


Dangerous, 
Liberating, 
Holy, Tran storming, Everyday Stories 
of People Engaging the Bible 

edited by 
Ruth Zwald Staal 

and 
JeHrey Japinga 

Beardslee library 
\Yestern Theological Seminary 

101 E. 13th Street 
Holland, Ml 49423 

© 1997 Reformed Church Press 



TABll Of CONTINTS 
Introduction .............................................................................................. 1 

Part I. About the Bible 

The Use of Scripture in Reformed Tradition ................................. 5 

Reading the Bible in Light of Its History and Culture ................ 10 

Developing a Biblical World View ............................................... 15 

Part II. The Word in the Lives of Individuals 

The Use of the Word in the Lives of Individuals .......................... 21 

Part III. The Word in the Life of the Congregation 

Worship: Transformed by Scripture ............................................ 27 

Transforming Adults: Developing New Paradigms ...................... 32 

Developing Small Group Models ................................................ 41 

Engaging Children and Youth ..................................................... 4 7 

Part Iv. Resources for Engaging the Word 

Introduction ............................................................................... 53 

How To Select Resources to Meet Your Needs ............................ 54 

Where To Begin: Bibliography of Recommended Resources ....... 59 

Additional Bibliography: Print Resources ................................... 62 

Additional Bibliography: Video Resources .................................. 72 



1 

INTRODUCTION 
Ruth Zwald Staal 

Let the word of Christ dwell in you richly; teach and admonish 
one another in all wisdom; and with gratitude in your hearts 

sing psalms, hymns, and spiritual songs to God. 
-Colossians 3: 16 

The word "dwell" means "to inhabit, to occupy, to settle." When we think 
of what it means to let the word of Christ dwell in us, we realize that it is 
to allow the Word to inhabit our hearts, to set up occupancy in our minds. 
When the Word becomes central to who we are, it makes a home within 
us, settling in. The Word shapes our lives as surely as those people with 
whom we share our homes. 

The power of the Word is clear. It is the Word that brought creation into 
being. It is the Word that set the Israelites on a journey. It is the Word 
that the prophets proclaimed, calling the people back to faithful living. 
It is the Word that was born in Bethlehem. It is the Word that shattered 
the tomb. 

It is this same Word that we invite to dwell in our lives, richly. Just as the 
Word has transformed the world, so we believe it can transform us. We 
are shaped and encouraged and changed when we encounter the Word 
and allow it to dwell in us. 

THI BEGINNINGS Of THIS PROJECT 

This book was born out of a desire to help individuals and congregations 
reclaim the transforming nature of the Word. A task force working on 
the theme for General Synod 1997 envisioned many ways that transfor
mation could happen. The task force, composed of laity and clergy from 
across the Reformed Church, found a common vision and direction. They 
set forth this purpose statement: 

We desire to see the RCA actively engaged with Scripture, in order 
to experience the transforming power of God's Word. In the life 
of the General Synod and through its work, individuals, 
congregations, the whole of the church will be invited to 
question and examine how this active engagement with Scripture 
can be realized in every area of their individual and collective 
lives. 

The task force worked to provide a focus for General Synod-to be high
lighted in worship, in workshops, and in the ongoing work of the General 
Synod meetings. Delegates were given opportunities to experience the 
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Word for their own lives and to begin to envision how the Word could 
become transforming for their churches. 

This resource book was designed to continue the work begun at General 
Synod. Made available to churches in an ongoing way, this book is de
scribed as: 

A reference resource designed for leaders in the church, providing 
a theological and theoretical framework for the active engagement 
of Scripture on a personal and corporate level, and providing a 
bibliography summarizing resources available to meet that goal. 

HOW TD USE THIS RESOURCE 

The Chapters 

The book can be read as a whole, providing helpful insights into the role 
of Scripture in our tradition and in our present lives. The chapters are 
written by leaders within the Reformed Church who are actively engag
ing Scripture to transform their work and their lives. Their understand
ings and experiences give us a springboard to reflect on our own. In read
able language and with many examples, the authors invite us to think in 
new ways about the Word. 

Though the book is a whole, it is also designed so each chapter can stand 
on its own. Discussion questions at the end of each chapter are there to 
guide reflection. The chapters may be photocopied for use in small groups, 
to aid dialogue about the role of Scripture. For instance, a worship com
mittee of the church may wish to copy the chapter on worship, using it at 
one of its regular meetings as a way to dream and plan. Or an education 
committee may wish to copy the chapter on children and youth, using it 
as a tool to measure where the committee is and where it would like to 
be. Or a consistory may copy the chapter on Reformed tradition or on 
the Bible and world view, using it to clarify its leadership and the direc
tion of the church. Each chapter can find an audience within the church 
and serve as a starting point for discussion and eventual transformation. 

The Bibliography 

The bibliography is broad. In choosing to highlight the role of Scripture 
in our lives, and in choosing to encourage individuals and congregations 
to think anew about how Scripture might transform their lives, we real
ize there is no one "right" resource for the diversity of churches that 
compose the Reformed Church in America. Instead, a host of ideas, pro
grams, and books are suggested to guide thinking and to allow resources 
to be tailored to individual needs. 



3 

The bibliography is organized so that each chapter has a corresponding 
section. For instance, if a church group meets to discuss the role of a 
small group ministry encountering the Word, they will find a section in 
the bibliography that suggests recources for developing small group 
models. 

The bibliography includes resources available through the RCA Distribu
tion Center, as well as a variety of other resources recommended by those 
working in the church. 

A flNAl NOH 
This book and its accompanying video resource are part of the work and 
ministry of the RCA's Congregational Services unit and its Office for 
Christian Education and Faith Development. Production costs of both 
the video and the book were partially underwritten through the gener
ous contributions from individuals within the RCA. 



4 

ABOUT THE WRITERS 

Jam es Brownson 
is the academic dean at Western Theological Seminary in Holland, 
Michigan, and is the James and Jean Cook Professor of New 
Testament. 

Don Hammond 
is the pastor of education and small groups at Church of the Chimes 
in San Jose, California. 

