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Abstract 

 

 Despite much progress over the last sixty years, the US Army has struggled to 

find and train its’ personnel in a sufficient moral framework. In war time this struggle has 

been seen with the senseless abuse of Iraqi detainees in Abu Ghraib. This is a grave 

concern for many including Christians. As a Christian and US Army Chaplain over the 

last fifteen years, I address this problem. Beginning with an exposition of controversial 

passages in the New Testament and the early church, an intellectual space will be created 

where the Christian faith and military service can function together. Just War Christian 

Discipleship, a certain way of appropriating the Augustinian view of Just War Tradition, 

presents and develops a Christian solution for proper response of the church faced with a 

nation considering, conducting, and ending a war. But this framework can also be used to 

help Christian US Army soldiers function in a one year deployment and combat mission. 

By combining the Just War (CD) framework with the seven virtues espoused by Thomas 

Aquinas and placing theses virtues as possible guides to practice the criteria of Just War 

(CD) within a year deployment and combat mission, the framework of Just War (CD) can 

be expanded to facilitate a better Christian witness. 1     

                                                 
1 Disclaimer: The views expressed in this paper are those of the author and do not reflect the policy or 
position of the Army Chaplaincy, the Department of the Army, the Department of Defense, or any agency 
of the U.S. government. 
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Introduction: The Need for a Christian Framework 

 

Soldiers also asked him, ‘And we, what should we do?’ He said to them, ‘Do not extort 
money from anyone by threats or false accusation, and be satisfied with your wages.’ 
         Luke 3:142 

 

The Actions of Three Commanders 
 

I grew up in a family who liked to watch movies of all sorts. My mother and I would 

often stay up late on Friday night and wait in expectation for an old black and white scary 

‘B’ movie while my dad was more of a suspense and western movie lover. In particular, 

one such Western, “The Good, the Bad and the Ugly,” reflects how I see the moral 

framework that exists in the United States military today. Sometimes it is good. 

Sometimes it is bad. Other times it is ugly. In the case of US military, its’ moral 

framework is based on a universal ethic where “what applies to one applies to all.”3 

Over the last twelve years I have served as an US Army Chaplain on active duty with 

several different commanders and observed many different kinds of leadership. Each of 

these commanders could be classified as good, bad or ugly in their commanding skills. 

Each displayed a different moral framework which brought them to different outcomes.  

Most recently I served as the 3rd brigade chaplain within the 25th Infantry Division 

from Schofield Barracks, Hawaii. The brigade was deployed to Forward Operating Base 

Speicher, Iraq in 2008 and 2009. Colonel Walter E. Piatt commanded the brigade. He told 

the staff that we would win this campaign through restraint. During that year I believe 

                                                 
2 New Revised Standard Version Bible is the Bible that will be used throughout this thesis unless otherwise 
identified. 
3 Samuel Wells and Ben Quash, Introducing Christian Ethics, (West Sussex, England: John Wiley & Sons 
Ltd, 2010), 113. 
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that I saw one of the best commanders in my twenty four years of service. He had a bold 

plan to help the people of the Tikrit, Samarra, Balad, and the surrounding areas to 

reestablish their infrastructure. He, the staff, and all the battalions were instrumental in 

starting innovative farming programs, providing electricity and water to new areas, 

improving medical treatment in local clinics and hospitals, and other projects. This all 

happened in the midst of insurgents’ plans to disrupt the military and governmental 

operation for a stronger and more secure Iraq. On several occasions when soldiers were 

wounded and killed, Colonel Piatt warned soldiers to not seek revenge and be pulled into 

the enemy’s plan of disruption. My personal observations of Colonel Piatt were a 

commander who put into practice being a ‘Good Neighbor’ and ‘Good Samaritan.’ He 

displayed the good that can be done by a commander. 

Like the good there is also what I would consider the bad commander. Lieutenant 

Colonel Allen West served as commander to a Field Artillery Battalion in the Taji area of 

Iraq in the early part of Operation Iraqi Freedom. In hopes to obtain intelligence and 

therefore prevent an ambush of his soldiers and himself, he fired a gun near the head of 

an Iraqi detainee being interrogated into a clearing barrel. This caused an investigation 

and ultimately non-judicial punishment where West was fined $5,000 dollars and allowed 

to retire from the Army with full benefits. The reports said West’s motivation was to 

protect his soldiers. However, the investigation did not conclusively find that the 

information West received made any difference in the outcome of his decision.4  

From my limited time as a United States Army Chaplain, Lieutenant Colonel West’s 

actions were poorly thought out. On an immediate and practical level he probably did 
                                                 
4 Anthony Man, comment on “Allen West: from controversy to Congress,” The Broward Politics blog, 
comment posted December 4, 2010 10:07 AM, http://weblogs.sun-sentinel.com/news/politics/broward/ 
blog/2010/12/ allen_west_from_controversy_to_1.html (accessed January 18, 2010). 

http://weblogs.sun-sentinel.com/news/politics/broward/blog/2010/12/allen_west_from_controversy_to_1.html


3 

 

save his own life and lives of his soldiers, but he set an example which could not be 

sustained as a standard for interrogating an enemy combatant. With a little more patience 

he could have used other options to achieve his goal of protecting his soldiers and 

properly interrogate an Iraqi detainee.  

Though Lieutenant Colonel West’s actions arguably fall into the “bad” category, the 

actions of Colonel Harry Tunnell who commanded the 5th Brigade of 2nd Infantry 

Division in Afghanistan can be described as ugly. First, he showed that he had little 

regard for the commanding general’s guidance. General McChrystal had instructed a 

“population-centric” counterinsurgency approach in Afghanistan which was focused on 

winning the hearts and minds of the population. However, Colonel Tunnell decided to 

use a “counter-guerrilla” campaign approach from an outdated U.S. Army manual dated 

from 1986 which had been replaced by another manual. The “counter-guerilla” approach 

put emphasis on finding or deterring the enemy. Colonel Tunnell basically showed he 

was out of touch with updated military operations. His decisions caused directly or 

indirectly the deaths of 14 soldiers and the sorrow of friends and families left behind who 

knew them.5  

It would seem fitting to leave Colonel Tunnell with this description, but his command 

also showed neglect. Several soldiers were apparently conducting death squads who 

would go out and kill Afghan civilians for sport. His brigade adopted the motto, “Strike 

and Destroy” before deploying to Operation Enduring Freedom which arguably did not 

help with the command climate and portray a successful moral framework. It seems there 

was a total disconnect at all levels from the brigade level all the way to squad level, 
                                                 
5 Sean D. Naylor, comment on “Stryker soldiers say commanders failed them,” The Army Times blog, 
comment posted Monday Dec 21, 2009 11:11:20 EST, http://www.armytimes.com/ news/2009/12/ 
army_afghanistan_ mixed_signals_122109w/ (accessed January 18, 2010). 
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potentially having the makings of a real Apocalypse Now.6 Presently, three soldiers from 

his brigade face charges for the death of three different Afghan civilians. Two of three are 

accused of covering up murders done by the third soldier, Staff Sergeant Calvin Gibbs. 

Gibbs even was accused of cutting off fingers of dead Afghan corpses. It is not one of the 

best moments for the U.S. Army.7 

Putting the descriptions of these three commanders all together reminds me a bit of 

the showdown at the end of “The Good, the Bad, and the Ugly,” where all three 

characters want to find the gold for themselves. As for the commanders, surely I know 

who I want to win as the example of virtue, but I want to go deeper than just find a good 

example. In the following, I will uncover and develop a moral framework based on Just 

War (CD) that can be useful in training and forming soldiers to be virtuous examples of 

the Christian faith and military service. This will ultimately come with the hope of 

bringing glory to God.  

The Promise of Just War Tradition 
 

These three commanders with their successes and failures both fascinate and concern 

me. I have also seen many other commanders and soldiers who have excelled and failed. 

Some of these instances of failure could have been prevented if someone had merely 

done something. My motivation surrounding this topic is two-fold. My first motivation is 

to evaluate what I, as a Christian could do to help make the U.S. Army carry out a 

                                                 
6 Spencer Ackerman, comment on “How to Spot a Whitewash in Army’s Death-Squad Inquiry,” Danger 
Room blog comment posted September 20, 2010, http://www.wired.com/dangerroom/2010/09/how-to-
spot-a-whitewash-in-armys-death-squad-inquiry/ (accessed January 18, 2010). 
7 Adam Ashton, “Alleged Ringleader of Afghan Killings headed to Court-Martial,” The News Tribune, 
January 18, 2011, News Section, Digital Edition, http://blog.thenewstribune.com/ 
military/2011/01/07/ alleged -ringleader-of-afghan-killings-headed-to-court-martial/ 
(accessed January 18, 2010).  



5 

 

standard of higher ethical conduct. My second motivation is to determine if there is 

something a Christian chaplain could do to help soldiers, non-commissioned officers, and 

officers make moral decisions to save lives, bring success in combat situations, and live 

the Christian faith. It is a subject to which I feel God is leading me. Although I recognize 

not all soldiers are Christian, I am specifically looking at what can help Christian military 

service men and women who represent the largest faith group in the military. In light of 

this, Christians could have a lasting and positive effect on the military if given proper 

guidance. My last motivation is to find answers in the Bible and the wisdom from the 

church throughout history where chaplains can take the lead on this dilemma and make 

great changes. 

Because of this, Chaplains should model and give effective guidance in the Just War 

Tradition because it can help leaders and soldiers live out Christian convictions in the 

midst of personal and professional obligations. This is important since moral intent and 

actions in the military can have critical consequences. More specifically a subset of the 

Just War Tradition, the Just War Christian Discipleship8 criteria, provides soldiers with a 

moral framework to live out their Christian faith and serve in the military.  

The Project in Outline 
 

I am proposing a Christian moral framework of Just War (CD) to allow Christian 

servicemen and women to live out their faith. One part of this quest is to introduce and 

discuss three different moral frameworks which include a US Army military framework, 

a natural law framework, and a Christian transformation framework. A second part of this 

quest examines specific instances in the New Testament witness and early history of the 
                                                 
8 Note: This is a view of Just War Tradition from a perspective of Christian Discipleship. A proponent of it 
is Dr. Dan Bell at Lutheran Theological Southern Seminary. 
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church which will determine if military service and Christian faith is possible or 

restricted. This leads to the introduction of Just War (CD) as a moral framework to bridge 

the gap between the Christian faith and military service. A third part of this quest is to 

take Just War (CD), its’ three criteria of Jus ad bellum9, Jus in bello10, and Jus post 

bello11 and apply virtues to allow service members to live out the Christian life. A final 

part of this quest is a summary, some closing thoughts and possible difficulties with this 

proposal. 

Methodology 

The essence of this paper’s methodology is the search for a proper moral framework 

which can exist in the realms of the Christian faith and United States armed services. As 

a presupposition, not every argument will be challenged. It is unnecessary because key 

passages from the New Testament, specific instances in history, certain military 

publications, and specific authors for the most part answer the question. Limits are also 

put on the culture to which this endeavor applies. It is specifically dealing with the US 

military and even more specifically with the Army at times. In large much of this is 

because of my experience, knowledge, and service being limited mostly to the US Army. 

Though it could apply to other nations’ militaries, this is not the intent. The focus is even 

narrower with the focus on Christians in the US military, so there will be no crossing of 

religious lines. The study will be in the Christian realm with the main sources coming 

from both the Protestant and Roman Catholic traditions.  

                                                 
9 Note: It is a set of criteria under Just War Tradition that is consulted before engaging in war, in order to 
determine whether entering into war is justifiable. 
10 Note: It is a set of criteria under Just War Tradition which sets limits on acceptable wartime conduct. 
11 Note: It is a set of criteria under Just War Tradition which deals with the termination of a war. 
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Another presupposition that might be asked is, “Why this work?” Of course it is not 

the first time the Just War Tradition has been tackled. Even more specifically the authors 

Dan Bell, Mark Allman and Tobias Winright connect the responsibility of Just War 

Tradition and living the Christian faith in their books. My focus is more concern with 

guidance through the seven virtues of Aquinas that can be lived out in Just War (CD). It 

is not so much a macro approach, but a micro approach for the average soldier. This is 

where soldiers’ values are like windows of the soul that the light of Christ is expressed 

from a deep and abiding faith. With this comes the hope of a soldier becoming a fully 

fledge follower of Christ.  
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Chapter 1: Contrasting Three Moral Frameworks 

 

He has told you, O mortal, what is good; and what does the LORD require of you but 
to do justice, and to love kindness, and to walk humbly with your God.       Micah 6:812 

 
 
In this chapter the intent is to show three different moral frameworks, the key 

components of each, and possible conflicts among them. Though other frameworks could 

be considered, the following three frameworks are the most readily available to military 

personnel. The intent is to refine a more consistent and solid Christian framework. First is 

the moral framework of military professionalism.13 The military’s values, history, and 

training are the main focus in understanding this framework. Second is the moral 

framework of natural law. A brief overview of natural law is conveyed and compared 

with Christian discipleship which reveals the weaknesses of natural law. Last is the moral 

framework of Christian Transformation as a Christian moral framework. The ideas of the 

virtues, discipleship,14 and church practices are taken into account as its’ moral basis. 

It should be noted that not everyone shares the same Christian moral framework. The 

approach in this section and the paper comes from an ecclesial ethics approach. It 

represents the restoring of a theological confidence, and perceiving current societal trends 

through a set of Christian eyes. In light of this, it transforms the Christian community to 

reflect the image of Christ.15  

                                                 
12 All Bible quotations will come from New Revised Version of the Bible unless otherwise footnoted. 
13 Note: It is the adherence to a set of armed forces values compromising of regulations, codes of conduct, 
and ethics. 
14 Note: it is the process of becoming and training other to be like Jesus Christ. 
15 Wells,184. 
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Standards of Military Professionalism   

Military Values 
 

The United States military defines itself with values of conduct and practice. The 

Army has its own creeds, warrior ethos, and values. The Soldiers’ Creed says,  

“I am an American Soldier. I am a Warrior and a member of a team. I 
serve the people of the United States and live the Army Values. I will 
always place the mission first. I will never accept defeat. I will never quit. 
I will never leave a fallen comrade. I am disciplined, physically and 
mentally tough, trained and proficient in my warrior tasks and drills. I 
always maintain my arms, my equipment and myself. I am an expert and I 
am a professional. I stand ready to deploy, engage, and destroy the 
enemies of the United States of America in close combat. I am a guardian 
of freedom and the American way of life. I am an American Soldier.”16 

 
It defines the spirit of the soldier and the dedication to something greater than oneself 

to include family and nation. Embedded in this is the Warrior Ethos which emphasizes 

mission first, never accepting defeat, never quitting and never leaving a fallen comrade. 

Soldiers are required to memorize this as part of basic training. On graduation day the 

company of soldiers recites the Soldiers Creed before friends and family attending the 

basic training graduation.17  

Army values are also understood with the acronym “LDRSHIP.” Each of the seven 

letters defines a different value to practice. ‘L’ stands for loyalty which is bearing true 

faith and allegiance to the U.S. Constitution, the Army, the unit, and other Soldiers. ‘D’ 

stands for duty which means to fulfill one’s obligations. ‘R’ stands for respect which 

means to treat people as they should be treated. ‘S’ stands for selfless service which 

means putting the welfare of the Nation, the Army, and subordinates before your own. 

‘H’ stands for honor which means to live up to all the Army values. ‘I’ stands for 

                                                 
16 U.S. Department of the Army, Our Army at War Relevant and Ready Today and Tomorrow, 
Field Manual 1 (Washington, DC: U.S. Department of the Army, June 2005), iv. 
17 Field Manual, 1-16. 
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integrity which is to do the right thing both legally and morally. Last, ‘P’ stands for 

personal courage which is the ability to face fear, danger or adversity both physically and 

morally. Again these are shared in a rite of passage ceremony prior to graduation to 

celebrate soldiers completing the red, white, and blue phases of the eight weeks of basic 

training.18    

Officers are also trained in an additional set of values. This can occur in several 

different places. For those in college there is the Reserve Officer Training Corps 

(ROTC). For those who have graduated college or have several years of college in the 

military, there is Officer Candidate School at Fort Benning, Georgia. However, one of the 

best places to understand officer training is the United States Military Academy. It is set 

apart with an emphasis on ethics for the last ten years and with the establishing of the 

Simon Center for the Professional Military Ethic. 

There are some different areas the U.S Military Academy uses to define values. The 

mission statement of the Simon Center is to supervise cadets in two different programs 

which are the honor code and respect program. The center says it,  

“…educates, trains, and inspires leaders of character in Corps of 
Cadets through the development, coordination and integration of 
Professional Military Ethics in our curriculum and activities at West 
Point.” 19  

 

It also says, 

“…provides all First Class Cadets a rigorous, interdisciplinary 
experience to complete initial development of their own personal and 
professional identity, their self concept of officership, as a leader of 

                                                 
18 Note:  This happened from my own observation as a chaplain at Fort Leonard Wood, Missouri. 
19 The Simon Center for the Professional Military Ethic, “SCPME Mission Statement,” Untied States 
Military Academy, http://www.usma.edu/cpme/SCPME_About/Mission/mission.htm (accessed June 6, 
2011). 
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character, a warrior, a member of the profession, and a servant to the 
Nation.”20  
 

The academy insures that each cadet understands, lives, and is accountable to the 

honor code. The cadet honor code says, “A cadet will not lie, cheat, steal, or tolerate 

those who do.” The code is implemented by a committee of elected peers who 

investigate, oversee, and aid in the training. Those who break it are judged by a 

committee of peers and the superintendant. 21 

Secondly, all cadets are part of the respect program to instill desired ethical outcomes 

through education and mentorship. It helps the cadets to come to an understanding of 

what it means to be an officer and to develop a proper self view. The cadets ensure there 

is a healthy and professional environment for this to take place. The program also insures 

that cadets for instance are culturally aware, practice responsible use of alcohol, 

understand proper self, help prevent sexual harassment and assault, and ensure equal 

opportunity.22 

One addition that has not been addressed is the idea of spirituality in the US Army. 

