shown how to put i t  to work. The use of the thematic 
form for expository, topical, textual, doctrinal, and narrative 
sermons is explained, and then illustrated by excellent sermons 
of each type. 

Dr. Blocker has an excellent command of the English 
language. He has the knack of making his subject live by the 
use of unusual word pictures. One cannot leave this book 
without a renewed sense of the greatness of preaching. The 
need of expow1ding tl;e Scriptures and ·of exalting Christ is 
constantly emphasized. It cannot be overdone. You may not 
agree with him on the necessity for thematic preaching, but you 
will have to agree that he presents a good case for it. That 
he is sold on his subject is abundantly evident. 

Sentences like these will stick with you: "Many a preacher 
must admit to himself that his longest sermons have been _those 
when h� bad least to say" (p. 5 1 )  ; "No more important work 
is done on earth than preaching the Christian Gospel'' (p. 58) ; 
"No greater need confronts the world than a revival of 
apostolic, Pentecostal preaching" (p.  59 ) ;  "A ·sermon is a unity, 
an integer, an integrated whole, a living organism,. a shining 
highway to and from God" ( p. 76) . 

"Your one object as preacher and Christian is to exalt your 
Lord and Saviour by lip and life, to lift Christ up in sermon 
and service" (p. 87)  ; · "Preachers · must match scientists in con
structing atom bombs of regenerating grace so that the wotld 
will become more and more aware that it cannot hold · 'ciut 
against God's saving might in Christ" (p. 89).  

A combination in one book of a thorough and positive 
evangelical faith with intellectual respectability is unfortunately 
rare. Here it is. 

. One may disagree with a fe� points, such as the r�ference 
to filing systems (p. 30) and the discussion of movemen.t in 
the pulpit ( p. 144 ) ,  but Dr. Blocker ·himself would be the first 
one to tell us that we need �ot accept everything in a bciok in 
order to r.eceive a blessing from it .  Showers of blessing are 
surely here. If one is . a · young preach�-, here is basic advice .; 
if one is middle-<�ged, here is refreshment 'and invigor�iion ; if 
one is on the sunset trail, here one g"ains a new sense of the 
i1�portance of his lifework: and can look back with satisfaction. 
Layman and minister alike can · profit from : this volume of 
spiritual treasures. 

-JOHN H. MULLER. 

Gerrit J. Diekema, Orator, by William Schrier. Grand 
Rapids : · Wm. B. Eerdmans Publish!ng Company, 1 950. 
Pp. xix-269. $3. 50. 

. This is a fascinating book, which will RIOVC to be of value 
to a wide variety of readers. I found 1�yself . inte;ested in it 
chiefly because it is an t:xcellent portrayal of a coinmunity'. 'Dr . 
Schrier "li:is · succeeded in the · difticult task of- ·portraying · the 
community . of which. he is a p<1rt, with an accuracy and a bal-