UAnni Hill-Alto 
is the senior pastor at Pompton Reformed Church in Pompton Lakes, 
New Jersey. 

Daniel Meeter 
is the pastor of Community Church of Hoboken, New Jersey. 

Diane Maodush-Pitzer 
is a minister and the director of WITNESS; she lives in Grand Rapids, 
Michigan. 

Stephen Norden 
is the pastor of New Hope Reformed Church in Powell, Ohio. 

Jane Schuyler 
is the TRAVARCA media specialist at the RCA Michigan Regional 
Center in Grand Rapids, Michigan. 

Ruth Staal 
is a minister and writer; she lives in Holland, Michigan. 

Randy Wieland 
is the pastor for youth and education ministries at Emmanuel 
Reformed Church in Paramount, California. 

Colleen Aalsburg Wiessner 
is the associate for Christian nurture for the Synod of the Mid
Atlantics, and lives in Mahwah, New Jersey. 



Part I 
About the Bible 

5 

THE USE OF SCRIPTURE IN THE REFORMED TRADITION 

Daniel Meeter 

Our traditions are often best seen in the ordinary things that we value. 
As we explore the use of Scripture in Reformed tradition, I want to look 
at five ordinary items found in my household of faith as I was growing up 
and to explore what those items say of our tradition. I invite you to look 
with me at my grandmother's kerkboek, at a pair of reading glasses, at 
our household ruler, at my father's Bibles, and at the Psalter hymnal on 
the family piano. By turning our gaze in the direction of these everyday 
articles, we can deepen our understanding of the values in our tradition. 

GRANDMDTHIR'S KEBKBBEK 

My Dutch grandmother kept her little kerkboek (church book) in her 
bedroom. The book now resides on my desk. It contains the Bible, the 
metrical Psalter, the Catechism, and the Liturgy. It is smaller than pocket 
size. It's designed to be portable, for use at home, at church (during a 
time when there were no hymnals in the pew racks), at sickbed, and at 
hospital. The print is tiny, but my grandmother already knew the words 
so well. 

This book illustrates two important things about our tradition's use of 
Scripture. First, we used Scripture not only in the raw form of the Bible 
itself, but also in the reconstituted form of our doctrinal standards and 
liturgical forms. Some foods you can eat raw; other foods you have to 
chop up, mix together, and cook. The Psalter, Catechism, and Liturgy 
were the recipes by which the raw ingredients of the Bible got made into 
a more digestible casserole. Maybe some of the original subtle flavors 
were lost in the cooking, but the dish that resulted had its own charms. 

The second tping my grandmother's kerkboek shows is that, for ordinary 
people in our tradition, the Bible was the source book for daily devotion, 
Sunday worship, and the Christian life. You sang Scripture, you prayed 
Scripture, yo~ learned it like a second language. The Bible, both raw and 
reconstituted, gave you the poetry for your emotions and the stories and 
concepts by which to map your life with God. It gave you the words to 
clarify your experience. It gave you company and comfort. 
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After meals the Scriptures were read out loud, chapter by chapter, book 
by book. I knew one elder who, on house visitation, used to go to the 
kitchen and check the Bible for food crumbs in the pages. The daily 
ritual of reading provided family devotions as well as just plain Bible knowl
edge. The conviction was that to know the Bible was to begin to know 
the world. Gathered around the table, children learned the patterns of 
moral life and the shape of Christian character. 

RIADING GlASSIS 
Next to my grandmother's kerkboek in the bedroom were her reading 
glasses. The Bible provides the eyeglasses through which we look at the 
world. The Reformed tradition affirms that there is much that is good to 
be learned from the world, from history, from culture, from natural sci
ence, from the arts and literature. Indeed, we describe creation as "a 
most elegant book" in which to read the things of God. But sin blurs our 
vision, and we cannot read this world-book correctly without the eye
glasses of the Scriptures. This is how the Bible was used in the universi
ties and academies that we aggressively established. Thus, the Bible is 
not the textbook for, say, biology or economics. We have to study the 
world itself for that. But the Bible provides the eyeglasses we need for 
seeing biology and economics aright. As in Psalm 19, the Word of God in 
Scripture restores us to harmony with the Word of God in creation. 

HOUSIHOlD RUHR 
Return to the kitchen with me and look in the "rommel-drawer" for the 
household ruler. Our tradition calls the Scriptures "the only ruler (Latin: 
regul.a) of faith and practice." Everything has to be measured by the Scrip
tures. This is both a restrictive and a generous use of Scripture. It is 
restrictive in that our religious traditions, no matter how beautiful, have 
to be tested and evaluated by means of Scripture. During the Reforma
tion the images in the medieval churches were beautiful, but they failed 
the test of Scripture, so they had to go. 

On the other hand, this is also a generous use, for it allows a place for 
traditions and for the fruits of human culture. The Reformers never said 
that the Bible was the only source of faith and practice; they said it was 
the only ruler. That is why John Calvin was willing to take his liturgical 
models from the writings of the church fathers of the first three centuries. 

With reference to both the eyeglasses and the ruler, I want to make clear 
that the Latin phrase sola scriptura is often mistranslated as "only Scrip
ture" or "Scripture alone." The phrase is actually in the ablative case, so 
it means "by means of Scripture alone." This is an important distinction. 
The phrase does not intend to say that Scripture stands alone, or that it 
is the only word and the only source. What the phrase means is that the 
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Scripture most certainly is the final word, the final test, the certain knowl
edge by which all other knowledge is measured. 

These convictions are wonderfully confessed in Articles 2 through 7 of 
the Belgic Confession, and they fit well with the contents of my 
grandmother's kerkboek-the Bible plus Psalter, Catechism, and Liturgy. 
The fact that every layperson had such a book made our tradition differ
ent from the Puritans on one side, who would have nothing but the Bible, 
and the Episcopalians on the other, who had their wonderful Prayerbook 
but no Bible. At the same time, it was always clear in our tradition which 
part of the kerkboek came first, and it was the Bible itself. 