The Army has been looking for ways to help soldiers with coping skills because of the 

Operation Iraqi Freedom and Operation Enduring Freedom. Recently the Army 

developed a survey which covered three areas. One was the emotional; the second was 

the social, and the last was the spiritual. It is a survey that every soldier is supposed to 

take. The thought behind part of it is that soldiers who have a strong spirituality are less 

prone to suicide and have a better quality of life of coping and mental health. The weight 

                                                 
20 The Simon Center for the Professional Military Ethic, “MX400 - Officership,” Untied States Military 
Academy, http://www.usma.edu/cpme/SCPME_About/Mission/mission.htm (accessed June 6, 2011). 
21 The Simon Center for the Professional Military Ethic, “The Honor Program,” Untied States Military 
Academy, http://www.usma.edu/cpme/SCPME_About/Mission/mission.htm (accessed January 24, 2010). 
22 The Simon Center for the Professional Military Ethic, “The Respect Program,” Untied States Military 
Academy, http://www.usma.edu/cpme/SCPME_About/Mission/mission.htm (accessed January 24, 2010). 
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of information supports this conclusion. The main thing the survey reveals are possible 

ways to be more spiritual on a voluntary basis. The survey appears to be part of the 

Army’s plan to help soldiers while not violating the line between church and state.23 

The US Army has made a good foundation for its soldiers for the most part. It shares 

its own creed and values. It has made a valid attempt to instill values in soldiers and 

officers. Emphasis has been put on mentoring and self improvement. Critical practices 

which encourage avoidance of lying, cheating, and stealing establish a foundation for 

virtuous and honorable conduct. Even spirituality is given as an option for all soldiers. 

Overall the military has set up a good moral framework, but it can lack clear direction on 

spirituality, overemphasize avoiding negative behavior, and be pragmatic with its goals.    

In the upcoming section, the connection between the Army’s moral framework and 

its’ training is expounded. First, development in the moral framework can be shown with 

a brief history from late 1960s till the present. Second, today’s training in the military and 

its’ connection to the moral framework will be analyzed. This is divided into two areas 

with the first stressing the training of Army personnel and the second with the training of 

cadets in colleges and universities across the country. 

Recent History of Military Moral Frameworks 
 

From 1968 to 1998 significant changes took place in the military concerning different 

moral frameworks which emphasized professional military ethics. All eleven US Army 

Chiefs of Staff had some direct or indirect influence on improving professionalism. The 

Vietnam War24 had a direct impacted on this. It became a point of great criticism among 

                                                 
23 National Public Radio: All Things Considered, “Army's 'Spiritual Fitness' Test Angers Some Soldiers,” 

January 24, 2011 (originally aired January 13, 2011). 
24 Note:  It is the waging of armed conflict against an enemy. 
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many of Americas’ intellectuals, politicians and citizens. Words such as crime, genocide, 

and deceit characterized the concern of many professors, writers and journalists. The 

Army basically had failed in two ways in the Vietnam War. First it did not win the hearts 

and minds of the people of Vietnam, and secondly it failed the citizens of the United 

States of America. On the reverse side of the coin, American citizens were not supportive 

of soldiers, and many military leaders felt that the Army had been abandoned by the 

congress and American public.25 

From the end of Vietnam to Desert Storm, the US Army made a concerted effort to 

improve the existing moral framework. First General Abrams, the Chief of Staff of the 

Army, made it his mission to restore the discouraged leaders of the post-Vietnam period. 

He emphasized patriotism, integrity, honesty, and devotion to duty. This would be part of 

what was called the ‘New Army’ which would work from the inside out with its service 

personnel. To continue with this thought General Abrams’ influence spilled over into the 

1970s and 80s with the implementation of ethics programs in the ROTC, Army Service 

Schools, West Point and the Army War College. Practically speaking this whole process 

was not just an academic pursuit but showed success in at least two ways. First, Desert 

Storm was for the most part fought with restraint and did not have the same ethical issues 

of Vietnam. Secondly, the Army was successful in its humanitarian and peace26 keeping 

missions throughout the world. All this was recognized in a Harris Survey where it said,  

“…Americans ranked the military above big business, organized labor, 
the medical community, banks, newspapers, Congress, television, 
newspapers, and even the Supreme Court in trust.” 27  
 

                                                 
25 John W. Brinsfield, “Army Values and Ethics: A Search for Consistency and Relevance,” Parameters, 
Autumn (1998): 69. 
26 Note: It is the state prevailing during the absence of war. 
27 Brinsfield. 72-75. 
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Even with the success of Operation Desert Storm, the Army and military still had 

issues with good order and discipline throughout the nineties. Leadership recognized that 

sexual harassment became a big concern for the Army. The Navy amplified this issue 

with the famous five year investigation of ‘Tailhook.’ The Army had to deal with its own 

embarrassment of twelve soldiers being accused of sex crimes at Aberdeen Proving 

Grounds in Maryland. Also the killing of an African-American couple by three Fort 

Bragg soldiers in December 1995 also brought to light the extremist members who served 

in the Army. Later it was shown that one of the killers had a Nazi flag and similar racist 

material. Also the military was embarrassed when Desert Storm Veteran Timothy 

McVeigh was instrumental in the bombing of the FBI building in Oklahoma City, 

Oklahoma. Many high ranking officers were concerned and new actions needed to take 

place to address these issues.28 

Again in the mid nineties, General Sullivan led the charge to reform the Army to a 

higher moral framework with the XXI initiative. One of the tasks that established this 

was the revising of the FM 22-100 on leadership. In addition to skills on leadership it 

would include Army Values. However, a debate arose during its’ implementation which 

still is prevalent today. The debate needed to find a balance between philosophical 

consistency and practical relevance. On the one hand, those who spoke on the 

consistency side put the emphasis on character building of soldiers. It highlighted living 

the values of loyalty, integrity, respect, and personal courage. This would be further 

developed by virtue ethics with the goal of an Aristotelian virtuous person. The relevance 

side puts the emphasis on the duty of soldiers. It stresses the obligation one has to his/her 

                                                 
28 Brinsfield. 74. 
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country and citizens which reflects the thoughts of Plato and Socrates. However the US 

Army over the last forty years still continues to search for agreement on a moral 

framework.29  

Training in the Military Moral Framework 
 

There are four ways the US Army moral framework is done. The first part examines 

how to understand the basis of one’s moral framework. The second part emphasizes the 

building of one’s moral framework. The third part of implementing the moral framework 

is through education. The fourth part examines ways of applying the moral framework on 

a macro level.  

The US Army puts a significant amount emphasis on developing one’s moral 

framework. There are deeply held values that come from personal sources of strength, the 

Warrior Ethos, and professional competence. It has the goal of excellence for the 

individual and other members to the team. The motto of ‘be, know, do’ describes how 

one builds this moral framework. The ‘be’ puts emphasis on the internal qualities that are 

held at all times. This is innate to the individual and his/her character traits. ‘Know’ puts 

emphasis on acquiring understanding which can be about tactics, organizations, 

resources, and people. It is used to improve self. ‘Do’ put emphasis on the practical ‘day 

to day’ duties of military personnel. Through all of these the US Army soldier grows 

through hands on experience.30    

Many have the misperception that military service is about barking out orders and 

personally complying or else, but one of the key methods of building the moral 

framework is through influence. This is accomplished in several ways. The soldiers can 
                                                 
29 Brinsfield, 78-79. 
30 U.S. Department of the Army,  Army Leadership Competent, Confident, and Agile, 
Field Manual 6-22 (Washington, DC: U.S. Department of the Army, October 2006), 11-12. 
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grow as an individual by seeing the example of his peers, subordinates and leaders. How 

a soldier lives on duty and off duty speaks volumes. It can be good or bad. Secondly 

soldiers can grow through challenging tasks. The competent leaders will give a task and 

will most of the time leave room for soldier to use his/her skills and creativity to 

complete it. The soldier grows through this creative process. Lastly and very similar to 

the first two is the idea of motivation as a place of growth. Some individuals are highly 

motivated while others need reassurance to complete the task. Soldiers who receive 

praise or encouragement are much more likely to grow, and even when a soldier falls 

short, the competent leader stresses the partial success and advises them to do better.31 

Influence is essential because the US Army is made up of people. The human factor 

cannot be ignored.32  

The second way is soldiers are trained through improving. This comes from feedback 

or in military terms the AAR or after action report. The AAR can be formal or informal 

and is usually conducted by a leader. The individual soldier can use this as a time for self 

reflection. The beauty of the AAR is that it can be done anywhere or in any situation. 

Another formal manner that can help improve the soldier is developmental counseling. 

The counseling is done on a form which is reviewed monthly or quarterly according to 

the rank of the soldier and/or situation.33 Essentially it helps identify deficiencies in one’s 

skills and can assign remedial training to improve specific areas.34 Improvement can 

come out of an event situation where the soldier is dealing with a crisis, is in need of a 

referral, or is being considered for promotion. Another effective means is personal and 

                                                 
31 Field Manual 6-22, 12. 
32 U.S. Department of the Army,  Army Leadership Be, Know, Do, Field Manual 22-100 (Washington, DC: 
U.S. Department of the Army, August 1999), 62. 
33 Field Manual 6-22, 160 
34 Field Manual 6-22, 13. 
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professional growth. The soldier, who wants to grow, asks for ways of improvement. 

His/her skills, strengths, weaknesses and goals are taken into consideration to set up a 

practical game plan for improvement and success. Many soldiers whether enlisted, non-

commissioned officers or officers demonstrate skills in certain areas and are placed 

accordingly.35  

The third way is the instruction of the moral framework. This instruction comes in 

four different ways. First of all it starts with compliance and commitment. Compliance is 

a necessary part of the training soldiers. There are times when questions, free thinking, or 

creative thought will not help a situation and can be detrimental. A direct order is given 

because an urgent situation demands something be done quickly. The leader who gives 

such orders is looking out for the welfare of the soldiers, the unit, and others associated 

with the orders. It is a short term solution that if a direct order is used too often it can be 

detrimental to soldiers and units. Commitment is a little different than compliance. It is 

not just looking at changing behavior, but the changing of attitudes and beliefs. It looks at 

building a sense of purpose and self-worth of the individual, and it appeals to 

strengthening one’s commitment by identifying with the nation, profession, unit, etc.36 

Secondly, teaching the moral framework consists in providing purpose, motivation, 

and inspiration. These three things work together to help achieve goals, tasks and 

mission. Purpose provides what needs to be done. Without this, it is like a train without 

tracks. It has a lot of potential but nowhere to go or any way of getting there. Therefore, 

purpose needs to be clear and concise to understand intent and bring success. The 

motivation becomes the second key in this with the appeal to the inner needs of the 

                                                 
35 Field Manual 6-22, 159-160. 
36 Field Manual 6-22, 68. 



18 

 

soldier. Whether it is security, survival, or sense of accomplishment, motivation becomes 

important in fulfilling soldiers’ needs. It provides a means of growth while stressing of 

attention to effort, persistence, and performance of tasks. Inspiration is closely related to 

motivation. Many times it is emotional in nature from an outside influence such as an 

inspirational commander or first sergeant. It can serve as a balance of helping others to 

exceed the standard or being a calming influence in a combat or life threatening 

situation.37  Many times stories of heroes in the past serve as inspiration. For instance the 

story of Colonel Chamberlain at Gettysburg is shared to provide a means of 

contextualization to modern day situations. It can inspire hope for resolution to the 

present situation.38 

The third way of teaching the moral framework involves enforcing the standards of 

the military. This, at times, can sound a bit strange in the church where grace is stressed. 

However, in the military enforcement of standards are appropriate and essential. These 

standards are strict, precise instructions which can be explained, demonstrated, and 

achieved. Basically there needs to be a bottom line with any individual or unit to be ready 

to go to war. Lacking in any area could cause in the worst case scenario the loss of life. In 

order to prevent loss of life there needs to be checks and inspections by leaders. 

Secondly, there are benefits to instilling this discipline in soldiers. Soldiers practice 

integrity in order to do the right action no matter what the situation is. It is a habitual and 

obedient act to the individual task with the presence of a supervisor.  Again there are 

always instances where lives could be on the line.39 

                                                 
37 Field Manual 6-22, 70-71. 
38 Field Manual 22-100, 20-22, 158-9. 
39 Field Manual 6-20, 73-74. 
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Fourth, teaching the moral framework balances the mission and welfare of soldiers. 

General John A Wickham Jr. Chief of Staff of the Army (1983-1987) said, “Leading and 

caring are essential to readiness and excellence.”  The morale40 of the individual soldier 

is not just based on a job but on a network of people who he/she deals with on a regular 

basis. Many are married, engaged or possibly seriously involved with a boyfriend or 

girlfriend. All of these play on the emotions and stability of soldiers. This helps them to 

grow in the social aspect of their lives. If the family of a soldier is supported by the unit, 

he/she could have a sense of belonging and higher morale. It also goes for others areas 

such as intellect, finances, schooling, etc. Each of these areas helps to cultivate an 

environment of growth.41 

All officers training with a few exceptions42 require additional training beyond the 

instruction given to all enlisted soldiers.  This training is important since these future 

leaders will guide the military. For the most part they learn the same values and training 

as non-commission officers and enlisted soldiers. However, the emphasis is on training in 

leadership ethics with an emphasis on situational ethics. 

A ROTC or reserve officers training corps program will deal with the meaning of 

ethics. Cadets are taught that “Ethics are principles or standards of behavior that guide 

professionals to do what is right or good.”  There is also the emphasis on integrity and 

doing the right thing when no one else is watching. However realizing that not everything 

is always clear in ethical decisions in the military, reason, experience, intuition, values, 

                                                 
40 Note: It is an intangible term used for the capacity of people to maintain belief in an institution or a goal, 
or even in oneself and others. 
41 Field Manual 6-20, 74-75. 
42 Chaplains, Doctors, and Lawyers do not go through ROTC. They receive a direct commission because of 
their professional training. 
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and organization are employed as safe guards. As the Bible is to the Christian, military 

law and regulations direct the decision of future officers.43    

The ROTC program has a model of leadership requirements which is two-fold. First it 

trains ROTC Cadets in what it means to be an Army Leader. Cadets are trained in the 

character of the Army values and Warrior Ethos as all soldiers, but in addition to this 

empathy is stressed. The emphasis on empathy is important in understanding others. It is 

especially apparent when dealing with subordinates, civilian populations, and the enemy. 

Secondly emphasis is put on leadership of presence with the display of military bearing, 

physical fitness, being composed, confident, and resilient. Lastly the intellectual capacity 

is emphasized in leadership with mental agility, sound judgment, innovation, tact, and 

proficient knowledge. 44 

One way ROTC quantifies training is through what is called in the US Army “the 

ethical decision making process.” It is expected that future officers will face ethical 

dilemmas which could be of national importance. Not all decisions will clearly give a 

specific right or wrong. It may require the seven steps of the ethical decision making 

process. The first step is the identification of the problem. This takes into account 

conflicts of interest and values such as the needs of the one verse the needs of many. It 

also considers fair treatment and duty to mission. The second step is identification of key 

issues in the ethical dilemma. This step takes into account the benefits, possible harm, 

interests, values, etc. It is laying out all the possible course of actions that are available to 

the cadet.   

                                                 
43 LTC David C. Snow, "Army Leader Ethics," (Reserve Officers’ Training Corps, class lectures, Western 
Michigan University, Fall, 2010). 
44 Snow. 
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The next three steps deal with generating, analyzing, and comparing alternatives. In 

order to find out which course of action is the best, the future officer needs to consider 

several questions to move on to step six. First, how does this course of action affect the 

mission and the commander’s intent?    Second, what creates the greatest good for the 

most people?  Third, what action reflects the best Army Values?  Fourth, does this action 

break any ethical or legal principles, rules, or regulations?  It takes into account rules of 

engagement and the law of land warfare. Finally, what is in the best interest of the Army, 

fellow soldiers and the nation is considered.      

 The sixth step is to make and execute an ethical decision. This decision is extremely 

important that it can be made without compromising Army Values. The Army is a value 

based organization which expresses a moral framework. This step insures a moral 

outcome, a workable process, sound decision, and confident actions. 

The last step is to access the ethical decision that took place. It would look at the 

results that would happen from this decision. It observes consequences from the action. 

This also takes into account hindsight. Overall it is good for self assessment and 

reflection which will help to foster self improvement and growth.45   

From the existing military moral framework there are many positives and concerns. 

On a positive note the US Army has made strides especially in the last 40 plus years to 

improve. From the struggles of Vietnam, it has made great strides to improve public 

opinion and ethical standards. The Army is values based and encourages soldiers to live 

by high values. The training reinforces and encourages soldiers to strive for self 

improvement and team work with peers. In particular mentoring is one of the strong suits 

                                                 
45 Snow. 
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in the US Army. A soldier can grow tremendously with the guidance of another leader or 

peer. It is a very positive framework which rivals many other organizations in the United 

States and the world.  

On the other hand there are some concerns with the military moral framework. At 

times it is a reaction to existing moral issues. There is little vision for future 

standards/ideals. Standards are based around the military itself. It is pragmatic with 

emphasis on what is best for America and the military. Motivation to live the military 

framework is behavioral in nature unless the soldier is self motivated. It can be 

influenced by Christianity, but it is not necessary. 

Natural Law and Christian Discipleship 
 

In this next section there will be comparison of natural law to Christian discipleship. 

This becomes a very important key point because it is given as another alternative moral 

framework for the military. The moral framework of natural law is common among ethics 

instructors in the US Army and other branches. It is not the best Christian moral 

framework because it water downs the Christian faith.46  So in this next section it will 

first show the key points concerning natural law. Secondly, it will be evaluated as a moral 

framework and how it compares and falls short to Christian discipleship. 

Key Points on Natural Law 
 

Natural law “refers to moral law that is rooted in human nature.”47  In the book of 

Romans the Apostle Paul makes reference in chapter one that God’s moral standard is 

made clear to every human being because it is “revealed from heaven against all 

                                                 
46 Note:  Part of this thought came from a conversation with a chaplain who was serving as an ethics 
instructor at Fort Leonard Wood, Missouri.  
47 Nigel Biggar, Encyclopedia of Protestantism, ed. Hans J. Hillerbrand, (New York: Routledge, 2004), s.v. 
“Natural Law.” 
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ungodliness and wickedness” (Romans 1:18). Within every culture there exist standards 

that are not subject to custom, laws, or ordinances. These remain a force in all societies to 

some extent.48  Again the apostle Paul affirms in Romans 2 that law is “written on their 

hearts” (Romans 2:15). Natural law becomes an understanding of God’s operation 

evident to all humanity. 