MY fATHIR'S BIBUS 

I grew up in a parsonage, and there were two Bibles in my father's study. 
The first was the big one, almost always on his desk. It was all marked up 
with notes and scribbles and comments in the margins. My dad wore out 
his Bibles. They would last about six years, and then he would get a new 
one. The Bible was at the center of my father's ministry. His sermons 
always started with the biblical text. I don't think he knew how to preach 
a sermon starting from a topic or a theme. He made use of many other 
books as well. He felt that commentaries and dictionaries and theologi
cal books were important for understanding the Bible. He never would 
have dared to say, "The Lord told me ... " or "The Lord revealed to me . 
. . " His study of the Bible was as natural and normal as eating dinner. He 
exhibited conviction that the Bible, when reasonably and responsibly in
terpreted, was a trustworthy guide for the whole of Christian living and 
the sufficient revelation of all we need to know from God. His under
standing came straight from the Belgic Confession, Article 7. 

If somebody asked my father, "Is it God's will that I take this job, or move 
to that state?" my dad's answer was that those details of our lives are 
part of the "secret will" of God, which is actually none of our business. So 
"don't worry about it," for it will take care of itself, as long as we do the 
"revealed will" of God, which has been given to us in the Scriptures. That 
Bible on my father's desk was so worn out because of his conviction that 
the will of God is something we can know, we ought to know, and we need 
to know. 

The other Bible was his little one, more often in his pocket than on his 
desk. I saw it' again last month at the funeral of an old elder from his first 
church. My father had been asked to say some words. Out from his pocket 
came that little Bible, and he began to read from Revelation. My father 
doesn't know how to "say a few words" unless he starts from Scripture. 
He believes that Scripture always says it best. He has lived his life in the 
knowledge that there is always something in the Bible to show us where 
we are and to tell us who we are and to point where we should go. 
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My father used that pocket Bible for visitation, in living roo.ms (he never 
cared to check the kitchen Bibles), nursing homes, and hospital rooms. 
He saw his job as bringing a word from God to every situation. And the 
words that he liked most to deliver were the promises of God, as re
flected in the Heidelberg Catechism, Question 22. These promises are 
what allowed our people to "live in comfort and die in peace." Ironically, 
the very same promises that gave comfort to the dying also gave a tough
ness to the living, and resulted in the aggressive and sometimes revolu
tionary political action that is in our tradition. Those promises are at the 
very center of Reformed tradition. 

Scripture has also played a large role in deciding theological disputes or 
in proving theological points. Take even a quick look at John Calvin and 
you will see that he uses Scripture this way very well. When it is done as 
quick "proof-texting" it is a dangerous tactic, for even Satan did it when 
he tempted Jesus. The most effective and true way to build a theological 
point is to make our case by using whole chapters, taken in proper or
ganic context, or by using a series of references in responsible develop
ment. This is the apologetic use of Scripture, and it is a use that I prac
tice in my ministry, especially to answer the false ideas and hurtful mis
interpretations that are current today. 

This apologetic use of Scripture, however, was not central to the tradi
tion as I experienced it while growing up. My father's preaching was not 
argumentative. He rarely used the Bible to address specific issues of the 
day. He was quite certain about which three things we had to know from 
God: what the truth is about our condition, what God has done to save 
us, and how we are to thank God for this salvation. This, too, was grounded 
in the Heidelberg Catechism, Question 2. These three things guided him 
on what to look for in the Bible and what to bring out of it. 

Around the table at home, the apologetic use of Scripture was not cen
tral. The Bible was simply accepted without question as the source of the 
most important stories and ideas by which we understood the world and 
ourselves, with a force and energy that was expansive and embracing. We 
did not experience the Bible as narrow and exclusive, as argumentative, 
or as something fragile that needed our defense. This was because we 
knew the Bible so well-both Testaments! We therefore had a sense of its 
native character, and also a healthy respect for scholarship and learning. 

PSALTER 

Perhaps central to understanding the Bible was our ability to sing Scrip
ture. So look with me on the piano in our living room. There would be a 
stack of hymnbooks and a pile of classical music. But most important 
was the Metrical Psalter-the 150 psalms of David set to music for sing
ing. As I grew up in Brooklyn I experienced my parents at the piano sing-
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ing English Psalms. At other times my mother was in the kitchen singing 
Dutch Psalms with her father. These experiences taught me that when 
you regularly sing Scripture, especially at home, it has an effect on your 
whole attitude toward Scripture. The Bible gets much closer to you be
cause it gives words to your emotions no less than to your mind. And it 
gets more earthy, because you sing not only about joy and praise and 
glory but also about tears and loss and doubt. 

LOOK ONI MORI TIMI 
My father's Bible, turned to 2 Timothy 3:16-17, perhaps sums up the use 
of the Bible in our tradition: 

All scripture is inspired by God and is useful 
for teaching, for reproof, for correction, and for training 
in righteousness, so that everyone who belongs to God 
may be proficient, equipped in every good work. 

The Bible is the one and only book that embraces the whole world and 
sets us straight within it-because it is God's world, and it is God's book, 
and God is tried and true with us. 

QUESTIONS fOR RHUCTION 
1. Review each of the five common objects that are highlighted in this 

chapter. Summarize what each of those objects teaches us about Scrip
ture in the Reformed tradition. 

2. Was the Bible central in your family as you were growing up? What was 
your family's view of Scripture? What other "rulers" did your family 
have to guide life? 

3. If you or someone in your church was not raised in the Reformed tra
dition, how might the view of Scripture be different? What influenced 
your (or their) understanding of Scripture? 

4. Have you ever studied or read the Heidelberg Catechism or the Belgic 
Confession? Do you know where you would find them if you wanted a 
closer look? What might be the value of studying them as a congrega
tion? What are the reasons many congregations do not study them? 
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READING THI BIBll IN llGHT Of ITS 
HISTORY AND CUlTURI 

James Brownson 

You don't have to read the Bible for long before you become aware that 
there are many things about the world of the Bible that are very different 
from our own world. The Bible is written in ancient Greek and Hebrew, 
old languages that nobody speaks any longer. There are also strange place 
names, odd units of measurement, and customs that seem peculiar to 
us. And at times some of the affirmations of the Bible are hard to under
stand. Take Colossians 2:8, for example: 

See to it that no one takes you captive through philosophy 
and empty deceit, according to human tradition, according 
to the elemental spirits of the universe, and not according 
to Christ. 

The first part of the sentence seems clear enough, warning about head 
trips that confuse rather than clarify one's faith. But what about those 
elemental spirits of the universe? What are they? 

Over the centuries Christians have found great help in addressing these 
kinds of problems by looking at the history and culture from which the 
Bible originated. Time and again Christians have been able to under
stand the Bible more clearly when they have looked at the history and 
culture of the biblical world for clues to help in understanding the Bible 
itself. 

HHPf UL AIDS IN RIADING THI BIBH 
That help comes in many forms. Sometimes we learn more clearly what 
words mean. The reference to elemental spirits, for example, is literally 
translated just "elements." The reference becomes more understandable, 
however, when we realize that the ancients envisioned four elements 
(earth, air, fire, and water) and at times even placed these four elements 
in elaborately constructed religious systems. So Colossians is addressing 
a particular religious alternative to Christian faith that its readers would 
have readily understood, even if it is a little strange to us. 

But it is not only the meaning of words that becomes clearer when we 
look at the history and culture of the biblical world. Certain practices 
also make more sense. When God finally forbids Abraham from sacrific
ing his son (Genesis 22), it becomes more meaningful when we recog
nize that the sacrifice of children to Molech was practiced in Canaan at 
times. Likewise in the New Testament, 1 Corinthians 11:20-21 says: 
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When you come together, it is not really to eat the Lord's supper. 
For when the time comes to eat, each of you goes ahead with your 
own supper, and one goes hungry and another becomes drunk. 

When we realize that the Lord's supper was celebrated in households, 
rather than in church buildings, the problems here start to look a little 
different and to make a little more sense. 

Other puzzles start to make sense when looked at in light of the history 
of the biblical period. Why does Paul treat the Roman government so 
favorably in Romans 13, while the book of Revelation is so scathing in its 
attack on Rome in chapters 13 and 18? We know that the Roman govern
ment became progressively more hostile to Christians as the first cen
tury progressed, and this fact may help us understand the differences in 
tone. 

A PllNCIPLI TO GUIDI DUI llADING 
The more we make use of the history and culture of the biblical world to 
help us understand the Bible, the more we realize how necessary and 
important it is to do so. From the very start of the Reformation, and even 
before, Christians who have sought to base their lives on the Bible have 
believed that we must look at the Bible in the light of its history and 
culture. We might crystalize that insight into a basic principle: 

Every proper interpretation of Scripture should begin by reading the 
Bible as its first intended readers would have read it. 

Why single out the first intended readers as the starting point? Because 
these are the readers for whom the biblical book was originally written. 
When we read the text as they would, we assume the perspective and 
framework that the writer was trying to address as he wrote. When we 
adopt that perspective, we ask the kinds of questions of the text that its 
writer intended to be asked. We avoid asking questions or interpreting 
the text in ways that would be meaningless to the author. 

For example, consider the parable of the mustard seed found in Luke 
13:18-19. Most of us don't even take notice when the text says that the 
mustard seed is sown in a garden. Yet a little historical digging will show 
that the Rabbis explicitly forbade sowing mustard seed in gardens. The 
plants would spread among other plants, violating the commandment 
not to sow two kinds of seed in the same field (Lev. 19: 19). Suddenly 
what seemed like an obvious and trivial element in the parable acquires 
new meaning. To recognize this is to read the text as its first intended 
readers would. 
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But how do we read the Bible as its first intended readers would have 
read it? That is no simple task. It means learning how those readers 
thought about and experienced the world, what their lives were like, what 
they worried about, fought over, longed for, and feared. It means learn
ing enough about the lives of the people of God in the Bible that we can 
imaginatively put ourselves in their place, asking their questions and 
looking at the world from their perspective. It is only then that we can 
begin properly to interpret the Bible. 

But notice that this is only the beginning. It is one thing to reflect on 
what the Bible might have meant for its first intended readers; it is quite 
another to determine what it means for us. Sometimes the meaning of 
the Bible for its first intended readers is not so relevant to our own lives. 
For example, it may help to make sense of the prohibition of braided hair 
in 1Timothy2:9 when we learn that the public display of a woman's hair 
in the ancient world was considered scandalous. 

We still have to think a bit more to determine how this passage should 
apply most appropriately to our own lives. But if we do not at least begin 
by trying to understand the text as its first intended readers would have 
understood it, we will probably get started in the wrong direction and 
end up either confused or distorting the meaning of the text for our own 
lives. But when we begin our study by asking these questions, empathy 
for the original culture and context usually opens up fresh ways to apply 
the Bible to our own lives as well. Our world is different from the world of 
the Bible, but the more clearly we recognize those differences, the more 
clearly we can also recognize the deeper points of contact as well. For 
some people, however, this way of reading the Bible appears dangerous 
or threatening. 

POSSIBU CONCERNS 

The first concern some may have is whether the recognition of historical 
and cultural differences between the world of the Bible and our world 
means that the Bible's teaching can be set aside. That is not a simple 
question. There are many aspects of the Bible's teaching that almost all 
Christians do not apply directly to their lives because of historical and 
cultural differences. For example, Reformed Christians do not observe 
all the Old Testament ceremonial laws because we believe that these 
have been fulfilled in Christ, and we are now in a new situation. Or to give 
another example, we no longer believe that the New Testament instruc
tions to slaves can be used to justify the institution of slavery in America, 
though at one time such arguments were commonly made. 

Yet the church comes to these understandings only after careful analysis 
and discussion, and often with great controversy. And if we take the au
thority of Scripture seriously, our first impulse should not be to find out 
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how we can write off a Scripture text, but rather how we can creatively 
apply it to our lives despite the cultural and historical differences that 
separate our world from the Bible. It is amazing how frequently that 
attitude is rewarded with fresh life-giving uses of the Bible. 