Historically Thomas Aquinas was a major player in developing thoughts on natural 

law and Christianity. Though debated Aquinas’ motive was to counter the rise of 

Aristotelian, Muslim, and pagan thought. It was not intended to be a synergism 

necessarily with Christianity, but to show how God has a purpose in human nature in his 

creation. Aquinas argued that because humanity is made in the image of God, man 

demonstrates a moral agency and capacity to reason. Therefore all humanity shares a 

common ground whether they believe or not. Human rationality points to a good for 

individuals and society though there are differences in the final destination.49  

After the sixteenth century, a natural law tradition became a significant influence in 

national and international law. Vitoria, a sixteenth century Spanish theologian, called for 

international law to govern human behavior based on natural law. He was an advocate for 

the fair treatment of Indians. Hugh Grotius developed the idea of human rights. There are 

norms in nature that come through reason which in turn create moral obligations. These 

thoughts have penetrated the twentieth century in such situation as the Nuremburg Trials 

in 1946 and the United Nations Declaration of Human Rights in 1948.50 

                                                 
48 J. Daryl Charles, Retrieving the Natural Law: A Return to Moral First Things, (Grand Rapids, Michigan: 
William B. Eerdmans Publishing Company, 2004) ,76-78.  
49 Charles, 91-94. 
50 Ian S. Markham, Do Moral Matter? A Guide to Contemporary Religious Ethics, (Malden, Massachusetts: 
Blackwell Publishing, 2007) ,48-49.  
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Comparison between Natural Law and Christian Discipleship 
 

Though this understanding of natural law is short, it needs to be critiqued. First of all 

can natural law provide a moral framework to guide soldiers?  Yes, it can because it 

presupposes an order and meaning to the world. Secondly, it can because it has the task 

of ordering and defining good and evil. Thirdly, it emphasizes reason and principles of 

life. All this falls on reason as a crux for success.51  It is further demonstrated in the laws 

governing nations spoken of earlier.52    

The problem with this moral framework arises with the matter of order. Can reason 

possibly be a good start for a Christian moral framework?  Does it give us the best 

possibility of a Christian moral framework?  While there are some Christians who think 

that it does, I and most contemporary Christian ethicist would argue that it is not the best 

option for grounding Christian morality. The church has a responsibility to be proactively 

involved in the world. It is not to sit back and wait till Jesus comes. The church is to lead 

the way and do the work of the great commission and great commandment. This world 

would not exist if it were not for the church. The church has no place letting the world 

determine the agenda. The agenda is God’s calling to go and make disciples.53     

Secondly, reason cannot stand on its own because it has been tainted by sin. It is 

presumptuous to think that God wants a moral framework based on reason. The moral 

framework is based on love. Love is based in a relation with God and humanity. Ultimate 

love is shown in God sending His Son to destroy the power of sin (Rom 6:6) while 

                                                 
51 Note: In order to keep this section short. Reason’s role with natural law is seen in light of the 20th and 
21st centuries. For the most part faith has no role in natural law or is not necessary today for morality to 
take place. 
52 William A. Spurrier, Natural Law and the Ethics of Love: A New Synthesis, (Philadelphia: The 
Westminster Press, 1974) ,23-25 
53 Charles, 56-58. 
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humanity was in sin (Romans 5:8). Ethical issues such as war are not because of lack of 

reason, but lack of God.54 

Thomas Aquinas in the Summa Theologica shows the proper relation of the human 

reason and faith. He says, 

“…human reasons may be consequent to the will of the believer. For 
when a man's will is ready to believe, he loves the truth he believes, he 
thinks out and takes to heart whatever reasons he can find in support 
thereof; and in this way human reason does not exclude the merit of faith 
but is a sign of greater merit.”55   

 
For Aquinas a proper understanding of reason was in support of a greater merit of 

faith. Belief in this case proceeds reason. Aquinas also stresses the superiority of divine 

revelation over human reason. 

“… it was necessary for the salvation of man that certain truths which 
exceed human reason should be made known to him by divine revelation. 
Even as it regards those truths about God which human reason could have 
discovered, it was necessary that man should be taught by a divine 
revelation; because the truth about God such as reason could discover, 
would only be known by a few, and that after a long time, and with the 
admixture of many errors. Whereas man's whole salvation, which is in 
God, depends upon the knowledge of this truth. Therefore, in order that 
the salvation of men might be brought about more fitly and more surely, it 
was necessary that they should be taught divine truths by divine 
revelation.”56 

 

Human reason for Aquinas is not ‘stuffed out, but is limited and subject to error. 

In conclusion, natural law is not a sufficient moral framework because it based on 

reason rather than on divine revelation in a Christian moral framework. Secondly, natural 

law does not start with a relationship with Christ instead it starts with what is common to 

humanity. Hauerwas says,  

                                                 
54 Spurrier, 28-29 
55 Summa Theologica II-II, q. 2, a. 10. 
56 Summa Theologica I, q. 1, a.  



26 

 

“It is certainly right that life in Christ makes us more nearly what we 
should be, but that is not to say we must start with the human to determine 
what it means to be a disciple of Christ.” 57 

   
Third, Christian discipleship and the moral framework are based in God. Again 

Hauerwas says concerning the church,  

“…above all, be a people of virtue, not simply any virtue, but the 
virtues necessary for remembering and telling the story of a crucified 
Savior.”58 

 
Lastly, a Christian moral framework is a virtuous life sharing the good news. 

Christian Transformation 

Now that the standards of the Army’s moral framework and short comings of natural 

law have been covered, I will now examine a moral framework based on Christian 

transformation. This Christian moral framework also relates to the kingdom of God. 59  A 

couple assumptions will be considered in this moral framework of Christian 

transformation. The first assumption is that people of the kingdom of God are those who 

are ‘born again.’ and trust Jesus Christ as Lord and Savior (John 3:3; Romans 10:9-10). 

The second assumption is that living in the kingdom of God is only possible through the 

work of the God the Holy Spirit (Romans 8:14). Third, Christian transformation 

emphasizes the interaction of Christians with the world as witnesses of the kingdom of 

God.60  

When considering the moral framework of Christian transformation, there are a few 

things to consider. First what is the kingdom of God or how is it to be defined?  

                                                 
57 Stanley Hauerwas, Peaceable Kingdom, (Notre Dame: University of Notre Dame Press, 1983) ,58 
58 Hauerwas, 103. 
59 Note: It is used to describe God's rule over the world through his power and the exercise of it. 
60 Lisa Sowle Cahill, Love Your Enemies: Discipleship, Pacificism, and Just War Theory. (Minneapolis, 
Minnesota: Fortress Press, 1994),24 
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Secondly, what is a possible set of virtues for Christian transformation?  Thirdly, what 

are possible practices and fruits of Christian transformation? 

Defining the Kingdom of God 

Defining the nature of the kingdom of God is important to understand the moral 

framework of Christian transformation. Another name that is given to it is the idea of 

reign or rule of God. The Christian responses urgently in faith to this reign by repenting 

and by changing his/her life in light of the death, burial and resurrection of Jesus Christ. 

It is a radical change of total dependence on God and the breaking of social boundaries 

and attitudes in one’s culture. As for the understanding of the kingdom of God it is both a 

present reality and will come to fullness at the return of Christ.61  Beasley-Murray says, 

“…his (Jesus) teaching on the kingdom of God...implies that in his 
word and work there is an initiation of the sovereign action of God that 
brings salvation and is to end in a transformed universe.”62  

 
To understand the nature of the future kingdom of God and the present Kingdom of 

God, a view of ‘already/not yet’ helps.63  In this both the future and present are held 

together against God’s divine work in time. They both meet in Jesus’ message and the 

life of the church throughout time. Within these two is the embarking of salvation into the 

world and the finality of a transformed universe which makes them one in the kingdom. It 

is in the grasp for all who believe and serve in now till the consumption of the kingdom.64  

Now that the definition of the kingdom of God has been shared, the virtues of Christian 

transformation will be discussed. 

                                                 
61 Cahill, 18. 
62 George Raymond Beasley Murray, Jesus and the Kingdom of God. (Grand Rapids, Michigan: Wm. B. 
Eerdmans Publishing Co., 1986), 74. 
63 Cahill, 16. 
64 Cahill, 19-20. 
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Virtues of the Christian Transformation 

When considering the virtues of Christian transformation, there are several different 

ways of approaching this Christian moral framework. However in this case the seven 

main virtues which are part of the writings of Aquinas are the main focus. These 

particular virtues have been identified with the Roman Catholic Church, but have a place 

in all of Christendom. The following virtues will be discussed: faith, hope, love, 

prudence, justice, temperance, and courage. 

Faith 

The first virtue in this Christian moral framework is that of faith. This is essential for 

the church and believers in that it is a confidence in the unseen future (Hebrews 11:1). It 

is also essential for pleasing God, understanding his nature and blessing in the life of the 

church (Hebrews 11:6). Aquinas describes it as a virtue. 

“For it belongs to the very essence of faith that the intellect should 
ever tend to the true, since nothing false can be the object of faith…while 
the effect of charity, which is the form of faith, is that the soul ever has its 
will directed to a good end. Therefore living faith is a virtue.”65 
 

Most the creeds of the church also affirm their faith with words ‘I believe’ whether it 

may be in God, His church, or His salvation history specifically revealed in Jesus Christ.  

This faith is also to be differentiated from mere human faith such as faith the 

Cincinnati Bengals will win the Super Bowl. The virtue of faith is a ‘gift of God’ and 

when compared to human effort, faith is the only way salvation can be received 

(Ephesians 2:8-9). Faith becomes ‘the bedrock’ that can help answer the big questions of 

life whether theoretical, scientific, or practical matters. The faith of the Christian reaches 

                                                 
65 Thomas Aquinas, The Summa Theologica of St. Thomas Aquinas, II-II, q 4, a. 5, [book on-line] (London 
: Burns, Oates & Washburne, ltd., 1920-42, accessed June 7, 2011); available from http://www.newadvent. 
org/summa/; internet. 
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above most cases of the “non-empirical metaphysical inquiry.”66  There are only some 

things that faith in God reveals in the life of the Christian. As the apostle Paul says of 

believers, “…for we walk by faith, not by sight” (2 Corinthians 5:7).67 

Hope  

The second virtue in this Christian moral framework is that of hope. This is another 

essential virtue of the kingdom of God’s moral framework. Much like faith, hope offers 

eternal promises and confidence for Christ’s church. Hope is essential in that the church’s 

ultimate future salvation rest in a patient and unseen hope that God will bring it (Romans 

8:24-25).68  In the present hope gives believers’ confidence that the reality of life is 

settled and in unwavering trust God will do what he says. It is promised of a heaven 

which will never grow uninteresting.69  It also offers a promise here and now with the 

hope that situations can be resolved and righteousness will prevail. It is a hope of oneness 

of believers and the church.70  Aquinas describes the virtue of hope. 

“…we hope for anything as being possible to us by means of the 
Divine assistance, our hope attains God Himself, on whose help it leans. It 
is therefore evident that hope is a virtue, since it causes a human act to be 
good and to attain its due rule.”71   

 
Love  

The third virtue in this Christian moral framework is that of love. Compared to faith 

and hope, love is greater than both of them (1 Cor. 3:13). The virtue of love has a 

                                                 
66 William C. Mattison III, Introducing Moral Theology: True Happiness and the Virtue. (Grand Rapids, 
Michigan: Brazos Press, 2008), 214-215. 
67 Mattison. 
68 Mattison. 
69 N. Thomas Wright, After You Believe: Why Christian Character Matters, (New York: Harper One, 
2010), 203. 
70 Tammy Williams, “After Racism,” in Virtues & Practices in the Christian Tradition, ed. Nancy Murphy, 
Brad J. Kallenberg and Mark Thiessen Nation (Harrisburg, Pennsylvania: Trinity Press International, 
1997), 287. 
71 Summa Theologica II-II, q. 17, a. 1. 
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threefold direction in the moral framework. Love first of all like faith and hope is directed 

toward God. Even this is twofold in that God first loved believers (1John 4:19)  and 

“proves his love for us in that while we were still sinners Christ died for us” (Romans 

5:8). In the return believers are to love God with all their heart, soul, mind, and strength 

(Mark 12:30). It is in fulfillment of an eschatological purpose in kingdom of God to 

love.72  Love becomes a character trait of the believer’s life. The message of love from 

the Gospel shapes believers into an ideal community which can grow and response to the 

leading of the Spirit.73  Corporate and individual worship become a love response for 

what God has done, is doing and will complete.74  Aquinas says, 

“…it follows that charity (love) is a virtue, for, since charity attains God, it 
unites us to God…”75 

 
Secondly, love is directed toward other believers. Jesus commands that within the 

church there should be mutual love for one another (John 13:35). Even love for others 

can be a barometer of the believer’s love for God. These two loves are intertwined, and 

the true love of God pours out love among other believers (1 John 4:7-12). This love is 

part of a loving organism. Each part finds its right relation to other parts. This mutual 

love among believers helps to bring growth and transformation. Through this love among 

the brethren, the world is being reached and God’s kingdom is furthered.76  

Lastly, love is directed toward others. This is probably the hardest to understand and 

practice in the life of the church. God tells the believer to “love his neighbor as yourself” 
                                                 
72 Ben Weibe, Messianic Ethics: Jesus Proclamation of the Kingdom of God and the Church in Response, 
(Waterloo, Ontario and Scottdale, Pennsylvania: Herald Press, 1992), 126. 
73 Jonathan R. Wilson, Gospel Virtues: Practicing Faith, Hope, and Love in Uncertain Times, (Downers 
Grove, Illinois: Intervarsity Press, 1998), 144-145. 
74 Scott McKnight, Jesus Creed: Loving God, Loving Others, (Brewster, Massachusetts: Paraclete Press, 
2007), 50. 
75 Summa Theologica II-II, q. 23, a. 3. 
76 Adele Ahlberg Calhoun, Spiritual Disciplines Handbook: Practices That Transform Us, (Intervarsity 
Press, Downers Grove, Illinois,2005), 130. 
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(Mark 12:31). This love toward other is demonstrated in the life of the church by praying 

for the community, country and world. It is also demonstrated by being aware of needs in 

the community whether it would be an alcoholic or person with AIDS. It is demonstrated 

whenever and wherever with compassion. It is demonstrated with a moral love which 

calls the world to embrace the sacred, ensure protection, hold high purity and seek the 

just love of God.77    

Even more radical, Jesus tells his disciples and the crowd in the Sermon on the Mount 

to “love your enemy” (Matthew 5:44).  It demands of the Christian moral framework 

more than humanly possible. It is against what is natural or fair. It is the weapon of 

choice for the Christian. There is not a consideration from Jesus that his followers should 

justify hating their enemies. Jesus says to “bless those who curse you, pray for those who 

abuse you” (Luke 6:28). Paul says, ‘if your enemies are hungry, feed them; if they are 

thirsty, give them something to drink” (Rom 12:20). The believer does not have to ask 

what the enemy is doing, but what Jesus has done. The believer is able to take up his/her 

cross in love in any situation.78   

Prudence 

The fourth virtue in this Christian moral framework is that of prudence. This is 

important to the moral framework of the kingdom of God. Mattison says, 

“The Latin term prudentia does not simply mean, as the English term 
“prudence” often does, being cautious or wary. Prudentia is better 
translated “practical wisdom”…79 

 
It gives the believer a right perspective of the world. Again Mattison says, 

                                                 
77 McKnight, 55-58. 
78 Dietrich Bonhoeffer, Dietrich Bonhoeffer Works, Vol. 4, Discipleship, trans. Barbara Green and 
Reinhard Krauss, ed. Martin Kuske, Ilse Todt, Geffrey B. Kelly and John D. Godsey (Minneapolis: Fortress 
Press, 2003), 138-141. 
79 Mattison, 98 
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“Prudence is the virtue that disposes us to see rightly, the way things 
are in the world around us, and to employ that truthful vision to act 
rightly.”80 

 
With prudence it comes with three different roles of application. The first role in 

prudence is the setting of a good path for a virtuous act. Here the Christian mentally 

assess the situation and determines how to carry out a good action. The second role is 

about more than just setting a path, but what is the best action given the particulars of the 

situation. It is similar to aspects of the military decision making process. The third role is 

about the reasoning process of prudence. In many cases of limited resources or demands 

on one’s life, the Christian has to really look and see what is truly important and 

prioritize.81  

There are sources of prudence that contribute and guide the community of faith. First, 

prayer is essential to guiding believer in difficult situations where the unknown can be an 

impingement in discerning God’s will.82  Secondly, Scripture serves as a way of 

equipping believers to “be proficient and equipped for every good work” (2 Tim 3:17). In 

some ways Scripture serves as a manual for the virtuous to act well. It is more than just 

reading the Bible, but studying and discerning God’s will. Lastly there is the wisdom of 

the community of Christ who is discerning what God is doing in the community. In light 

of this the community humbly submits to the leading of the Holy Spirit and God’s plan.83 

                                                 
80 Mattison. 
81 Mattison, 100-101. 
82 Philippians 2:6-7. 
83 Nancy Murphy, “Using MacIntyre’s Method in Christian Ethics,” in Virtues & Practices in the Christian 
Tradition, ed. Nancy Murphy, Brad J. Kallenberg and Mark Thiessen Nation (Harrisburg, Pennsylvania: 
Trinity Press International, 1997), 287. 



33 

 

Justice 

The fifth virtue in this Christian moral framework is that of justice. Mattison says, 

“As a virtue Justice is a steady disposition (a habit) in someone to give 
other people their due.”84 

 
Justice is a relational position which is marked by peacefulness or harmony in all 

aspects of life. Justice is related to the Latin word Ius which refers to a proper order of 

things. It is in line with the golden rule which says, “…do to others as you would have 

them do to you…” (Matt 7:12).85  

One question that arises from this is what is due to others for it to be truly justice?  It 

happens from interdependence within the human race in the community, the family, etc. 

This happening is realized or fulfilled when all people can reach their full potential more 

easily. It is a common good that is potential in all communities or groups. These are 

defined as just because they allow well ordered relationships to flourish and prosper. 

Individuals give what is due to others and in return receive justice. There comes a mutual 

respect for others and balance that marks the common good.86      

Rules are related to the virtue of justice. Rules serve as boundaries of expected 

behavior and the proper place to be restored when violations are done. These rules have 

reason behind them such as a civic or parental responsibility. There is also authority 

behind these rules about justice. Individuals and groups make the rules much like a parent 

or CEO. For the Christian these rules are demonstrated for instance with respect for the 

government (Rom 13:1). On the other hand justice may be needed to adjust or eliminate a 
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rule87 or a gross injustice such as the slavery which took place in the United States 

South.88 

Temperance 

The sixth virtue in this Christian moral framework is temperance. Aquinas describes 

temperance. 

“… is that which inclines man to something in accordance with reason. 
Now temperance evidently inclines man to this, since its’ very name 
implies moderation or temperateness, which reason causes. Therefore 
temperance is a virtue.”89 

 
Temperance is about how the Christian seeks and enjoys pleasures. It is two-fold with 

immediate pleasures such as sex, food, and sleep. Secondly, it has to do with passionate 

longings of other things such as recreation or sports. These passions are done in a 

moderate and reasonable manner by avoiding excessiveness or explicit self denial. This is 

a matter of prioritizing and evaluating what is important to the Christian’s living in 

happiness. It takes into consideration not only participating in a pleasure, but the desires 

of pleasures. Jesus does this is in the Sermon on the Mount with subjects such as murder, 

adultery, and love. As with other virtues, there is good reason and acting well behind 

these.90 

Much like fortitude, the virtue of temperance is part of a sanctification process. There 

is an infusion between the believer and Christ. The believer is being transformed by 

avoiding the evil of the world and by doing righteousness. It is applying what Romans 

12:1-2 says,  
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“…present your bodies as a living sacrifice, holy and acceptable to 
God, which is your spiritual worship. Do not be conformed to this world, 
but be transformed by the renewing of your minds, so that you may 
discern what is the will of God—what is good and acceptable and 
perfect.”91   

 
The goal leads the Christian to a deeper walk with Christ with the goal of union. It is 

a chance for the believer to grow closer to Christ. This desire becomes a longing to be all 

Christ wants in the life of the faithful. It is very much in line with the image of God 

becoming more prevalent in the believer’s life.      