A second concern about this kind of reading of the Bible is that it makes 
Bible study overly dependent upon experts and biblical scholars. While it 
is true that we need the work of experts to help us to understand the 
history and culture of the Bible, we certainly don't need to he experts to 
benefit from their work. Today there are commentaries, Bible dictionar
ies, study Bibles, and other resources that are very accessible to people 
without specialized training. And the more one explores these areas, the 
more confidence one gains about reading the Bible in light of its history 
and culture. 

A third concern is that reading the Bible in this way may make the Bible 
feel more remote and strange to us. To go back to the passage from 
Colossians about elemental spirits, for example, the realization that Paul 
is speaking of a religious practice that is almost completely absent from 
our world may, at first glance, make it seem as if Paul has little to say to 
us. However, what is really required in these situations is a little more 
imagination. The more we learn about what the worship of the elemental 
spirits in the ancient world involved, the more we may be able to find 
imaginative parallels in our own world. We may not he tempted to wor
ship elemental spirits, hut if we understand what such worship is all about, 
we may he able to detect subtle similarities between such ancient temp
tations and those more familiar to us. 

A flNAl WORD 
Reading the Bible in the light of its history and culture means not asking 
first of all, What does it mean to me? Rather, we must first ask, What 
would it have meant to its first readers? After I have imaginatively put 
myself into their shoes, I will begin to discover fresh ways that those 
same texts may also illumine, correct, and empower my life. But one 
final cautionary word should also be noted. As we learn more and more 
about the biblical world, we will increasingly be able to identify major 
differences between the world of the Bible and our own. There are many 
ways in which our world has changed for the better, ways in which we 
would never want to go hack to the biblical world, with its poverty, short 
life spans, oppression, and suffering. Yet we also need to be sensitive to 
those ways in which our culture has lost biblical perspectives that are 
life-giving. 

When we imaginatively put ourselves into the places of the first readers 
of the Bible, we may just discover a whole new world that has greater 
power and depth than our own. Sometimes the question is not how to 
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transfer the message of the Bible to our own world; it is rather how to 
change our own world to bring it into greater conformity with the world 
of the Bible. But in either case, it is in that place where the world of the 
Bible engages our own that the Word of God speaks with vitality and 
power. 

QUESTIONS FOR RHllCTION 

1. Reflect on or look up a passage that you consider to be historically or 
culturally bound-a passage that does not apply to our practice today. 
Discover the context of that passage. How does the context aid in 
being able to see it as historically bound? What lesson can we still 
learn from the passage? 

2. Review each of the three concerns for studying a text in the perspec
tive of the first intended readers. Are any of those concerns yours? 
Might they be concerns that others in your church share? 

3. Why might it be important for a faith community to talk about how 
they study Scripture? How does a faith community begin to dialogue 
about their approach to Scripture? 
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DIVllOPING A BIBllCAl WORlD VIII 
Stephen M. Norden 

An "urban legend" circulating from the 1996 Renaissance Weekend, the 
elite "think tank" attended by baby boomers each year between Christ
mas and New Year's Day, tells of a presentation made by Dr. Tony Campolo. 
Much to the disbelief of the attendees, Dr. Campolo was emphasizing 
that they were part of a culture which, for the first time in the history of 
the United States, had little or no familiarity with the Bible. To prove his 
point, Dr. Campolo asked, "How many of you know who in the Bible was 
swallowed by a great fish?" After several moments of awkward silence, 
one brave soul ventured, "Wasn't it Pinocchio?" 

CUlTURAl RIAUTllS 
We live in a post-biblical world, not in the sense that the Bible has noth
ing to say to our world, but rather in that what the Bible has to say is 
largely unheard or neglected. Nearly thirty years ago James D. Smart 
wrote The Strange Silence of the Bible in the Church. Listen to these words 
from 1970 (pp. 15-16): 

The voice of the Scriptures is falling silent in the preaching and 
teaching of the church and in the consciousness of Christian people, 
a silence that is perceptible even among those who are most insis
tent upon their devotion to the Scriptures. 

The ensuing years have seen the Scriptures become even more silent in 
both society and the church. Consequently, when one considers what it 
might mean to recover or develop a biblical world view, an examination 
of the underlying issues or reasons for this state of affairs is a necessary 
point of departure. 

Perhaps the most significant factor that has caused the Scriptures to 
seem silent is a cultural ambivalence about the nature of truth. For many, 
the importance of the Bible was contingent upon the truth the Scrip
tures communicated. This was predicated on the assumption that truth 
could he known, understood, and communicated. Today our culture ech
oes Pilate's question to Jesus, "What is truth?" (John 18:38). As the 
members of the baby-boomer generation have become middle-aged, the 
attitudes they carried with them from the 1960s have taken root in the 
cultural mainstream. These attitudes emphasize choice, introspection, 
personal autonomy, the importance of individual fulfillment, indepen
dence, and a fundamental distrust of anything that could he construed 
as authoritative. 
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The consequence of this attitudinal adjustment has been a readjustment 
of the understanding of truth. No longer are there objective truths. Rather, 
truth is considered to be contingent upon personal experience and inter
pretation. Contemporary cultural observers and philosophers have la
beled this present perspective "postmodernism." 

Marva Dawn, in her book, Reaching Out Without Dumbing Down: A Theol
ogy of Worship for the Tum-ofthe-Century Culture (p. 36), illustrates with 
a baseball analogy the progression from premodern belief in objective 
truth to postmodernity's fascination with creating individual truth. A 
premodern umpire would say, "There's balls and there's strikes, and I 
calls 'em as they is." A modern umpire might say, "There's halls and 
there's strikes, and I calls 'em as I see 'em." Today a postmodern umpire 
would say, "There's balls and there's strikes, and they ain't nothin' till I 
calls 'em." For the post-modern boomer, truth is nonexistent until he or 
she creates it. 

In addition to an uncertainty or ambivalence about truth, there is a per
ception that the Bible is irrelevant to life in the 1990s. Because the Scrip
tures were written by persons in cultural settings light years removed 
from our technological age and its inherent complexities, many ask if 
the Bible has anything to say at all. To some extent the church bears 
major responsibility for this situation because it has failed to address 
contemporary issues from a biblical perspective or has become so con
fused by its attempt to understand the "packaging" of the biblical mes
sage that it has overlooked the message itself. 

The church's cause has not been aided by the separation created be
tween the Old and New Testaments. While this division may not be an 
intentional one, nevertheless the splitting of God into an angry, judg
mental, vindictive God of the Old Testament who is counterbalanced by 
the loving, compassionate, understanding Jesus of the New Testament 
has conveyed an air of irrelevance about the Bible. 

In the face of what seems to be a postmodern, postbiblical culture, the 
Bible continues to be a best seller. Spiritual curiosity and hunger is on 
the increase, and there is a genuine desire on the part of many for the 
Scriptures to speak to and make sense of the world in which we live. 

If we are to help persons in our churches develop a biblical world view, 
what are some of the themes or emphases of the Scriptures that will 
speak to our culture? 

SHAPING A BIBllCAl WDRlD VIEi 
To shape a biblical world view, we can begin with the Bible's emphasis on 
the sovereignty of God. Perhaps part of the reason for an ambivalence 
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toward biblical truth is that we have confused the relationship between 
Creator and creature. Today it seems as though humanity stands at the 
center of the universe while God and everything else revolves around us. 
The psalmist's words, "The earth is the Lord's and all that is in it, the 
world, and those who live in it" (Psalm 24:1) place God at the center, 
with our lives in relationship to God. 

At the same time we have seen a search for spiritual significance and 
meaning-what some have suggested is a search for transcendence. This 
has arisen in large measure as a protest against the efforts over the past 
years to eliminate God from God's own world. During the past decade 
and a half, materialism has become the American oasis at which all were 
beckoned to drink deeply and richly. Now, as we are prepared to enter the 
third millennium, many are discovering that materialism is not an oasis 
but a spiritual desert. Fundamental to a biblical world view is an under
standing of stewardship, the premise that everything we are, everything 
we have, everything we enjoy is God's gift to us, entrusted to us by God, 
whose desire is that we exercise careful, prudent, management over all of 
God's gifts. The search for something beyond the material and for some
thing transcendent ultimately leads us to the God who says, "For my 
thoughts are not your thoughts, nor are your ways my ways, says the 
Lord. For as the heavens are higher than the earth, so are my ways higher 
than your ways and my thoughts than your thoughts" (Isa. 55:8-9) . 

A biblical world view will also provide a corrective to the rampant indi
vidualism that is part and parcel of our cultural milieu. Most of us read 
the Bible through the lens that asserts that the individual is "the mea
sure of all things." The Bible, however, is written from a different point of 
view. In the biblical mindset the individual finds his or her significance 
within the context of the community. From its opening pages the Scrip
tures affirm the dignity and value of each individual as created in the 
image of God. The God of the Bible is one who is personally interested in 
and cares for each human being. Nevertheless, as God's creative activity 
unfolds, God says, "It is not good that the man should be alone; I will 
make him a helper as his partner" (Gen. 2:18). 

The Bible's emphasis is that true personhood is achieved as one finds 
fulfillment within the context of community. For that reason the most 
common metaphor for the church in the New Testament is that of a body, 
one in which each part is valued, contributes, and enhances the well
being of the whole. 

As a person becomes more captivated by a biblical world view, he or she 
experiences a change of focus from internal to external. James Smart, in 
The Strange Silence of the Bible in the Church (pp. 24-25), accurately ana
lyzes the inward focus of many: 
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There is no stronger evidence of the subtle forces in life that resist 
God than the speed with which a church that no longer hears the 
Scriptures finds itself transferred from the service of God to the 
service of itself and its members, turned inward upon itself rather 
than outward toward the world. We call the church the body of Christ, 
but it remains his body only insofar as it is open, responsive, and 
obedient to his mind and spirit as they confront us ever afresh in 
the witness of the Scripture. Let the Scriptures cease to be heard 
and soon the remembered Christ becomes an imagined Christ, 
shaped by the religiosity and unconscious desires of his worshipers. 

As the Scriptures begin to capture the imagination, those of us who are 
being engaged by Scripture undergo metamorphosis. Our focus is shifted 
from the minute circumference of our personal world to an expansive 
world in which we are empowered to be salt and light. The words of Jesus, 
"Those who find their life will lose it, and those who lose their life for my 
sake will find it" (Matt. 10:39), begin to take root as we discover that 
true fulfillment in life comes, not from a self-serving posture, but from 
the discovery of the joy of self-giving as we pour our life into others. 

Perhaps the most counter-cultural and most-needed emphasis of a bibli
cal world view comes in the face of the blatant pessimism or cheery opti
mism that appear to be the twin poles of our societal perspective. Even a 
superficial survey of contemporary literature, art, and music will reveal a 
pessimism about the human enterprise and our future. Because the atti
tudinal pendulum never stops swinging at the mid-point, the prevailing 
antidote to this pessimism has been the creation of a cheery optimism 
based on humanity's ability to solve its own problems through ingenuity, 
creativity, and plain hard work. An outgrowth of cheery optimism is an 
emphasis on self-sufficiency as the remedy for personal trials and chal
lenges. If one can only program one's mind to think the right thoughts, 
create the right attitudes, follow the right principles, and cultivate the 
right behaviors, then one can work oneself out of the miry mess. 

The Bible offers a different balance, being neither blatantly pessimistic 
nor naively optimistic. A biblical worldview has at its foundation hope in 
a sovereign God who has a loving, providential, purpose for God's cre
ation. The hope of the Bible is founded on the promises of God who says, 
"For surely I know the plans I have for you, says the Lord, plans for your 
welfare and not for harm, to give you a future with hope" (Jer. 29:11). 