Courage 

The last virtue in this Christian moral framework is that of courage. This virtue can 

go by other names such as fortitude and bravery. Mattison describes this virtue in two 

ways. First he says, 

“…the virtue that enables one to face obstacles or difficulties well.” 

And secondly he says, 

“…Fortitude (courage) may also be defined as the ability to suffer 
hardship well, whether the hardship is bodily or otherwise.”92 

 
It is highly held in many cultures and systems of belief, but is different in the 

Christian faith. Ultimately it is highly held for those who are martyrs for the Christian 

faith. It is one thing for a soldier to die for his country, but it is another thing for one to 

lay down his/her life for the kingdom of God. The apostle Paul spoke of this courage, 

“…I regard everything as loss because of the surpassing value of knowing Christ Jesus 

my Lord,” and “…to know Christ* and the power of his resurrection and the sharing of 
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his sufferings by becoming like him in his death.” (Php 3:8,10). For the Christian there is 

a personal relationship with the living Christ that defines his/her courage.93 

There are some assumptions that should be taken into consideration regarding 

courage as part of the Christian moral framework. It must first take into account the idea 

of vulnerability. If there is nothing to lose, it is not courage. With difficulty or hardship, it 

only becomes a mere choice from several different options. Suffering can be and will 

probably be a result of being courageous. Ultimately it could end in martyrdom though it 

is not sought or is a goal in itself. Secondly, there is something that ultimately matters 

with courage. Things are done in light of the Kingdom of God that was defined earlier. 

The good that is sought is not guaranteed in anyway, but it comes through the sacrifices 

of the people of God.94 

Like all these virtues, courage is closely connected with prudence and justice. The 

brave person must have a grasp on what is good in life and be able to prioritize the 

greater good in any situation. As spoken of earlier, it requires prayer, discerning God’s 

will from the Scriptures and guidance from the community of faith. The person must also 

be doing something that is truly just and right. A terrorist suicide bomber laying down 

his/her life would not be considered brave because ultimately what is done is not right. 

There may be sincerity, but it misdirected and contrary to God’s will revealed in the 

Bible.95 

All these virtues serve as pillars in understanding what this moral framework for the 

Christian should be. There are many other virtues that could have been considered, but 

these serve as a basis for Christian transformation espoused here. They are much like the 
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US Army Values. Also standing alone individually they are vulnerable, but they must be 

considered as interdependent on each other. As spoke earlier these types of virtues cannot 

be mirrored in the world because they take into consideration the essential work of 

Christ, the Holy Spirit and guidance of Bible. 

The Practices of Christian Transformation 

Now that virtues have been discussed, the practices of Christian transformation will 

be considered. These practices will not be necessarily or overtly be demonstrated 

individually, but will be examined in light of the practices of the church in a cooperate 

manner. These practices like virtues are core aspects of the church which shape and form 

the church by the power of the Holy Spirit. It is part of a redemptive process.96  Though 

there is debate on what the core practices should be, the following practices will be 

considered: the Eucharist, baptism, forgiveness and reconciliation, fullness of Christ, and 

discipleship.  

The Eucharist 

The first practice of the Church is that of the Eucharist or the Lord Supper. So what 

does this practice of communion mean?  It can mean a lot of things and can be a place of 

controversy and division. But as for the Eucharist, as well as other practices, it will be 

examined in light of universal Catholic Church. The Eucharist first of all brings a sense 

of community. It was part of a common meal in the book of Acts where the Spirit worked 

in the lives of believers. Believers graciously shared their food and finances. In times of 

controversy whether the Hellenistic widows being fed or Peter’s mistreatment of Gentiles 

and rebuke from Paul, the Eucharist brought unity and fellowship in this new family in 
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God’s kingdom. It is an ordinance of the church that should and at times does bring the 

body of Christ together in fellowship. 97 

Secondly, the Eucharist is an act of worship or more specifically a celebration. In one 

way it is the celebration of the eschatological meal in the consumption of the Kingdom of 

God.98  This celebration is also a remembering of what Christ has done, but it should be 

remembered in the present. It recalls the passion of what Christ has done.99  It is an 

acknowledgment and reception of redeeming power from the risen Christ in a heartfelt 

experience.100   It is a celebration of Christ’s sacrifice, and the Christian community in 

return concentrates themselves to Christ and His calling.101 

Baptism 

The second practice of the church is that of baptism. It has a two-fold meaning behind 

it when considering the Christian moral framework. First, it is connected with the 

kingdom of God. Entering the kingdom of God is not matter of preference or joining the 

Masonic Lodge down the street. It requires death to enter in the God’s kingdom. For the 

Christian he/she is identifying with the cross of Christ by sharing and following Jesus. It 

is not a sign of God accepting everybody because it is requires repentance, dying to self, 

and rising with Christ.102 

Secondly, baptism brings equality to the Christian community. No one is above 

another because all are considered part of one body. This equality cuts across age, 

gender, economics, nations, race and cultures. Everyone is alike. It speaks to the heart 
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that everyone in the kingdom of God is brothers and sisters. Clergy and laity are all the 

same though all have different gifts. The ordinance of baptism brings them together into 

the body of Christ.103 

Forgiveness and Reconciliation  

Another practice of the church is that of forgiveness and reconciliation in the 

Christian morale framework. Forgiveness is a sign that the Holy Spirit is working in the 

Christian community. Believers are taking into account what it means to be a follower of 

Jesus. Jesus makes it a point in the Lord’s Prayer and finishes the prayer with the 

necessity to forgive to be forgiven by God.104  The church is part of a kingdom which 

calls believers to dispense unlimited forgiveness. In effect forgiveness becomes a mark of 

true believer and the beginnings of this new kingdom. It makes God’s love tangible by 

forgiving others.105 

The second part of this reconciliation becomes all the more important for the church. 

It requires that all are ready to be aware of and confront sin in the church. It is a ‘bearing 

of one another’s burdens’ and serving each other in a ‘spirit of meekness,’ (Gal. 6:1-2). It 

may require two or more believers to bring an offender before the church to make clear 

the sin and need for reconciliation to God and the church. Sin that is not dealt with 

becomes an individual issue, but it can become a moral responsibility and collective 

blame of the church. The church is the body of Christ which connected with believers and 

must practice reconciliation and forgiveness.106 
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Fullness of Christ 

The fourth practice of the Church is that of the fullness of Christ in this moral 

framework. This is where the church fully expresses the life of Christ within the body and 

with others. It is the transforming love of God to a lost and dying world. It is the 

abundant life that Jesus came to bring. It is a community of imperfect and forgiven 

believers who are used as vessels of grace, peace, and hope.107  

The expression of the fullness of Christ is shown through how the church lives. The 

fullness of Christ calls for an introspection of the community of believers. It looks at a 

faith in Christ that needs to be bigger than the situation. It looks at love for a neighbor 

that does not want to cooperate. It looks to a pocket book that needs to give when the cost 

of living is high or the economy is suffering. It must reflect God’s grace that fuels a life-

giving way of existence and dislodges the human ways of feeling more secure. It is a 

freedom that is a foretaste of the kingdom to come.108   

This fullness of Christ is shown in two different passages. It is shown in the 

Beatitudes in Sermon on Mount which radically calls believers to be poor in spirit, meek, 

merciful, peacemakers, persecuted, etc. (Matthew 5:3-11). These are only the ways true 

fullness of Christ’s blessing can be experienced on a day to day basis. Secondly, they can 

be experienced in the fruit of spirit which is a sign that the crucified life and 

empowerment of the Holy Spirit are at work in the life of the church. (Gal. 5:22-26). 
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Discipleship 

The last practice of the Church is that of discipleship. It is very much a part of all the 

prior practices which likewise stresses education and formation of believers. Discipleship 

becomes a participation in the God’s work in the world. It is more than a just a family or 

church. It is about the world and the transformation that only Christ can do. The church 

finds a balance between the spiritual relationships based in God’s Word with Christ and 

his body, and it also brings about a new politic or mission from God that engages the 

world.109   

Discipleship also has a living tradition that constantly is being worked for the 

Church’s good and edification. There is a bridging of the Bible and the community of 

faith. This is a circular construct where there is a constant movement. The community of 

faith is assessing the Bible and in turn is living out the faith. In turn, living the faith out is 

evaluated and tweaked by the Bible. It is a plausible structure where life in the Spirit is 

lived out. The Holy Spirit makes this work possible and successful. It is where true 

discipleship is lived out.110 

In summary, Christian transformation was used to describe this Christian moral 

framework in this section. This description was used to show Christian faith as a living 

faith. It is not something stagnant but alive and at work in this world. Defining the 

kingdom showed the tension between the presence of the kingdom in the world now but 

coming to fullness with Christ’s return. Aquinas seven virtues gave a structure to 

Christian transformation. The theological and cardinal virtues provided a set of virtues 
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which are common and/or understood by most Christian denominations. The practices of 

Christian transformation were again core practices common to most denominations. All 

three aspects of Christian framework will be applied in chapter three. 
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Chapter 2: Connecting a Christian Moral Framework  
To Service in the Military 

 
 

 
Then Jesus said to him, ‘Put your sword back into its place; for all who take the sword 
will perish by the sword.      Matthew 26:52 
 
 
 This chapter attempts to connect a Christian moral framework and service in the 

military. The first section of this chapter seeks to overcome preliminary intellectual 

roadblocks to the permissibility of any kind of violence by Christians and secondly by 

explaining a variation within the larger thought of Just War tradition called “Just War as 

Christian Discipleship.”  Several Bible passages have provoked controversial throughout 

the history of the church concerning whether or not it is even permissible for a Christian 

to engage in violence. Two of these Bible passages come from the Sermon on the Mount 

in Matthew 5:38-42 and 43-48. Other parts of the Bible could have been selected, but 

from an examination of different authors, these were the crucial passages that came up 

most often on both sides to support opposing views. In a similar fashion the examination 

of history falls on historical biblical passages from the New Testament and the church 

fathers Origen and Tertullian. The historical biblical passages show military personnel 

who practiced faith. Other voices from church fathers and history could have been used 

to discuss pacifism and just war tradition, but understanding Origen and Tertullian 

statements on military service are pivotal to help resolve Christians and participation in 

violence. The point in this first section is to resolve possible restrictions for Christians 

serving in the military. The second section shows and explains how Just War Tradition 

theologians such as Bell, Allman and Winright have developed a moral framework which 
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they call Just War (CD). This will establish the best Christian moral framework for 

guiding the actions of soldiers in the military. 

Scriptures 

Matthean Passages 
 

The two passages that will be examined are Matthew 5:38-42 and 5:43-48. They were 

chosen because many arguments against military service focus on these passages. From a 

quick glance Jesus appears to be promoting a stance of non-resistance to the assaults of 

evil doers and enemies. Also if one of these passages shows that non-retaliation is the 

absolute answer, the premise of this thesis should stop at this point because a moral 

framework is not possible that can reconcile the Just War Tradition and the Christian 

faith. Understanding Matthew and the context of these passages becomes critical to 

understanding violence and the Christian faith. 

General Observations of Matthew and the Sermon on the Mount  

To understand these passages one should first take into consideration some general 

observations concerning Matthew and more specifically the Sermon on the Mount. 

Matthew is a Jew who has a good understanding of the Septuagint. His audience is 

probably a Syrian Jewish Christian community. Some of the community issues that are 

addressed in the book of Matthew are the new Gentile mission, a call to action, and the 

rise of false prophets.111   

Second, one sees this concern for the community even in the Sermon on the Mount; 

though initially the audience is the disciples and the crowd.112  However the use of 
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‘brother’ or ‘brethren’ appears to be speaking to the Matthean community. The Sermon 

on the Mount is instructive in nature with the ideas of conduct in the community, issues 

such as proper prayer and piety, and ideals of humility, mercy and righteousness. 113  

Third, Jesus is correcting different subjects in the Sermon on the Mount. He uses the 

phrase, “you have heard it was said” several times in chapter 5 (Matthew 5:21, 27, 33, 38, 

43). There are legal issues such as murder, adultery, oaths, justice, and love. Jesus 

responses in an antithesis phrase with the words “But I tell you.”  Each is presented with 

the community’s understanding. Jesus goes straight to the heart of where change needs to 

take place by correcting sinful applications and false forms of piety. Jesus says to his 

listeners, “unless your righteousness exceeds that of the scribes and Pharisees, you will 

never enter the kingdom of heaven” (Matthew 5:20).114   

“Eye for an eye and tooth for a tooth” 
 

Among these corrections is the important saying from Matthew 5:38-42,  

“You have heard that it was said, “An eye for an eye and a tooth for a 
tooth.” But I say to you, do not resist an evildoer. But if anyone strikes 
you on the right cheek, turn the other also; and if anyone wants to sue you 
and take your coat, give your cloak as well; and if anyone forces you to go 
one mile, go also the second mile. Give to everyone who begs from you, 
and do not refuse anyone who wants to borrow from you.”   

 
In Matthew, the reference is going back to the Old Testament in Exodus 21:24, 

Leviticus 24:20, and Deuteronomy 19:19. It is also known as the Lex talionis. It is the 

principle or law of retaliation that states that a punishment inflicted should correspond in 

degree and kind to the offense of the wrongdoer. This statement concerns retributive 
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justice. It was originally intended as preventing excessiveness of punishment and 

applying justice fairly.115 

In the Jewish mind, there is a need for compensation for most offenses. The 

compensation can be physical mutilation. Leviticus 24:20 says, “As he has injured the 

other, so he is to be injured,” and verse 21 says, “…whoever kills a man must be put to 

death.”  The Babylonian Talmud also expands on this, explicitly requiring that 

compensation be made in five areas: damage, pain, healing, loss of time, and disgrace.  

"Damage."--If he blinds one's eye, cuts off his hand, or breaks his leg, 
the injured person is considered as if he were a slave sold in the market, 
and he is appraised at his former and his present value. "Pain."--If he 
burns him with a spit or with a nail, if even only on the nail (of his hand or 
foot), where it produces no wound, it is appraised how much a man his 
equal would take to suffer such pain. "Healing."--If he caused him bodily 
injury, he must heal him; if pus collected by reason of the wound, he must 
cause him to be healed; if, however, not by reason of the wound, he is 
free. If the wound heals up and breaks out again, even several times, he 
must cause it to be healed; if, however, it once heals up thoroughly, he is 
no more obliged to heal it. "Loss of time."--The injured person is 
considered as if he were a watchman of a pumpkin field, as he was already 
paid the value of his hand or foot. The disgrace is appraised with 
consideration of the station and rank of the one who causes as well as of 
the one who suffers it.116 

 
The Talmud makes it clear compensation was necessary and was a well thought out 

system. 

Given the larger context of Matthew, it appears that Jesus is not talking about 

damage, pain, healing, loss of time, but disgrace. In many ways, Jewish culture 

celebrated revenge in passages in which spoke of God avenging his own honor, 

annihilating those who hate him and persecutors of the faithful. Jews were more than 

willing to assume they could participate in God’s revenge, or at the least assume it was 
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justified to bring this punishment. For the Jew in Matthew, the lex talionis endorses a 

code of shame and honor.117 

Jesus flips this typical shame and honor response on its’ end. Jesus tells his followers 

to “not resist an evil person.”  The word resist comes from the Greek work Anthistēmi. It 

has the idea of standing against someone such as Stephen in Acts 6 did, Elymas the 

magician in Acts 13, and Paul standing against Peter in Galatians 2. In Matthew’s 

instance, the passage is asking the community to not stand against its’ own honor. The 

Christian can say that his/her honor is legal and is justified, but in view of his/her own 

honor, his/her resistance is not to respond with revenge, retaliation, or by running. The 

response Jesus gives is one of poise in the midst of tribulation. The Christian does not 

respond as a warrior but with patience and self control.118 

This patience and self control is shown by turning the left cheek since the right cheek 

has already been struck. The right cheek would be a proper place for a justified strike, but 

a strike to the left cheek would be unclean. The penalty for an improper strike would be 

doubled if it was the left cheek as opposed to the right cheek in the Babylonian 

Talmud.119 

The strike in this passage has parameters. Lamentations 3:30 says, “Let him offer his 

cheek to one who would strike him, and let him be filled with disgrace.”  It is a chance to 

let the striker see the errors of his/her ways and be filled with dishonor. It is not 

considered for the purpose of injuring someone else. It does not require a silent response. 

Jesus says after being struck, “If I said something wrong… testify as to what is wrong. 
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But if I spoke the truth, why did you strike me?” (John 18:22-23). It does not say to 

ignore justice. Jesus clears the temple on two occasions in Matthew 21 and in John 2. 

Paul after being jailed appeals to the injustice of his punishment “without a trial” and 

“Roman” citizenship (Acts 16:36-37). In light of this the passage shows a higher honor 

and hope that the unrighteous person would see the error of his/her way. The same thing 

is going on in the rest of the passage with the giving up one’s “cloak as well” (Matthew 

5:40) and “go with him two miles” (Matthew 5:41). The believer is practicing a higher 

principle of honor and shame in light of the kingdom of God. Practicing this principle has 

no place for vengeance. 

This higher principle can be seen in some of the early church writings and fathers. 

Origen saw not offering resistance as a way to bring shame on the offender and a way for 

him/her to “continue progress in divine things.”  Hilary saw turning the other check as a 

statement of the journey of faith that Christ accompanies the believer. Just as Christ “own 

cheek” was slapped and “his shoulders” were whipped, it is used to the “increase of his 

(Christ) glory.”120   

“Love your enemies” 
 

Next this brings up the phrase “love your enemies” and its’ section in verses 43-48 

where its’ meaning will be explored. In Matthew the reference is going back to the Old 

Testament in Leviticus 19:18. The Jews most likely approved hating their enemies. It was 

a popular saying in the Greco-Roman world of reciprocity. ‘Neighbor’ was meant as a 
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positive relationship which entailed friendship. However, Jesus sets this on end again 

with the call to love one’s enemies.121   

Again this would challenge the honor and shame code of the society. The social 

expectation was to be loyal to one’s clan, family, tribe, etc. Also standing against one’s 

enemy would also be the honorable thing to do. However Jesus tells his followers to love 

your enemies, and while you are at it, offer a prayer of blessing for your persecutors. 