SITTING COURSI 
All too often, we in the twentieth-century church have been like a sail
boat caught in the middle of a hurricane. We have been driven by the 
shifting winds of our society, buffeted by materialism, individualism, cyni
cism, pessimism, and relativism. As we immerse ourselves in Scripture, 
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permitting "the word of Christ to dwell in us richly" (Col. 3:16), we will 
find ourselves with a perspective that is biblically grounded and informed, 
one which will serve both as ballast in the midst of life's conflicting storms 
and as a sail to catch the wind of God's Spirit. 

QUISTIDNS fDR RlfllCTIDN 
1. Spend some time making sure you have a working definition for the 

"postmodern" worldview. How does postmodern thought view truth? 
How is that different from a biblical view of truth? How does the cul
tural bent toward individualism go against the biblical ideals of cov
enant and community? 

2. Why is establishing a biblical world view so important? 

3. What did the chapter highlight as the key ingredients to a biblical 
world view? 

4. How might your church be affected if, as a community, you pursued 
setting a biblical worldview to guide your life and practice? Who would 
undertake such a task? 
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Part II 
The Word in the lives or Individuals 

THI OSI Of THI WORD IN THI llVIS Of INDIVIDUAlS 
Diane Maodush-Pitzer 

"Your word is a lamp to my feet and a light to my path." 
-Psalm 119:105 

One of the first Bible verses taught to the youngest of children in church 
school is Psalm 119:105. We believe without apology and without doubt 
that the Word of God is that which is to guide us throughout our life's 
journey. What may not be as clear, however, is how we are to access the 
Word of God in a way that is both meaningful and light-filled. 

In looking at the title of this chapter, "The Use of the Word in the Lives of 
Individuals," it is important to understand that there is not one right 
way to encounter God's Word. There is not one way that is more holy, 
more pure, more authentically right. Even as the Word of God cannot be 
contained by any one individual's limited understanding, neither can the 
approach to that Word be limited to one "true" way. There are countless 
ways for individuals to be guided by the Spirit of God into taking hold of 
the Word and being enlightened by it. The important thing is not so 
much which way we encounter the Word, but that we find a way or a 
variety of ways to fully take in a steady diet of meditation on the Word of 
God-a Word that we confess is a lamp to our feet and a light to our path. 

"Do not be conformed to this world, 
but be transformed by the renewing of your minds, 

so that you may discern what is the will of God
what is good and acceptable and perfect." 

-Romans 12:1 

One of the surest ways of coming to know and understand the Word of 
God is to set aside time on a daily basis to read and meditate on the 
Scriptures. For some that daily time is a few minutes in the morning or 
evening. For others it is an extended period that involves not only read
ing the Scriptures, but also prayer, song, and response, through art, 
movement, or writing. There may be a particular space in the home that 
is identified as a worship or prayer space. Or the encounter with the 
Word may occur while standing at the kitchen sink, driving down the 
highway, sitting at an assembly line, or walking on city streets. 
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A number of resources are available that serve as daily guides for Scrip
ture reading. Words of Hope is distributed in many Reformed churches. 
This small booklet not only provides a reading for each day of the month, 
hut also includes a brief reflection and prayer on that reading. Our Daily 
Bread is another daily guide. Women at the Well is a collection of daily 
readings and meditations written primarily for women. Celtic Daily Prayer 
provides a brief reading from the Old Testament, Psalms, and New Testa
ment for each of day the week throughout the year, along with a brief 
meditation from the life of Celtic saints. This daily intake of lessons from 
throughout Scripture follows the oldest of prayer traditions in the church. 
Expanding on that ancient tradition by offering a selection of readings 
and prayers for morning, noontime, and evening is Marchienne Vroon 
Rienstra's book, Swallow's Nest, which provides a rich balance of read
ings from the Old Testament, Psalms, and New Testament. 

These resources are helpful because they not only provide a place to be
gin our reading but also keep us from dwelling only on the book or books 
that are most comfortable and familiar. It is important to remember 
while using any of these resources that they have been written simply as 
a framework, to help the individual grow in faith. The reader must never 
be bound by the dates on the page or by all of the particular entrees in 
the banquet of readings. They are guides, not wearisome balls and chains. 

"For everything there is a season, 
and a time for every matter under heaven." 

-Ecclesiastes 3: 1 

Another way to explore the Word is to allow the seasons of the church 
year to be our guide. From Advent, through Christmas and Epiphany, 
through Lent, Easter, and Pentecost, through the days of ordinary time, 
this way of engaging the Word follows a course that is natural and consis
tent with the church's cycle of readings for the liturgical seasons. Carroll 
Stuhlmueller, CP (Congregation of the Passion, a Roman Catholic or
der), has written a series of books-one for each season of the church 
year-that provides daily readings from the church's cycle, along with 
Scripture study and prayer. Jan Richardson's Sacred Journeys provides a 
weekly reading in accordance with the liturgical season, but then pro
vides daily meditations, reflections, and questions to spur the reader to 
go beyond the mind to the heart and soul of God's Word. Visual cues to 
the liturgical seasons, such as the changing of colors and symbols in the 
space where meditation and reflection occur, can be helpful reminders 
of the saving acts of God throughout the seasons of the church year. 

There are times in our lives when prescribed readings for the day, month, 
or season may not be what we need. On the Doorposts of Your House 
provides readings and prayers for both ordinary days and special occa
sions such as the adoption of a child, retirement, or illness. This particu-
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lar volume contains a wide variety of Scripture, prayers, and ceremonies 
originally designed for the Jewish home but easily utilized in the Chris
tian home as well. 

At other times, wisdom can be found by entering into an intentional 
study of a particular book of the Bible. This approach takes on the disci
pline of reading a book through from beginning to end: embracing the 
culture, the issues, and the cast of characters that comprise that par
ticular book. Understanding can come in a very different way when one 
looks at a book of the Bible as a whole instead of reading small snippets 
from scattered locations. Reading the reflections and commentaries of 
others, both modern and ancient, who have studied that particular book 
can also prove very helpful. Ultimately, however, it is not simply the read
ing, but the expectation of a living encounter with God-taking in, ap
plying, living the Word-that is most desirable. 

"I treasure your word in my heart, 
so that I may not sin against you." 