Jesus is telling his followers this battling back in forth is not part of his kingdom. It 

would make the believer in many ways appear foolish.122 

Jesus explains why this is the correct way to deal with enemies. Jesus never says that 

there are no enemies, but tells how to relate against them in order to be “sons of your 

Father in heaven” (Matthew 5:45).  Jesus appeals to the example of his heavenly Father’s 

benevolence with giving sun light and rain without restraint to both “the evil and good” 

and “the righteous and unrighteous” (Matthew 5:45). There seems to be an appeal to the 

work of God in creation. Possibly this is referring back to God’s intent for creation being 

for all humanity. 

Jesus also appeals to the higher righteousness with two rhetorical questions. He first 

says, “if you love those who love you, what reward do you have?  Do not even the tax-

collectors do the same?” (Matthew 5:45). Secondly, he says, “if you greet only your 

brothers and sisters, what more are you doing than others?  Do not even the Gentiles do 

the same?” (Matthew 5:46)  There is a righteousness that happens in the world, but it is a 

love of mutual interest and hospitality just between friends and family. These things do 

not receive any reward and do not stand out for the world to see. This is not the standard, 
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but the disciples’ standard is God. They are to reflect the image of God’s universal 

benevolence.123  

The early church fathers also shared similar ideas about this image of God’s universal 

benevolence. One anonymous church father said, “if you do him a kindness, you benefit 

yourself more than him.”124  This benevolence becomes a sharpening of the image of 

God. Theodore of Heraclea says, 

“The imitator of God and Christ makes the sun of his word and 
brightness of his righteousness to shine on both evil and good people, and 
the rain from his mouth falls upon both the righteous and the sinful.”125 

 
This benevolence is demonstrated in being imitators. Augustine shows a similar idea 

with the physical benefits of God’s benevolence. 

“…. the sun that is manifest to the bodily eyes of beasts as well as 
people and to understand the rain as the showers that produce the fruits 
that God has given for perfection of the body.”126   

 
Chrysostom has an interesting nine step prayer model to follow which comes from 

this passage. He makes it a point that God just does not say to love but to pray. It is an 

opportunity according to Chrysostom to live the Christian faith. 

“A first step is not to begin with injustice. A second (is), after one has 
begun, is not to vindicate oneself by retaliating in kind. A third (is), to 
refuse to respond in kind to the one who is injuring us but to remain 
tranquil. A fourth (is), even to offer up oneself to suffer wrongfully. A 
fifth (is), to give up even more than the wrongdoer wishes to take. A sixth 
(is), to refuse to hate one who has wronged us. A seventh (is), even to love 
such a one. An eighth (is), even to do good to that one. A ninth (is), to 
entreat God himself on our enemy’s behalf. Do you perceive how elevated 
is a Christian disposition?  Hence its reward is also glorious. 127 

 

                                                 
123 David L. Turner, Baker Exegetical Commentary on the New Testament: Matthew, ed. Robert W. 
Yarbrough and Robert H. Stein (Grand Rapids, Michigan: Baker Academic, 2008) ,176-177. 
124 Simonetti,120. 
125 Simonetti,120-121. 
126 Simonetti,121. 
127 Simonetti,120. 
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Chrysostom is reaffirming Matthew’s emphasis on a higher calling with these nine 

steps leading to a higher virtue and glorious reward. 

In both of the Matthean passages Jesus emphasizes living in the kingdom of God 

rather than non-retaliation. He addresses issues in Jewish society of shame and honor 

where revenge and violence are admired and encouraged. Jesus emphasizes the poise of 

patience and self control to show the offender his/her error. He reaches beyond the law 

with the tools of love, prayer and benevolence to reach out to neighbors and enemies 

alike.  

Early Church History 

At this point the subject changes to a historical understanding of the Christian and 

military service. Selected stories about soldiers are examined in the New Testament as 

well as comments by Origen and Tertullian’s about Christians and military service. These 

are shared to overcome roadblocks to any kind of theory of justified violence plus 

uncover the reason why they rejected certain forms of violence. The investigation is brief 

in nature and highlights certain points concerning soldiers, military participation and the 

good news of the kingdom of God. 

The Gospels  
 

Luke 3 
 
One of the earliest instances of soldiers appears in the Gospel of Luke. It says, 
  

“Soldiers also asked him, ‘And we, what should we do?’ He said to 
them, ‘Do not extort money from anyone by threats or false accusation, 
and be satisfied with your wages.’” (Luke 3:14).  

 
The passage is a direct question addressed to John about the proper conduct of 

soldiers. Overall, the passage is the delivery of and response to John the Baptist’s 
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message of repentance and forgiveness (Luke 3:3). John’s messages challenges the false 

confidence of the crowd who are putting their faith in being Abraham’s descendants 

rather than producing “fruit in keeping with repentance” (Luke 3:8). At this point the 

message takes the form of a dialogue. The crowd asks, “What should we do then?” (Luke 

3:10). John basically says that the crowd should share with others. The message gets 

more specific with the tax collectors asking for guidance. Another group who asks for 

direction is the soldiers. John gives them simple instructions. They are not to exhort 

money, make false accusations, and be content with pay.      

When considering this passage, a couple of things can be observed. First, the soldiers 

were seeking guidance from the message. They are coming to be baptized in response to 

John the Baptist and ask for specifics on how to live their faith. It also appears that John’s 

advice provides a solution. How John determined to give this guidance is probably from 

personal observation and/or general knowledge among first century Israel. It also goes 

back further as practical ways that preparation is made for God’s salvation in verses four 

through six. Last, John does not instruct the soldiers to leave the military service. Again it 

was a code of ethical conduct at the least in this particular time and culture. At the most 

church fathers such as Augustine use this passage to argue for possible grounds for 

military service.128  

Matthew 8 and Luke 7 

In Matthew 8 and Luke 7 Jesus has an encounter with a centurion. The centurion is 

coming on behalf of his paralyzed servant or in the Luke passage he sends Jewish elders 

to speak on his behalf. The centurion’s speech impresses Jesus because of the centurion’s 

                                                 
128 Arthur A. Just Jr., ed. Ancient Christian Commentaries on Scriptures New Testament Luke, (Downers 
Grove, Illinois: Intervarsity Press, 2003) ,63. 
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own understanding of authority from service in the roman military. Jesus remarks on the 

faith of the centurion. He goes even further to say no one in Israel compares to this 

centurion’s great faith and grants his request.  

A few positives for military service can come from this passage. One observation is 

that the centurion could please God and serve in the military. Augustine commenting on 

the passage saying, 

“Do not imagine that someone cannot please God while he is engaged 
in military service. Take as an example holy David to whom the Lord gave 
such high testimony.”129 

 
It is not a situation where one has to choose between faith and military service. 

Another church father makes an observation about the character of the centurion. 

Maximus of Turin says,  

“See how the devout centurion becomes worthier to receive health as 
he confesses that he is unworthy. In considering his dwelling 
unacceptable, he has made it the more honorable and acceptable.”130 

 
A last observation of the centurion’s faith is that this is the first instance of the 

kingdom God of working among Gentiles in the Gospels. The commentary on Tatian’s 

Diatessaron says, 

“To show that the centurion’s faith was the first of the faith of Gentiles 
he said, ‘Do not imagine that this faith can be limited to the centurion.’  
For he saw and believed (John 20:8). ‘Many will believe who have not 
seen (John 20:29). ‘Many come from the east and from the west and will 
sit at the table with Abraham, Isaac, and Jacob in the kingdom of heaven, 
etc.’” 

 
This commentary makes it clear that the centurion’s faith is just the start of something 

greater and wider to come. It is not just about the centurion being a Gentile, but faith is 

evident among those who serve in the military.    
                                                 
129Just, 118. 
130 Just. 
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Matthew 27 

In Matthew 27:54, there is another instance of a centurion at the foot of the cross who 

says, “Truly this man was God’s Son!”  He sees and hears the jeers of those challenging 

Jesus to prove He is the Son of God. The gospel of Matthew says, 

“Those who passed by derided him, shaking their heads and saying, 
‘You who would destroy the temple and build it in three days, save 
yourself! If you are the Son of God, come down from the cross.’ In the 
same way the chief priests also, along with the scribes and elders, were 
mocking him, saying, ‘He saved others; he cannot save himself. He is the 
King of Israel; let him come down from the cross now, and we will 
believe in him. He trusts in God; let God deliver him now, if he wants to; 
for he said, “I am God’s Son. (Matthew 27:39-44)” ’  

 
It is an interesting passage because throughout most of Jesus’ life except for instances 

such as his baptism, Christ is not recognized. However, this instance of recognition that 

eluded Him becomes powerful and fresh with the cross. The statement of the centurion 

becomes a prelude to future success in reaching out to the world.131  Also with the use of 

Psalm 22 in this section Matthew adds more to the “Son of God” because it alludes to 

Psalm 22:27 were it says, 

“All the ends of the earth shall remember and turn to the LORD; and all 
the families of the nations shall worship before him.” 

 
It becomes a promise of the gospel going out to the world including and starting with this 

centurion.132 

Again, this passage sheds some light on military service. Service is not brought up, 

but the centurion response affirming that Jesus is the Son of God is a significant step of 

possible participation in the kingdom being open to the military. It, like other vocations in 

                                                 
131 Nolland, 1220-1221. 
132 Daniel J. Harrington, S.J., The Gospel of Matthew, Vol. 1 of Sacra Pagina Series, ed. Daniel J. 
Harrington (Collegeville, Minnesota: The Liturgical Press, 1991), 402-403. 
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the New Testament such a Lydia, a business woman (Acts 16:11-15) and the Philippian 

Jailer (Acts 16:16-34) represent where the good news can transform lives.   

Acts 10 

Another familiar passage is the Centurion Cornelius in chapter 10 in the Acts of the 

Apostles. The passage describes him,  

“He was a devout man who feared God with all his household; he gave 
alms generously to the people and prayed constantly to God” (Acts 10:2).  

 
In this time, the group which Cornelius belonged was classified as “God fearers.”  

They were devout in following code of the Torah, but did not become proselytes and 

become circumcised into the Jewish faith. However, Cornelius’ character is shown with 

influence on his household, generosity, and prayerfulness. 133 The amazing thing about 

this passage is how Cornelius’ prayer is answered with directions on where to get Peter, 

and on the other end Peter is coming to terms with God’s new mission to the Gentiles. In 

Acts 10:34 it says, 

“Then Peter began to speak to them: ‘I truly understand that God 
shows no partiality, but in every nation anyone who fears him and does 
what is right is acceptable to him.” 

 
To add to this, the Holy Spirit comes on Cornelius and his household and is the same 

according to Peter with the coming of the Holy Spirit on the disciples on Pentecost in 

Acts 2. 

“While Peter was still speaking, the Holy Spirit fell upon all who heard 
the word. The circumcised believers who had come with Peter were 
astounded that the gift of the Holy Spirit had been poured out even on the 
Gentiles, for they heard them speaking in tongues and extolling God. Then 
Peter said, ‘Can anyone withhold the water for baptizing these people who 
have received the Holy Spirit just as we have? (Acts 10:47)’”  

 
                                                 
133 Luke Timothy Johnson, S.J., The Acts of the Apostles, of Sacra Pagina Series, ed. Daniel J. Harrington 
(Collegeville, Minnesota: The Liturgical Press, 1991), 182. 
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This is the amazing story that Peter tells to the circumcised believers in Jerusalem in 

Acts 11. 

It appears this passage positively portrays Cornelius and his military service. He is 

pious. Chrysostom says, 

“The Scripture mentions their134 dignified stations to show the 
greatness of their piety, since it is more wonderful when a person in a 
position of wealth and power is such as they were.135   
 

Cornelius is also associated with the future baptism of the Holy Spirit preached by 

John the Baptist136 in Acts 11:16-17. The interesting thing about Peter’s explanation to 

circumcised believer in Jerusalem about the Gentile Pentecost is that Cornelius’ vocation 

is not mentioned. It seems it should have been a further conversation in Act 11:18. “When 

they heard this, they were silenced…”, but again this is not the main point. It is a new 

understanding of the Holy Spirit’s working in the community of faith.137  

Early Church Fathers 
 

At this point in the chapter there is going to be a transition from soldier passages in 

the New Testament to two of the early church fathers: Tertullian and Origen. These two 

are quoted often by peace churches in support of Christians not serving in the military 

service. The plan is to examine and comment on why of these church fathers were against 

Christians serving in the military. Last, views from James Turner Johnson give an 

alternative understanding of Tertullian and Origen for Christians serving in the military in 

the early church. 

                                                 
134 Note: Chrysostom also mentions Ethiopian Eunuch who Phillip meets Acts 8.  
135 Frank Martin, ed. Ancient Christian Commentaries on Scriptures New Testament Acts, (Downers Grove, 
Illinois: Intervarsity Press, 2003) ,119. 
136 This was mentioned in early comments on Matthew 3. 
137 Johnson, 201. 
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Tertullian 

One cannot help but sense the passion of Tertullian in his writing. He is a ‘fire and 

brimstone’ preacher who would put most pastors to shame in modern America. He is 

clear and leaves no question where he stands and where Christians should stand.  He 

gives several arguments against military service. First he says it is not possible for a 

Christian to join the military and not have to participate in pagan sacrifices and capital 

punishment. Tertullian answers, 

“There is no agreement between the divine and the human sacrament, 
the standard of Christ and the standard of the devil, the camp of light and 
the camp of darkness. One soul cannot be due to two masters-God and 
Caesar.138” 

He also sees anyone who claims Christ as Lord as not being able to have a sword. He 

says, 

“…how will he serve even in peace, without a sword, which the Lord 
has taken away?  For albeit soldiers had come unto John, and had received 
the formula of their rule; albeit, likewise, a centurion had believed; still the 
Lord afterward in disarming Peter139, unbelted every soldier.”140  

Tertullian also argues from nature one should know military service is wrong. 

                                                 
138 Arthur F. Holmes, ed., War and Christian Ethics (Grand Rapids, Michigan: Baker Academic, 2005), 43-
44. 
139 Note: Tertullian is describing the incident in the Garden of Gethsemane in Matthew 26:52 and similar 
passages in the other Gospels. “Then Jesus said to him, ‘Put your sword back into its place; for all who 
takes the sword will perish by the sword.”  Luke Timothy Johnson sees this not so much about the sword, 
but about Jesus being in control in the midst of a chaotic situation. Jesus’ kingdom is not a kingdom of the 
sword, but He is a bringer of healing. Luke Timothy Johnson, S.J., The Gospel of the Luke, of Sacra 
Pagina Series, ed. Daniel J. Harrington (Collegeville, Minnesota: The Liturgical Press, 1991), 355. The 
other question why does Jesus tell the disciples to buy a sword?  It could be literal, but by the response of 
the disciples coming up with two swords they have missed the point. This is why Jesus says, ”….it is 
enough.”  It is not that the quantity is correct, but the intent is wrong. It is not to bring a kingdom by 
violence. Leon Morris ed., Luke: An Introduction and Commentary (Grand Rapids, Michigan: William B. 
Eerdmans Publishing Company, 1988), 338-9. I personally think the sword that Jesus tells the disciples to 
purchase is more than just to slice bread or teach them a lesson. I think it had a purpose, but just like 
anything such as alcohol, sexual relations, etc. there are boundaries of purpose and intent which determine 
right or wrong. Again I refer it back to the argument earlier concerning Acts 10. 
140 Holmes, 44. 
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“Nature should be our guide, that we may not be carried away in the 
direction in which the rival of God has corrupted, along with man 
himself……..”141  

He also is concerned with oaths and allegiances. 

“Do we believe it lawful for a human oath to be superadded to one 
divine, for a man to come under promise to another master after Christ, 
and to abjure father, mother, and all kinsfolk, whom even the law, has 
commanded us to honor and love next to God Himself….” 

 
He also makes it clear Christian conduct is not always a matter of military service but 

following Christ even in the church. 

“….all sorts of quibbling will have to be resorted to in order to avoid 
offending God, and that is not allowed even outside of military service or, 
last of all, for God the fate must be endured which a citizen-faith has been 
not ready to accept.  

 
Lastly with the Tertullian there is the reference to Roman religion that permeates 

soldier duties. 

“But I first say a word also about the crown itself. This laurel one is 
sacred to Apollo or Bacchus – to the former as the god of archery, to latter 
as a god of triumphs…When military service again is crowned with olive, 
the idolatry has respect to Minerva, who is equally the goddess of arms-
but got a crown of the tree referred to, because of the peace she made with 
Neptune. In these respects the superstition of the military garland will be 
everywhere defiled and all defiling.142 

 
In conclusion, Tertullian disagrees with military service for the following reasons: 

there is more than one master, the prohibition against the use of the sword, it is against 

nature, the taking of Roman oaths, practices that are wrong in general, and Roman gods 

used in military customs. Later in this chapter Tertullian’s concerns are discussed in the 

James Turner Johnson section.  

                                                 
141 Holmes. 
142 Holmes, 46-47. 
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Origen  

Next Origen will be examined with his concerns why Christians should not serve in 

the military. In the case of Origen his arguments for avoiding military service has to do 

deal with some questions and concerns with Celsus. Origen first is responding to critiques 

about Christians and rebellion. 

“…that the Hebrews, being [originally] Egyptians, dated the 
commencement [of their political existence] from the time of their 
rebellion, so also is this, “that in the days of Jesus others who were Jews 
rebelled against the Jewish state, and became His followers”143  
 

Origen answers this in two ways. First he addresses the ‘if’ question. 

“…if revolt had led to the formation of the Christian commonwealth, 
so that it derived its existence in this way from that of the Jews, who were 
permitted to take up arms in defense of the members of their families, and 
to slay their enemies, the Christian Lawgiver would not have altogether 
forbidden the putting of men to death…”144 
 

In this case, Origen does make allowances for violence145 if it is a common wealth in 

same manner of the Jews of the Exodus and in the defense of family members. Secondly 

he builds on this saying, 

“…and yet He nowhere teaches that it is right for His own disciples to 
offer violence to any one, however wicked. For He did not deem it in 
keeping with such laws as His, which were derived from a divine source, 
to allow the killing of any individual whatever...”146 

 
In this part Origen makes it clear that violence has no place with the Christian. He 

later makes it clear that a Christian rebellion would not be the same as the Exodus. 

“Nor would the Christians, had they owed their origin to a rebellion, 
have adopted laws of so exceedingly mild a character as not to allow them, 

                                                 
143 Holmes, 48. 
144 Holmes 
145 Note: it is the expression of physical or verbal force against self or other, compelling action against one's 
will on pain of being hurt. 
146 Holmes 
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when it was their fate to be slain as sheep, on any occasion to resist their 
persecutors.” 147     

It would have been a rebellion of non resistance and martyrdom. 

The second issue from Celsus is concerning helping the king. Celsus says, 

“…to help the king with all our might, and to labor with him in the 
maintenance of justice, to fight for him: and if he requires it, to fight under 
him or lead an army along with him.” 

 
Essentially Celsus’ argument is one of loyalty to the king. Origen responses saying, 

“…give help to kings, and that, so to say, a divine help, ‘putting on the 
whole armor of God.’  And this we do in obedience to the injunction of the 
apostle, ‘I exhort, therefore, that first of all, supplications, prayers, 
intercessions, and giving of thanks, be made for all men; for kings, and for 
all that are in authority,’ and the more anyone excels in piety, the more 
effective help does he render to kings, even more than is given by soldiers, 
who go forth to fight and slay as many of the enemy as they 
can….keeping their hands pure, and wrestling in prayers to God on behalf 
of those who are fighting in a righteous cause148….We do not indeed fight 
under him, although he require it; but we fight on his behalf, forming a 
special army – an army of piety – by offering our prayers to God.”149 

 
Origen’s answer is again that Christians should not fight with swords but with the 

power of prayer. It is used in support those how fight for a righteous and just cause. 

The third issue that Origen addresses is with governmental service which indirectly 

focuses on military service. 

“…take office in the government of the country, if that is required for 
the maintenance of the laws and the support of religion.”150 

 
Origen addresses Celsus in nature and purpose of the church of God. 

“But we recognize in each state the existence of another national 
organization, founded by the Word of God, and we exhort those who are 
mighty in word and of blameless life to rule over Churches….And it is not 
for the purpose of escaping public duties that Christians decline public 

                                                 
147 Holmes, 48-49. 
148 Note: It is interesting that Origen acknowledges a righteous cause which is close to the right intent and 
just cause in the criteria of Jus ad bellum of the Just War Tradition. 
149 Holmes, 49. 
150 Holmes, 50. 
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offices, but that they may reserve themselves for a diviner and more 
necessary service in the Church of God – for the salvation of men.”151 

 
For Origen, Christians have a higher purpose leading the church and bringing 

salvation to men. 

Origen’s view can be wrapped up in his stand against the military with a few points.  

Though he entertains the possibility of a righteous cause for war, he dismisses it with no 

support from Scripture. Secondly, he says Christians support the king by praying not 

fighting. Prayer is more effective in Origen’s estimation. Lastly, he says that Christians 

have a higher calling to the church, so not participating in government service is matter of 

priority. 

At this point, there is a dilemma concerning a possibility of any Christian being able 

to serve in the military. The Bible does not give complete restriction, but as for Tertullian 

and Origen, they both give a resounding ‘no’ to military service. This is a popular view 

within peace churches and among certain Christians.152    In view of this, the next section 

will consider how to approach these hurdles of Tertullian and Origen and see if there is 

any possibility of clearing them. 

James Turner Johnson 

This section addresses a counter view to the peace church understanding of the early 

church’s non participation in military service. It is based on the work James Turner 

Johnson. It addresses why the earlier church rejected participation in military service. It 

distinguishes between the local and general struggles in the church. It considers how 

Christians had limited availability to military service. Finally, military service evolved in 

the understanding of early church as it reached into different classes of society.       
                                                 
151 Holmes. 
152 James Turner Johnson, The Quest for Peace (Princeton: Princeton University Press, 1987), 3.  
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The first thing that needs to be addressed is why the early Christians rejected 

participation in war and violence. The first reason the early church possibly separated 

from violence was a view of it always being evil. This would make the pacifist account 

correct and the development of the Just War Tradition as a lost of moral purity in the 

church. This was the minor position of the early church which spurned the monastic 

movement and is reactive in nature. The second reason for the church rejecting violence 

was to separate themselves from the world. It was in order to live a morally pure life in 

view of the expected new age. It was an eschatological interpretation of Jesus’ teaching. 

Because the realization of the last days does not come right away, there was a less radical 

separation from the world. The church also revised the expectations of a new form of life 

in the new age. It gave credence to the gradual move to a limited justification and 

acceptance of violence for judicial punishment. One of the outcomes was the Just War 

Tradition and Christians participation in the military. It may account for the apparent 

sudden change from the pre-Constantinian Church to the post-Constantinian Church 

view. Though it appears sudden, it was a gradual change.153   

Second, the issue with military service in the early church may not have been a 

general struggle, but a local struggle. 154  This would have made sense with the bishops’ 

collaboration with Constantinian reforms and the state and the church growing closer 

together. This would signal a movement from the early view of moral purity or the 

                                                 
153 Johnson, 14-15. 
154 In footnote 34 in In the Quest for Peace:  “The regional differences are most obviously manifested 
through the heresies: Gnosticism was principally found in Egypt; Montanism originated Phrygia in Asia 
Minor and spread to North Africa; Donatism was North African; Arianism was a movement confined to 
segments of the Eastern (Greek-speaking) Church and to those Germanic tribes converted to Christianity by 
Arians. Beyond these, there were real differences between the Latin and Greek churches on such 
fundamental issues as the meaning salvation (moral perfection or divinization of the soul) and forms of 
worship. In the face of such multiplexity it is difficult to make a credible claim that early Christians were 
universally pacifist in moral doctrine.”  
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pacifist view to an adjustment in understanding of the new life in the new age that is to 

come with adjusted expectations. Some of the signs of this are a sizable presence of 

Christians in the Romans army in 174 AD. This would in turn make sense of Origen’s 

debate with Celsus. Celsus addresses issues that already exist in other parts of the world. 

Simply, different areas arrive at different conclusions. Some adjustments have to be made 

in light of disappointments in hopes of an early coming of the new age. This would be the 

same with doctrinal issues as well.155    

Third, for social reasons in the Roman World, military service was not readily 

available to most of the Christian population. Recruitment was from rural populations 

where the individual’s characteristics were more conducive to military service. 

Christianity was not only an urban phenomenon, but Christians belong to groups that 

were exempt from military service. Certain groups such as slaves and freemen were 

excluded. Christianity was limited to the lower class. Military service was not an issue in 

the start of the spread of Christianity. Many forms of recruitment were done through 

volunteering, offers of citizenship to Barbarians, and generational vocation through 

certain families.156  

Last, the understanding of the military service evolved in the early church. The gospel 

reached out to the upper classes of Roman society and opened areas that were not 

normally touched by Christianity. Because of this, the Church became involved in higher 

levels in the public life. Christians, who had aspirations for social advancement, were 

drawn to occupations such as the military. Also, Clement of Alexandria is one church 

father who at one point deplored war. Later, he sees the possibility of military service as 

                                                 
155 Johnson, 15-16. 
156 Johnson, 30-36. 
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an occupation of Christian growth without compromising the message of peace in the 

Scriptures. In addition, within the Roman legions Christian soldiers’ influences were 

increasingly felt by the public and the church.  These conversions helped break down the 

walls of fear between soldiers and civilians. It changed many attitudes toward military 

service and put it in a positive light.157  

In conclusion, Christians are not restricted from serving in the military. Biblical 

passages give examples of soldiers responding to the message of salvation while soldiers 

continue to serve in the military. In the history of the church, Christians gradually 

transitioned to find a place where military and faith could serve together.  Both Scriptures 

and early church history showed examples of soldiers coming to faith. Difficult biblical 

passages were explained where non violence and non resistance seemed apparent. In 

addition there are certain practices in the military that cannot be reconciled with the 

Christian faith. Since Christian can serve in the military, the Christian faith and military 

need to placed in the best moral framework which is the Just War (CD). 

A Moral Framework – Christian and Military 
 

As defined earlier in the introduction, a moral framework is the practice of 

discernment an individual and/or community uses in making life decisions which are 

guided by virtues and values. For Christians in the military a moral framework is needed 

to function in that community. This moral framework would encourage a soldier’s life to 

witness to the good news of Jesus Christ. This leads to an introduction of Just War (CD) 

as a moral framework. This is a Just War framework to bridge the Christian faith and 

military service. In the following section the structure is examined to define the 

                                                 
157 Johnson, 21, 40, 43. 
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parameters of Just War (CD). Next, the role of church is laid out to show the purpose 

behind this framework. 

The Criteria 
 

The Just War tradition has a certain criteria which defines how wars and violent 

actions are conducted. This criterion harmonizes with Christian values and commitments 

in order to participate in war, and they have developed overtime to establish a recognized 

framework by many today. Three criteria make up Just War tradition which is Jus ad 

bellum, Jus bello, and Jus post bellum.158  Each corresponds to different phase of a war. 

Jus ad bellum is the criteria for going to war. Jus bello is the criteria waging a war. Jus 

post bellum is the criteria for after a war. 

The Structure 

The framework of Just War (CD) is a variation of the larger Just War Tradition. Dr. 

Dan Bell is a chief advocate of this variation. In order to understand Just War (CD) it can 

be compared to Just War Public Policy Checklist. Just War (PPC) traces some of its 

criteria to Church Fathers such as Augustine and Grotius but has become secularized and 

no longer reflects the Christian community and faith from which it came. It is also based 

in the power of human will and making the right choice. In the case of war a checklist is 

followed to determine whether to go or not go to war.159 On the other hand, Just War 

(CD) first distinguishes itself from Just War (PPC) because it is centered in the Christian 

community. Bell says, 

                                                 
158 Note: Jus post bellum is a recent development in Just War Tradition which is not held by all Just War 
adherents. 
159 Dan M. Bell Jr., Just War as Christian Discipleship: Recentering the Tradition in the Church rather 
than the State (Grand Rapids, Michigan: Brazo Press, 2009) 76, 78-79. 
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“The Christian community, with particular confessions and convictions 
and practices, is the starting point for reflection on the nature and 
expectations of waging war justly in Just War (CD).”160       

 
Second, the Christian faith is no different in war than from the rest of the Christian 

life. Bell says, 

“Thus the just war discipline (Just War (CD)) is first and foremost an 
aid to discipleship to growing in the life of faith even in a time of war.”161 

 
Just War (CD) has the three categories of criteria: Jus ad bellum, Jus in bello, and Jus 

post bello. Jus ad bellum which is justice before war examines: legitimate authority, just 

cause, right intent, last resort, and reasonable chance of success. Jus in bello which is 

justice going to war examines: discrimination and proportionality.162  Jus pos bellum 

which is justice after war examines: just cause, reconciliation, punishment, and 

restoration.163  Each of these individual categories is touched upon in the following 

paragraphs with special emphasis on Just War (CD) espoused by Dan Bell, Mark Allman, 

and Tobias Winright. 

Jus ad bellum 
 
Legitimate Authority 

Jus ad bellum has several criteria that need to be met before a war can be waged. The 

first consideration is legitimate authority. This is in Just War (CD) the focus is on God’s 

ordering of life. 

“…the criteria of legitimate authority is integral to a larger theological 
vision of how human life is to be rightly ordered. To put this in the 
simplest of terms, in Just War (CD), “legitimate authority” arises out of 

                                                 
160 Bell, 74. 
161 Bell, 76. 
162 Bell, 245-246. 
163 Mark J. Allman & Tobias L. Winright, After the Smoke Clears: The Just War Tradition & Post War 
Justice (Maryknoll, New York: Orbis Books, 2010) vi-vii. 
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and is irreducibly tied to a vision of God’s political hopes and providential 
care for humanity.”164 

 
Along with this comes the government looking out for the common good of people 

and the nation, and acting responsibly as a government. The community faith is obligated 

to voice her concerns when rulers ignore the common good and wise counselors when 

faced with possible war.165  

Just Cause  

The second criterion of Jus ad bellum is just cause. Just cause is about setting the 

human life in right order. This is in line with God’s will for a renewed community that 

has been corrupted by sin from the garden.166  In three ways the community of faith 

practices just causes. Just cause first seeks justice for all. Bell says,  

“It considers just cause not narrowly as justice for me or us but in 
terms of justice or all. It strives to act not on behalf of our right but the 
right.”167  

 
Next it seeks justice for others which addresses sedition and tyranny. Those who see 

unjust suffering at the hands of an evil leader are responsible to act. Governments who do 

not seek to serve their subjects for the common good could be subject to a just war.  This 

justice for other seeks to repel, recover, and restore. The enemy may have to be repelled 

for an unjust act. It could be a grave situation where there is a potential threat that needs a 

preemptive strike. There may have been something taken unjustly by a nation which 

needs to be recovered such as an unauthorized occupation of one’s nation. A state of 

anarchy could be on the way where moral order needs restored.168 

                                                 
164 Bell, 105. 
165 Bell, 108-110. 
166 Bell, 134. Genesis 3. 
167 Bell, 133. 
168 Bell, 133,135-136, 141. 
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Right Intent 

The third criterion is right intent. Right intent is about seeking to extend love beyond 

self interest or an unjustly attacked nation, but extending love and seeking to bring the 

enemy back to a state of peace and stability. The church leads in this endeavor as 

disciples who share the love of Christ. Just peace is not about strong arming a weaker 

nation into no other alternative. It is about the common good which brings about a 

lawfulness and safety for all involved. Character is demonstrated with complete justice. It 

is two- fold with the pursuit of justice and finishing of justice with the end of the war.169    

Last Resort 

The fourth criterion is last resort. Last restore is only possible after reasonable efforts 

at addressing injustice have been done and not worked. This provides the Christian 

community checks on those who hold power in the government from moving too quickly 

and improperly without all the facts or alternatives. Bell explains it this way:  

“Last resort serves as a check against this impulse by insisting that 
time and energy be devoted to settling issues of justice and injustice 
without the bloodshed and destruction that inevitably follows from 
war.”170 

 
Last resort looks for the depth of commitment and determines other viable means of 

addressing injustices. It seeks to conduct negotiations in good faith.171   

Reason Chance 

The last criterion for Jus ad bellum is a reasonable chance of success. The question 

must be asked if this war is winnable and the only answer to this question is ‘yes’ which 

                                                 
169 Bell, 158-9, 163, 166-167. 
170 Bell, 184-5. 
171 Bell, 185. 
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means a Christian then is justified in participating in the war. Also the consideration of 

cost must be determined. Bells says,  

“the opportunity costs associated with diverting to war resources 
ordinarily directed toward other important tasks; the risk of increasing 
local, regional, or global instability and insecurity; and so forth must be 
weighed against the hoped for good of correcting and injustice and 
benefits of just peace.”172 

 
Without this there is a great possibility of no reasonable chance of winning or 

ending the war.173       

Jus in bello 
 
Discrimination 
 

There are two Jus in bello criteria; these are used while conducting war. The first 

criterion is discrimination. Discrimination distinguishes between those who are 

combatants and those who are noncombatants, so those who conduct war attempt to avoid 

killing noncombatants. Legitimate targets such as soldiers actively involved in battle must 

be discerned from illegitimate targets. Weapons are legitimate that do not intrinsically 

indiscriminate kill. Military bases that are in the vicinity of civilian populations require 

discrimination as to not harm the innocent. The Christian community must be actively 

involved as citizens who point out mistreatment of noncombatants in war.174   

Proportionality 

The second consideration is proportionality. The force that is used is not about 

maximum power that can be inflicted on the enemy, but about the necessity and quantity 

of force used to achieve goals of the war. It seeks to reduce the harm inflicted and be an 

example of faith in the middle of battle. It has in mind the goal of just peace being a goal 
                                                 
172 Bell 196. 
173 Bell 194-195 
174 Bell 210, 214, 223-224, 226.  
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and outcome of the war. Again the Christian community needs to speak up against 

senseless force and encourages proper use of rules of engagement.175  

Jus post bellum 

The termination phase of a war (Jus post bellum) has four criteria that need 

completed. Completion is to not return to the same status as before the war. This requires 

the goal of completion to establish social, political, and economic stability. This stability 

must be improved to prevent war that came from instability before the war and provide 

citizens opportunity to find meaning and flourish in life.176 

Just Cause 

The first criterion is the just cause principle. This is a continuation of the just cause in 

Jus ad bellum, but at this point it is a matter of accomplishing the mission. Restraint is 

practiced to prevent additional gains and go beyond the prescribed goals at the beginning 

of the war. On the practical side of just cause the enemy is to return any unjust gains 

whether land, booty, capital, or others spoils and make amends for its’ crimes. The 

Christian community is a voice of restraint and accountability to both parties in a war.177 

Reconciliation 

The second criterion is reconciliation. Authors Allman and Winright both make it 

clear there should be a clear understanding of reconciliation because of some debate over 

whether reconciliation should be part of Jus post bellum. The debate over reconciliation 

deals with the justice for victims and punishment of perpetrators. Victims can feel 

reconciliation is being forced upon them. Allman and Winright say in response to this 

concern: 
                                                 
175 Bell, 228-229 
176 Allman, 86. 
177 Allman, 87-90 
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“We believe that such worries possibly evince an impoverished 
understanding of reconciliation, seeing it primarily as a forgive-and-forget 
approach, whereas a richer understanding of reconciliation demands 
acknowledgement of guilt, contrition, reparations (penance), and-only 
then-absolution.”178 

 
There are six keys elements that are part of the reconciliation in Jus post bellum. First 

there must be cease fire agreement or surrender agreement. This allows for healing to take 

place and “a healing mind set.”  Second, there must be an acknowledgement of things 

done. It is not an apology, but for the truth to be told which is important for the victims. 

Third, an apology is in order to the victims. This acknowledgment is an apology of 

confession, responsibility, and moral regret. The perpetrators commit to reform and 

making amends to the victims. Fourth is punishment, which is necessary. It is not forgive 

and forget, but punishment is proportionate to the crimes and is a deterrent to stop future 

war crimes. Fifth is forgiveness. This is the heart of reconciliation. It can be a procession 

of restoring relationships between estranged people. Sixth is amnesty which is not about 

forgetting, but about pardoning. This can be a struggle to establish because of a blanket 

amnesty which requires nothing or full exposure which might lead to prosecution of 

principle architects. This needs to be carefully done with any nation to heal and bring 

justice. The church can play a critical role in reconciliation process through involvement 

and monitoring. 179 

Punishment  

The third criterion is the punishment phase. Allman and Winright bring understanding 

to how this relates to reconciliation since there is much overlap: 

                                                 
178 Allman, 103. 
179 Allman, 107-108, 110-116  
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“While reconciliation aims at rebuilding relationships, the punishment 
phase’s primary objectives are justice, accountability, and restoration--
none of which are at odds with reconciliation.”180 

 
When considering the punishment phase, there has to be consideration for 

compensation, reparation, restitution, and penalty. Compensation looks forward to help 

the victim recover. Reparation looks backward at injustices that have been done and need 

fixed. Restitution is about restoring a person or group back to where they originally were 

previous to the war. Punishment is when perpetrators get the proper justice for what they 

have committed. The faith community must not ignore injustice and practice good 

citizenship. When information is available to Christian community on a war, it is 

important to act to prevent any serious harms being done.181   

Restoration 

The last criterion is the restoration phase. Allman and Winright define the restoration 

phase as this: 

“…it seeks to put into place at least a ‘minimally just state,’ one that 
respects human rights and behaves in a manner that allows it to be seen as 
legitimate in the eyes of its own people internationally. It should create a 
sustainable political, economic, social, and ecological environment that 
allows its citizens to flourish. A just war ends with the creation of 
conditions that permit citizens to pursue a life that is meaningful and 
dignified.”182 

 
This is possible through the victors initially, but is sustained with the help of other 

countries, relief agencies, and non-governmental organizations. Even if there was 

apprehension concerning the war in the international community, the focus is on helping 

citizens. There are five principles that need to be focused on in this phase: security and 

policing, political reform, economic recovery, social rehabilitation, and ecological 
                                                 
180 Allman, 118. 
181 Allman, 118-121, 141. 
182 Allman, 143. 
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cleanup. When this is in place, just cause and right intent are completed with the 

establishment of security and peace in the short and long term. The church monitors and 

involves herself in this costly and lengthy process to help with the restoration process. 183  

Role of the Church 
 

Now that the framework of Just War (CD) has been explained, the next question is 

‘what is the church’s role?’ As stated early the Just War (CD) is different from Just War 

(PPC). Just War (CD) has three primary tasks which the church should take on. The first 

concerns the roles of the church being prophetic and pointing out possible dangers in 

military practice and conduct.184  This is acknowledging that things have not gone as well 

as expected. This can be seen with many instances such as Abu Ghraib where prisoners 

were mistreated in the early part of Operation Iraqi Freedom. Though it is speculation, 

there was likely a Christian who probably should have spoken up earlier. It is fair to say 

in some instances the United States and her allies won the main part of the war in Iraqi 

quickly, but they did a poor job of “conquering hearts.”185 

Second, the church should be holy, and this is essential to infiltrate and influence the 

ranks of the military. Christianity is about the Good News. Bell points out, 

“The Christian tradition at its best has known and proclaimed the good 
news that Christ came to set us free from the power of sin and that through 
the sanctifying power of the Spirit manifest in the various means of grace 
that are available to the church, we are empowered not to settle for lesser 
evils but to inhabit the good.”186 

 

                                                 
183 Allman, 143-144. 
184 Bell, 32. 
185 Allman, 3. 
186 Bell, 35. 
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Augustine shares this vision of good news187 which is about trusting in God. He was 

not being an idealist, but knew that Christians are not alone in this world and neither are 

they left alone in the military. The body of believers in the military has access to God 

means of grace, His gifts, and the power of Holy Spirit to live a holy live.188   

Last, the church should be practical about living out her faith. Many immediate 

connections can be made between the Bible and life in the military. It is an opportunity to 

demonstrate the kingdom that is in the midst of this world though not fully realized. It is 

an occasion to love God and neighbor. The church has a great opportunity to show 

soldiers the kind of impact they can have on the world. Many people suffered terrible 

hardship because of the regime of Saddam Hussein. Kurds especially saw the American 

Soldiers as hope for a better future.189   

In conclusion of this chapter, several things have been established. First military 

service is not completely restricted in the Scriptures and the history of the early church. 

Though there are times no is to be said, it is based on the conditions where faith and 

service in the military stand at complete odds with each other. Second, Just War (CD) is a 

framework that bridges the gap between the Christian faith and military in war, which 

will be used in the next chapter to connect it to a one year deployment and combat 

mission.  

  

                                                 
187Note: It is referring to any war between states that meet the generally accepted international criteria of 
justification for war. The concept of just war invokes both political and theological ideologies, as it 
promotes a peaceful resolution and coexistence between states. The use of force or the invocation of armed 
conflict is only done under certain circumstances. 
188 Bell, 35-37. 
189 Allman, 3-5. 
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Chapter 3: Utilizing a Christian Moral Framework in the Military 

 

For this very reason, you must make every effort to support your faith with goodness, and 
goodness with knowledge, and knowledge with self-control, and self-control with 
endurance, and endurance with godliness, and godliness with mutual affection, and 
mutual affection with love. For if these things are yours and are increasing among you, 
they keep you from being ineffective and unfruitful in the knowledge of our Lord Jesus 
Christ.         II Peter 1:5-8 
 
 

The American soldier has one of the most difficult jobs on the earth. The Christian 

soldier’s duty is even more difficult. His/her calling balances responsibilities of vocation 

and faith without compromise. In chapter two, Scripture and early church history provide 

boundaries for military service for the Christian soldier and lessened apparent tension. 

Secondly, Just War (CD) was introduced as a moral framework to provide a tool for 

soldiers to live the Christian faith and participate in all phases of a war. In this chapter, 

Just War (CD), its’ three sets of criteria will applied to a one year deployment and a 

combat mission. In addition to this, a Christian moral vision that includes Aquinas’ seven 

virtues in chapter one, will be applied to the Just War (CD) criteria. These in turn will be 

applied to a one year deployment and a combat mission. All this will help soldiers take 

Just War (CD) and use it as a Christian moral framework. How this happens in the 

context of war and conflict will be examined.  

Just War Tradition and Just War (CD) are primarily used at a macro level. This means 

when wars are considered, according to the criteria, it is on a national level. Modern 

examples of this are Operation Iraqi Freedom and Operation Enduring Freedom where 

there was the buildup to the war, the war, and ending of war phases. The criterion of Just 

War (CD) becomes a guideline where Christian soldiers can find direction in war. 
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However, these same criteria to some extent can be adapted to an individual who is 

serving in the military; these macro level criteria can also be used at the micro level. One 

of the micro levels considered, the standard one year deployment, will develop a model 

of the application of these criteria. Each soldier experiences the three phases of pre-

deployment, deployment and re-deployment. Each of these three phases of a one year 

deployment functions in correlation within the three sets of criteria of the Just War (CD) 

moral framework. For instance Jus ad bellum can relate to the pre-deployment phase of a 

one year deployment. Likewise another micro level, a combat mission, will develop the 

phases of a planning, execution, and recovery in relation to the criterion of Just War 

(CD).190  This is also a place where the three groups of Just War (CD) criteria can be 

connected and be assisted by virtue. In the following a diagram is given to demonstrate 

this concept. Virtues are in the color red and are given as possible places for virtues to be 

plugged.     

  

                                                 
190 Note: This is a very simple example of the combat mission. From the military side there are different 
variations and types of missions, but for the purpose of this study this will work effectively. 
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  Just War  (CD) Chart   
        

JWCD Criteria Campaign 
One Year  
Deployment Combat Mission 

  
Cycle 

         
Jus ad bellum Considering War Pre-deployment Planning 
  Legitimate Authority Courage Justice 
  Just Cause Faith Magnanimity  
  Right Intent Piety Prudence 
  Last Resort Courage Courage  
  Reasonable Chance Hope Hope  
Jus in bello The War Phase Deployment Execution 

  Discrimination 
Prudence & 
Perseverance Temperance 

  Proportionality 
Liberality & 
Friendliness Courage 

Jus pos bellum Ending of the War Re-deployment Recovery 
  Just Cause Faith Justice 
  Reconciliation Hope Love 
  Punishment Justice Faith 
  Restoration Patience Courage 

 

These two micro levels, a one year deployment and a combat mission, will be 

explored in connection with Just War (CD). Each set of criterion, Jus ad bellum, Jus in 

bello and Jus pos bellum and their counter parts in a one year deployment (i.e. pre-

deployment, employment, re-deployment) and a combat mission (i.e. planning, 

execution, and recovery) will show how virtues can assist. Different examples are given 

within a one year deployment and a combat mission. This is intended to show how 

virtues guide soldiers in godly practices.  

One Year Deployment 
 

When considering a one year deployment, there are a few things that differ from Just 

War (CD) on a national level. Jus ad bellum already has established there is a war.  From 

a national level the decision has been made to go to war, so for the soldier there is a 
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looking backward at the Jus ad bellum. The soldier has to ask the question of how to act 

in light of the established criteria. Secondly a one year deployment is one of many other 

year long deployments in different phases functioning under the macro level of the Just 

War Tradition at the national level.191  For instance at the beginning of Operation Iraqi 

Freedom at the national level, the set of criteria being used was Jus in bello. Currently the 

set of criteria has switched to Jus pos bellum with operations being conducted by the 

Iraqi government and military with multinational forces in support. 

Jus ad bellum – Pre-deployment 

Legitimate Authority and Courage  

As shown in the chart, the first example is a one year deployment. Under this is the 

section of pre-deployment which connects to Jus ad bellum. Jus ad bellum has legitimate 

authority in its section. In this example the virtue of courage becomes applied to 

legitimate authority. The Christian soldier is an extension of his/her faith community, and 

he/she must stand as a prophetic voice to keep legitimate authority in its rightful place. 

This means Christian soldiers are not only a means of legitimate authority but keepers of 

it as well. When a unit or individual decides to step out of these bounds, it is time to 

speak up. The soldier considers the common good of all involved such as fellow soldiers, 

noncombatants and combatants. For him or her courage to obey God is essential for 

legitimate authority to be kept. With situations like SSG Calvin Gibbs192 and Abu Ghraib, 

surely it took courage for people to come forward, but for the Christian Soldier it is a 

grave matter which cannot wait or be ignored. 

                                                 
191 Note:  I used Just War Tradition instead of Just War (CD) because I am not convinced that the present 
wars in OIF and OEF fulfilled totally the criteria for Jus ad bellum. 
192 See introduction pg 4.  
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In Iraq, many issues of staying within the boundaries of legitimate authority can 

become touchy. In one instance it was found that soldiers were on gate guard and because 

of perceived mental instabilities in these soldiers, they were not given the bolts for their 

M4 rifles. This is not a good situation to have soldiers without bolts being on gate guards 

because it becomes dangerous since weapons cannot function, and security is 

compromised. It is also dangerous to have soldiers on gate guard that are possibly having 

mental problems which need some kind of mental health counseling. There was no 

possible way these soldiers could fulfill in anyway the intent of God’s vision of “political 

hopes and providential care of humanity.”193 The situation was told to the unit leaders 

immediately, but many were not happy because it ‘rocked the boat’. This particular unit 

had several issues like this previously in the deployment. The unit of course was not 

happy, but the situation was rectified. The disclosure of this situation prevented soldiers 

and Iraqis from being injured or killed because soldiers’ legitimate authority was returned 

with properly functioning weapons and proper mental health care which reestablished 

security. It was because Christians decided to take courageous action and expose the 

problem.194 

Right Intent and Piety 

A second example in the chart is the connection between Jus a bellum and right 

intent. An important sub-virtue of right intent is piety. For some of the soldiers the enemy 

is dehumanized. Inappropriate names such as ‘rag head’ or ‘Haji’ are used by some to 

describe the enemy. The thought behind it is to ease future combat situations. If the 

enemy is something less than human, killing and combat get a little bit easier; but for the 

                                                 
193 Bell, 105. 
194 Personal story from Operation Iraqi Freedom. 
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Christian soldier, his/her motive for going to war is based on love of God, self and 

neighbor. Jesus tells his followers to “love your enemies and pray for those who 

persecute you” (Matthew 5:44). The Christian soldier who anticipates war considers 

his/her spirituality. He/she is restrained by the extent, type, and duration of violence 

anticipated. He/she desires, or should desire the good of all parties involved.195 

On the Air Force base in Aviano, Italy one sergeant made a unique request. He asked 

me, the battalion chaplain, for guidance for him and his squad to be spiritually ready 

before the 173rd Airborne Brigade did a combat jump into northern Iraq on March 26, 

2003. It was several days before the jump into northern Iraq. Many that day, sought to 

have God’s protection and guidance. Some instances may have been situational and were 

motivated by fear, but some were motivated by faith. It became an extension of right 

intent which was motivated by a reverence for God and by acting in a righteous manner. 

Some soldiers told me about recalling scriptures, songs, and many other things from 

being raised in church which helped them to do the right thing.  

One soldier at the Aviano Air Force Base, a Christian Captain, who was almost killed 

by a mortar landing next to his vehicle during the deployment to Operation Iraqi 

Freedom, exhibited common good toward the Iraqis. Unlike some soldiers who either 

reacted with hatred or ambivalence to Iraqis because of attacks, this captain lived his faith 

before the deployment started. Watching and knowing him personally, he displayed a 

spirit of piety toward God and country.196  As a company commander, he worked hard on 

humanitarian projects to improve life for Iraqi people. He interacted with the local leaders 

and treated them with respect and dignity.      
                                                 
195 Bell, 176-177. 
196 Summa Theologica II-II, q. 101. Note: Aquinas makes it clear that piety toward God holds first place, 
but also shows the importance of piety toward ones county also. 
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This case illustrates the importance of the community of faith in discipling soldiers. 

In this case this company commander was taught to have a deep reverence for God in his 

life. It was not just a track he got before a deployment. His faith was formed over a life 

time in the body of Christ. In this case his vocation was military service rather than a 

lawyer or teacher for instance. 

Jus in bello - Deployment 

In the Jus in bello stage, the criteria of discrimination is very important in a 

deployment. There is a great responsibility that is put on the soldiers to protect the 

innocent. For example Iraqi or Afghani civilians are taken into consideration on combat 

missions to minimize possible collateral damage and exploitation by enemy forces. 

Soldiers also take responsibility for their moral character. Treating host nation’s military, 

civilians and prisoners fairly makes a significant difference in the perception of US 

military personnel. This requires that the soldier foresees possible problems that could 

happen while deployed. For some soldiers, they only examined the present situation and 

have little consideration of future responsibility. In order to overcome these issues and to 

truly fulfill the criteria of discrimination during a deployment, the Christian soldier needs 

the assistance of the virtues of perseverance and prudence.197  

Discrimination and Perseverance         

From my experience and observation, perseverance was demonstrated in many 

instances of prayer. Almost every chapel service that was conducted someone asked for 

prayer for an upcoming mission. When arriving at the beginning of the deployment, the 

prayers were for a safe deployment. Besides concerns for safety of families back home, 

                                                 
197 Bell, 217. 219. 
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many soldiers had concerns that they would do the right thing concerning the safety of 

Iraqis and Afghanis. Almost all soldiers did not want to accidently kill an innocent 

civilian. Some soldiers I counseled had reservations about having to use their weapon in a 

conflict situation. One of my suggestions in counseling was prayer. Through this struggle 

prayer became a gift of God to counteract possible lapses in judgment on the battlefield. 

Discrimination and Prudence   

Another area besides practicing prayer as a way of asking for divine direction is 

seeing the connection between the criteria of discrimination and prudence. Within 

prudence there are three sub-virtues: memory, docility and nimble decisiveness. All three 

of these connect with prayer. It is always good to ask God for wisdom to remember and 

not make the same mistakes of other units, deployments, and/or other conflicts. It is not 

just the recalling of something from memory but the truthfulness of memory. A good 

reminder of praying for God’s wisdom is to not make the same mistakes soldiers did who 

abused prisoners in Abu Ghraib and to treat prisoner with respect. With docility it is a 

willingness to be open-minded and to accept guidance from others. Many times I have 

seen units replacing another unit in a deployment whether it is a squad, company, 

battalion, etc. Immediately there are individuals who are new and think they know 

everything about a deployment and need no direction. It is called pride. This can have 

small consequences or it can result in the loss of lives in a unit. However, a Christian 

soldier should learn to pray not only for personal protection, but for an opportunity to 

grow and achieve common good in accordance with Just War (CD). Last nimble 

decisiveness198 is an ability to react quickly to changing situations. In one instance a 

                                                 
198 A rough Latin translation of solertia. 
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Christian soldier who was part of a convoy ambushed by Iraqis explained how he chose 

to withhold killing an enemy. The ambushed was repelled by the convoy and most enemy 

combatants were killed, but one enemy combatant was hiding, and this Christian soldier 

recognized the combatant was hiding because he was afraid. This Christian soldier could 

have killed him, but showed wisdom in the situation and helped capture the enemy 

combatant without incident. As in this ambushed convoy, there is no perfect plan in the 

military. Missions always have problems and do not go as expected. A prayer for God to 

help with the unforeseen was appropriate in this situation. In fact in all of these prudence 

and prayer become inseparable.199  

In a practical way perseverance and prudence were demonstrated by my commander 

Colonel Piatt asking that my priority was to pray for the brigade. I prayed for wisdom, 

protection, and guidance for all of the leaders in the brigade. The chaplains that I 

supervised prayed for their leaders also. Soldiers also sought the prayers from their 

churches back home. Many times something happened and lives were spared. This was 

not always the case, but many times soldiers would tell me about how he/she dodged 

harm or death. One soldier in particular I visited in the combat hospital had a cut on the 

right side of his head where a piece of shrapnel cut his head. A few more inches and he 

would have been dead. An officer in my brigade was shot in the hip, but told me he 

moved just before he was shot. He told me he probably would have been shot through the 

stomach if he did not move. In each of these instances the power of prayer helped in a 

year deployment to endure the situations faced by a unit.  

                                                 
199 Mattison, 103-104.  
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On other occasions prayer was not necessarily getting out of a situation, but dealing 

with the present situation. No one really likes leaving family and going on a deployment. 

Many soldiers had grown in prayer groups and Bible studies conducted on Friday nights 

in the chapel on Forward Operating Base Speicher. Many concerns were answered. It 

helped encourage each of the participants. Together we were all able to work and 

persevere through different issues we were facing. 

Discrimination and Proportionality/Liberality and Friendliness  

In the deployment phase of a one year deployment two other sub-virtues that work 

well are liberality and friendliness.200  These particular sub-virtues can be related to 

discrimination and proportionality both because they help develop legitimate targets and 

reduced the amount of force needed to deal with the enemy.201  In one instance liberality 

and friendliness were done under the direction of my brigade commander Colonel Piatt. 

He used different members of the staff to reach out to different areas of Tikrit, Balad, and 

Samara, Iraq. For instance members of the brigade would go help with a medical clinic, 

or help with irrigation problems to name a few. Colonel Piatt used the resources available 

to harness the greatest effect on the region. It was about empowering the people of Iraq to 

move on as a self-sufficient nation.  

He also extended friendship to the people of Iraq. He reinforced partnerships with the 

Iraqi leaders in the area of operation. It was not only about giving out of available 

resources, but it was about being friendly to break down walls of negative perceptions of 

the United States and her military. He invited on many occasions the leaders from an area 

to come and share a meal. He would share some food that was typically American like 

                                                 
200 Also called affability. 
201 Bell, 209. 
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ice cream. This saved lives of both Americans and Iraqis and helped provide a positive 

future for both nations. This is the intent of discrimination and proportionality. 

Jus pos bellum – Redeployment 

In the redeployment of a unit restoration plays an essential role. In the Jus pos bellum 

set of criteria restoration is usually synonymous with rebuilding a nation after wars such 

as Japan and Germany. However, in redeployment, living this criterion takes on 

rebuilding the lives of soldiers, their spouses and families. Given the increase in 

posttraumatic stress disorder, suicide, divorce, and alcoholism in recent years among 

combat troops, this care would take the form of responding to and /or preventing these 

problems. Such care becomes a responsibility not only of the nation to take care of her 

citizens, but also a responsibility of the church.202 

Restoration and Patience 

After soldiers and families experience multiple deployments in Operation Iraqi 

Freedom and Operation Enduring Freedom, the faith community is slowly getting better 

at supporting soldiers who come back from deployments. The sub-virtue of patience and 

hope are both needed to fulfill the criterion of restoration.  Within society and the church 

a fast food mentality method is used to fix people. Patience and hope need to be the 

essential parts of helping not only Christian soldiers, but non-Christian soldiers back to 

restoration. The church is responsible to implement these virtues to those who have 

participated and been effected by war.  

One practical way to develop patience is by having retreats done with specially 

designed activities. The first kind of retreat is the marriage retreat. This is a two to three 

                                                 
202 Allman, 164-165. 
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day retreat at a hotel in an off post location. At Fort Leonard Wood, Missouri for instance 

the retreat would be in Branson, Missouri. The off post location gave time for couples 

who had been separated during the deployment to have a place to start renewing their 

relationship. One way that patience is developed is through understanding. Couples take a 

personality assessment to understand their love language for instance. Through this 

understanding each can grow in a closer relationship. The second kind of retreat is the 

single retreat. This program helps soldiers to make right choices in relationships, life 

skills, and personal development. For many soldiers this can be a very unpredictable 

time. Many make hasty decisions such as getting married too soon or falling into 

addictions. Chaplains teach techniques which help soldiers slow down and make right 

decisions for the present and the future. The last kind of retreat is the family retreat. This 

again is a place where families can grow closer, develop skills for interpersonal 

relationship, and learn to live in the unique life of the military. Parts of these retreats 

emphasize the reestablishment of roles, values, and rituals with the goal of a healthy 

family with healthy boundaries.203 

Reconciliation and Hope 

When considering reconciliation, the virtue of hope plays a vital role with the 

redeployment of soldiers. In this case hope is extended to soldiers who have suffered 

from deployments. The past cannot be changed, but soldiers and their families can find 

hope to reconcile past issues to make a stronger present and future. Many soldiers come 

back from a deployment discouraged, from my understanding and experience. Some are 

really struggling with horrible things they saw and experienced. Many whether Christian 

                                                 
203 The Army Strong Bonds Programs. http://www.strongbonds.org/skins/strongbonds/home.aspx (accessed 
May 31, 2010). 
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or not, need hope rather than finding other alternatives in different forms of addiction or 

acting out frustrations on themselves or other family members. 

Where are the resources of hope to be found for those who have been scarred by war? 

It has to be in the community of faith. One of these places can be in the chapel program 

on the military post. Other communities can be found off post in the nearby churches. 

There also are para-church organizations that are geared to specifically helping soldiers to 

find hope in the midst of tragedy.  

One example of this was a Wednesday family night at the post chapel on Schofield 

Barracks, Hawaii. There would be a free meal supplied by the chapel. After this different 

classes were offered for families on the post. Some could get help with finances. Others 

might want to grow in their faith in a Bible Study. Other might want help with parenting 

skills. It was very positive.  

Reconciliation and Forgiveness  

Within the criteria of reconciliation is the difficult area of forgiveness. The virtue of 

hope becomes vital to help soldiers’ to practice forgive. The first challenge is forgiving 

oneself. Many soldiers have dealt with having to take the life of an enemy. One soldier in 

particular told me of how he had to shoot an enemy combatant. As I spoke to him, he did 

everything right according to the rules of engagement or R.O.E. However, he felt bad 

having to take a life, but he needed to find hope in God’s forgiveness. The second part of 

forgiveness is forgiving one’s enemies. This can be a very bitter point for soldiers 

because of the horrible things that have been done to fellow soldiers. Many need to find 

how they can forgive and love their enemy. It is not that the enemy is getting away with 

anything. Justice is still working even in the midst of forgiveness. Forgiveness becomes a 
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place of healing for the soldier who forgives.204  Lastly though not always mutual or 

possible for both parties in a war situation is reconciliation. This can make it possible for 

personal healing. Many times both sides of a conflict, such as the Vietnam War, have 

been able to find closure years later.205  It takes time to achieve these things and the virtue 

of patience becomes an effective opportunity for the community of faith to help those 

who have been exposed to war.  

Combat Mission 

Now that a one year deployment has been covered, the combat mission will be 

covered. The combat mission’s three phases of planning, execution and recovery will be 

connected to Just War Christian Discipleship in a similar manner as a one year 

deployment. Three of these phases’ criteria will be discussed with just cause in Jus ad 

bellum, discrimination in Jus in bello, and again just cause in Just post bellum.   

 Jus ad bellum - Planning  

Just Cause and Magnanimity 

Jus ad bellum becomes another important place for the practice of just cause.  It 

requires by its nature that one is other directed and has put aside any notion of personal 

self defense.206  In this case the sub-virtue magnanimity reinforces just cause. By its 

nature magnanimity is a broadening of the mind. Aquinas says concerning it, 

“…a man is said to be magnanimous chiefly because he is minded to do 
some great act.”207 
 

                                                 
204 Mattison, 305-306. 
205 Allman, 113-114. 
206 Bell, 127. 
207 Summa Theologica II-II, q 129, a. 1.  
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Just cause cannot be taken lightly. It is calls the Christian disciple to give all or be 

magnanimous for the common good of the deployment. Even the life of the Christian 

soldiers is required to honor God and achieve His purpose.  

In one instance a soldier who served in Iraq grasped a grenade thrown at the turret of 

his HUMMV by the enemy during a mission. The grenade apparently fell in the vehicle. 

He grabbed the grenade because there was limited time to react. He put it under his 

Interceptor Body Armor killing himself and saving his fellow soldiers. As the story goes 

from his father to a chaplain in Arlington Cemetery, his son became a Christian in basic 

training at Fort Leonard Wood, Missouri. His life was transformed from his faith in Jesus 

Christ. Evidently this soldier self sacrifice was more important. His faith was evident by 

protecting fellow soldiers and resisting the urge to throw the grenade possibly into a 

crowd of Iraqi civilians. He acted magnanimous in light of a just cause. Relating to this, 

Bell says concerning self defense and just cause, 

“With regards to Christians, our refusal of lethal self-defense does not 
leave us at the mercy of tyrants. Rather it leaves us in the hands of God’s 
providential care as that care is expressed both in the promise of the 
resurrection and in God’s ordering of governing authorities to protect good 
and punish evil…”        
 

In this case the soldier had been discipled to see God’s big picture and plan before 

leaving on deployment. His act of sacrifice did more for the common good than he 

probably expected.208 

Jus in bello - Execution  

Discrimination and Courage 

                                                 
208 Note:  the story was told to me during my time as a chaplain at Fort Leonard Wood, Missouri in 2007-
2008. Evidently, while I was there this soldier came to Christ in one of the chapel services. It says a lot 
about the effects of Christian Chaplains in the Army and most of all the work of Holy Spirit. 
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The combat missions in the military can vary. Some missions are going out with a 

plan to attack enemy insurgents while other missions can be moving supplies from one 

base to another base. Some missions can take a couple of days while others may only be a 

few hours. In all of these examples each relates to the criteria of discrimination. Courage 

is an essential virtue for the Christian soldier when he/she is practicing discrimination. 

Discrimination is more than just minimum standards, but it is based in practical wisdom 

in discerning between combatants and noncombatants.209   

As an example courage can help in the nature of a mission. The Christian soldier has 

many more resources that are available.210  First the Christian soldier is guided by the 

Holy Spirit. It is not a cliché, but the believing soldier is empowered by the Holy Spirit 

and capable of obeying God’s leading in any situation including a mission.211  It is a 

powerful thing for Christian soldiers to realize they have God the Holy Spirit present on a 

mission. It would be both humbling and encouraging to know the Holy Spirit can lead the 

life of a soldier not just in church or bible study, but on a mission. With all the emotions 

and fear that can haunt a soldier, the Christian soldier practices courage by the power of 

the Holy Spirit to stand firm in the valley of the shadow of death.212 

Secondly, the Christian is formed by the Bible. With the Psalmist he/she can agree, 

“Your commandment makes me wiser than my enemies, for it is always with me (Psalm 

119:98).” In one instance an officer told of an engagement where his platoon was under 

fire from the enemy. He and his platoon came under attack at a check point. As he 

                                                 
209 Bell, 215. 
210 Note: Of course all of this based on the assumption that the Christian soldier has been discipled in the 
faith community. Unfortunately many converts are not discipled in the faith. 
211 Richard B. Hays, The Moral Vision of the New Testament: Community, Cross, New Creation; A 
Contemporary Introduction to New Testament Ethics (San Francisco: HarperSanFrancisco, 1996), 45. 
212 Mattison, 78. 
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recalled the situation he was very afraid and felt out of control. I had to spend a lot of 

time listening and reassuring him. He had never really lived a life of faith where the fruit 

of the Spirit was evident from my observation. On another occasions a soldier who when 

engaged by the enemy fought courageously against an ambush. He was in the midst of 

fire when the enemy bullets hit the front of his truck. He was in the line of fire, but stood 

his ground and returned fire. The soldier had grown up in the church, been taught the 

Word of God and lived his faith even when engage by enemy forces. This was not a safe 

situation and he experienced the emotion of the engagement, but he appeared to be 

unfazed.  

A third instance is the power of prayer. Martin Luther after condemning the blessings 

of Saint George, Christopher, and John used by soldiers of his day as superstitious 

practices and forms of magic, told soldiers,  

“…they should simply commend themselves to God’s grace and adopt 
a Christian attitude.”213 
 

Luther also gives them a prayer of exhortation. 

“….I believe with all my heart that the innocent blood of your dear 
Son, my Lord Jesus Christ, redeems and saves me, which he shed for me 
in obedience to your holy will. This is the basis on which I stand before 
you. In this faith I will live and die, fight, and do everything else. Dear 
Lord God the Father, preserve and strengthen this faith in me by your 
Spirit, Amen.”214 

 
Luther as well as today saw that the need for prayer to stand up in any situation. 

With the Holy Spirit, the Bible and prayer working together in the virtue of courage 

the Christian soldier is able to practice discrimination on the battlefield. Whenever the 

soldier could be tempted to give into failure on a mission, the work of the Holy Spirit, the 

                                                 
213 Holmes, 163. 
214 Holmes, 163-4. 
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practice of Scripture, and the power of prayer provide the strength necessary to face the 

difficulties of a mission. It is not a guarantee of preserving one’s life, but it is a way of 

living the faith.  

Jus pos bellum – Recovery 

Just cause and Justice 

In the Jus ad bellum phase, just cause is an important criterion for the recovery phase 

of a combat mission. Just cause in Jus pos bellum has the goal of lasting just and 

peace.215 This is a place where the virtue of justice can help soldiers in the practice of just 

cause. This can be a difficult road for soldiers to travel because of the complexities 

associated with combat missions and the goals of the virtue of justice. Soldiers can 

understand how to apply justice to their combat mission. 

There are several different goals when considering just cause and the ending of a war. 

The first goal is to bring peacefulness and harmony in life. This is where things are put in 

proper order. A second goal is for all humanity to reach its full potential easier. With this 

goal the virtue of justice moves people toward flourishing and prosperous relationships. 

The last goal is rules that are put in place to govern society and bring restoration when 

violations are committed.216     

Most of the time a mission is completed without any incidents. For instance supplies 

are delivered from the main forward operating base to the outlying operating base. The 

convoy gets there and back without incident. However there are times when things do not 

go so well. One instance happened at the beginning of Operation Iraqi Freedom in my 

unit. A company was on a night patrol and all of the sudden a HUMMV was hit by a 

                                                 
215 Allman, 85.  
216 Mattison, 136, 140, 142-3. 
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rocket propelled grenade. Unfortunately, one soldier, SPC Herbert, was killed by it. It 

was probably one of the hardest things for the battalion. It was the first instance of a 

soldier being killed in action in the 1st of the 508th Airborne Infantry Battalion in 

Operation Iraqi Freedom. People were angry, hurt, and depressed because SPC Herbert 

was a very popular soldier. 

What does the death of a soldier like SPC Herbert have to do with justice for the 

Christian soldier?  When discussing death, it has several areas to be considered. First 

ultimate justice has to be considered. There is no way to guarantee that no one will die in 

combat. It is a harsh reality, yet it does not deflect God’s plan. Allman and Winright say, 

“Ours is a world mired in sin and greed, selfishness and violence. 
While it is also home to the growing reign of God, a world of perfect 
justice and love has not yet been firmly established. It is what we hope for. 
In the meantime, our ethics must balance the ideal with the real.”217 

 
For the Christian soldier the ultimate reality is in Jesus Christ and his work on Calvary. 

Even in the completion of the most difficult combat missions, the soldier weights this 

against his suffering knowing that the best is yet to come. There will be an ultimate 

peacefulness and harmony brought with Christ’s return.  

Second, the Christian soldier can rest in the fact his/her effort is working toward 

God’s justice in the world. Bell gives three areas to consider for this effort. The first is 

“serving the enemy neighbor.”  This is where justice is not about my right or our nation’s 

rights, but it is about good for all. The second area is “serving the unjustly attacked 

neighbor.”  Here is where Bell emphasizes the idea of being a ‘Good Samaritan’ to 

victims. He says this, 

                                                 
217 Allman, 100-101. 
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“…our passion for justice is such that we will surrender our temporal 
good, including even our lives and the lives of our loved ones, for the sake 
of our neighbors. Christians will put their lives and the lives of their loved 
ones at risk in a just war for the sake of their unjustly attacked 
neighbors.”218      
 

I have heard many horror stories concerning the reign of Saddam Hussein and the abuse 

of Iraqis. I also have heard stories of gratitude to American Soldiers from Iraqis. It 

always feels good to know how the United States military has freed individuals from this 

terror. The third area is ‘serving the common good.’  This is where Christian soldiers can 

look back and know he/she has resisted the persistent fear and excessive security of 

western culture. Bells says this,    

“In Christ we need not fear those who can only kill the body (Matthew 10:28). After 
all, Paul declares, because of Christ resurrection in which we have the hope of 
sharing, death has lost its sting (1 Cor. 15:5). As a people who in the waters of 
baptism began a daily dying to sin, we can join Paul in his fearless exclamation, “I die 
every day” (1 Cor. 15:31).”219 

 
The Christian soldier can take comfort in that they have been part of bring people to 

closer to reaching their full potential.220 

Lastly, the Christian soldier can look back knowing he/she has acted responsibly. 

This does not mean that acts of ignorance cannot take place, but the life of the Christian 

soldier is one who acts responsibly to see justice is done. The truth needs to be told and 

the practice of the Christian soldier is one who lives the truth. The conscience of the 

Christian can look back and know he/she has courageously taken responsibility for 

his/her actions and others.221  The results of this life style may bring suffering with others 

soldiers, but Jesus foresaw this saying, 

                                                 
218 Bell 148-149. 
219 Bell, 150. 
220 Bell, 146-150. 
221 Bell, 81. 
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“Blessed are you when people revile you and persecute you and utter 
all kinds of evil against you falsely on my account. Rejoice and be glad, 
for your reward is great in heaven, for in the same way they persecuted the 
prophets who were before you” (Matt 5:11-12). 
 

It is a life that is ultimately responsible to God and in turn to others. The Christian 

soldiers’ efforts have brought restoration.  

In concluding this chapter, there is a lot of potential for the Christian soldier. With 

their virtuous actions they are guided by Just War (CD) criteria. Through the practice of 

those criteria they can provide a powerful witness not only in a church setting, but in a 

one year deployment and combat mission. This chapter showed possible implementation 

of the practices in the criteria of Just War (CD). It highlighted some of the virtues to 

assist those practices as those criteria are connected to the micro levels of deployments 

and missions. The consideration of applying virtues to the micro levels of a one year 

deployment and a combat mission has a multitude of possibilities. The attitudes, 

influences and practices that were presented should encourage the imagination of how to 

live the Christian life in a practical way in the military. It should also be a warning that 

the Christian life is not for dabblers or half-hearted follower, but it is for the faithful who 

are sold out to live and share the good news of Jesus Christ even in the vocation of the 

military.   
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Conclusion 

 
Trust in the LORD with all your heart, and do not rely on your own insight.  
In all your ways acknowledge him, and he will make straight your paths. 

Proverbs 3:5-6  

  

Naturally some concerns come from this proposal. I have isolated the Christian faith 

and excluded other faiths. However, Christians make up a plurality if not the majority of 

the US Army according to soldiers’ choice of religious preference.222  To what extent this 

faith is evident in their lives can vary from a nominal faith to a deep faith. The real 

question that should be asked, “Is this a valid option for Christian soldiers?” Yes! This 

needs to be more than an option because of all the problems that exist in the military. 

Christian soldiers are called to live the Christian life because their impact can play an 

essential and eternal role enhancing the morality of the military for the glory of God.  

Another possible concern about this proposal is how to implement it?  Again, it is 

possible to do this with Christians in the military. This responsibility rides on the back of 

the community of faith. Churches cannot wait till the last minute and hand a young man 

or woman going into the service a Bible and expect that to be enough. This practice 

should not be discouraged and has at times worked, but from my experience a soldier, 

who has not been grounded in the faith, will possibly encounter a hard road of defeat and 

might leave the Christian faith. It must take the faithfulness of the people of God to 

practice spiritual formation from the beginning of birth to prepare young men and women 

for possible service wherever in the world and possibly the military. An intentional effort 

                                                 
222 Note: From my experience as a chaplain I have conducted a religious preference census of units 
probably at least 10 different times. The majority of soldiers are Christians from both a Roman Catholic 
and Protestant background. 
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is also needed from the Christian chaplains and chapel communities to invite and 

encourage military personal to continue to grow in the faith. The resources are there for 

this to happen, but Christians need to act as the body of Christ. The individual members 

have been empowered by the Holy Spirit and are capable of using their giftedness and 

talents for the God’s glory.        

Throughout this thesis the Christian moral framework of Just War (CD) has been 

shown to be a tool where Christian military service men and women can practice their 

faith and vocation. With the struggle in the United States military to find a moral 

framework over the last forty plus years, it becomes a means where Christians can live 

and be witnesses to the kingdom of God in the military. Military servicemen and women 

can live in confidence that their Christian faith does not put up permanent restrictions 

against military service but can see this vocation as another place where the kingdom of 

God can grow.  
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