-Psalm 119:11 

Joan Chittester, OSB (Order of St. Benedictine), in The Psalms-Medita
tions for Every Day of the Thar, provides one Psalm for each of the twelve 
months of the year. For each day of the month she provides a reflection 
around that Psalm so increasing familiarity with the Psalm will guide the 
reader throughout each moment of the day and night. 

This way of taking in Scripture is based on the age-old Benedictine prac
tice of lectio divina, which means divine reading. There are four basic 
steps to this method of taking in Scripture. 

1. The first is to choose a verse or passage of Scripture. In The Psalms
Meditations for Every Day of the Thar, Chittester has chosen a Psalm. 

2. The second step is to meditate on that verse or passage. It is to be 
read silently and aloud. Much of Scripture was meant to be recited 
aloud. It is then to be thought about. The reader sits with it in silence: 
spends time with it, wonders about it, invites questions regarding it. 
In listening to what God is saying through the verse or verses, one's 
life experience is brought to mind. 

3. The third step is to pray in response to the meditation. What has God 
brought to mind? What is resting on the heart? What needs expres
sion? It may be expressed through a song, a painting, a poem, a story, 
a letter, a journal entry. This third step is one of prayerful release that 
comes from deep within the whole of one's being. 
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4. The final step in lectio di'Vina is contemplation: resting in the encoun
ter of Word and prayer. One can stay with the same Scripture and 
practice lectio di'Vina for a day, a week, a month, or for as long as one 
is drawn to that particular passage. 

"Let the word of Christ dwell in you richly; 
teach and admonish one another in all wisdom; 

and with gratitude in your hearts 
sing psalms, hymns, and spiritual songs to God." 

-Colossians 3: 16 

Throughout the history of God's people, music has been an important 
source of retlection and expression. It has been said that whoever sings, 
prays twice. We are fortunate to live in an era abounding in music based 
on Scripture. In addition to the hymns of decades past that reveal the 
Word of God to us, an abundance of wonderful new music is being writ
ten. A breadth of musical style is waiting to be sung and prayed by the 
people of God. Simple music, such as that produced by the Taize commu
nity in collections such as Music from Taize and Ritual Song, provide 
musical opportunities for individuals to repeat simple lines of praise and 
intercession. The power of music to permeate our beings and fill our 
souls cannot be overestimated. 

As we seek to bring the Word of God more fully into our lives, we may 
uncover our own unique ways of putting the Word to music through simple 
or complicated tunes composed by ourselves or others. 

"The word is very near to you; 
it is in your mouth and in your heart for you to observe" 

-Deut. 30:14 

The word is very near to us. "The heavens are telling the glory of God" 
(Psalm 19:1). As we enter into the world of which we are part, we are 
encouraged to hear God's voice and see God's hand in all of creation. 
Each waking moment provides an opportunity to encounter the living 
God, speaking through the wonders of nature. God's word surrounds us; 
it is ours to notice and welcome into our lives. 

As each day comes to its end, it is significant to note that many people 
are able to encounter God by paying attention to their dreams even as 
our ancient forbearers did. Some individuals read Scripture and pray 
before ending their day, asking that God's word will come through to 
them during their sleeping hours. To those who are open, God's word is 
revealed. 



"The grass withers, the flower fades; 
but the word of our God will stand forever." 
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-Isaiah 40:8 

All else will pass away. But the Word of God will remain. It is timeless. It 
is without beginning and without end. We err if we reduce Scripture to 
ancient texts that were suitable only for an ancient people. Scripture can 
serve as our guide even as it served as guide for people who lived thou
sands of years ago. For some, Scripture is most meaningful if read in the 
King James Version. For others, a more modern translation, such as the 
New Revised Standard Version, allows greater understanding. 

For some, encountering the Word of God is a private matter. For others, 
it is something to be shared with the family, a small group, a mentor in 
the faith, or a spiritual director. All ways that bring us more fully into the 
presence of God and into. an encounter with the dynamic Word of God 
within the whole of our world and our own being are significant. 

The use of the Word in the life of the individual can take many shapes and 
forms. How each one of us uses the Word will be as varied as we are from 
one another. What is important is that each one takes the time to dis
cover and incorporate the Word of God in our day, in our life, and in the 
world that is around us. 

QUESTIONS fDR RHUCTION 

1. What methods have you tried to enhance your own personal spiritual 
growth? What has worked for you in the past? What has left you frus
trated? As you retlect on the past, what do those experiences teach 
you about your style for growth? Do you agree with the premise that 
there is no one right way to pursue your own spiritual growth? Why or 
why not? 

2. A variety of ideas and methods were suggested in this chapter. Which 
did you feel drawn toward? 

3. What steps do you need to take in order to make space for the Word to 
dwell in you? What book do you need to buy? What time constraints 
are you working with? Do you do better if you have accountability to 
another person? 

4. What resources does your church offer that may aid your growth? These 
resources may include written materials, space for prayer and reflec
tion, other people who want to be accountable, or retreat times planned 
by the church. 
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5. Is there a group or ministry in the church whose focus is to help indi
viduals grow in faith? Would you bring your ideas to this group? Or 
does a new group need to form to encourage and implement some of 
these ideas and directions? 



Part Ill 
The lord in the life or the 

Congregation 
WORSHIP: TRANSFORMID BY SCRIPTURI 

UAnni Hill-Alto 
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Picture Sunday morning as worship is about to begin in the sanctuary. 

Scene A: The pastor stands up and says, "Good morning." 

Scene B: The pastor stands up and says, "Our help is in the name of the 
Lord, who made the heavens and the earth!" 

From the moment worship begins, Scripture has the power to transform 
us. My inner spirit bows in reverence when I hear the words of the Psalm
ist calling me to worship God Almighty in a way "Good morning" does 
not. Scripture has the power to immediately grip the depths of my soul 
and lift it out of the rut it so easily nestles into, moving it up into the 
presence of Power and Love. 

Worship which creatively makes use of Scripture is transforming. Dis
ciples are formed out of the worshipers. Disciples are disciplined follow
ers, listening carefully, trying to understand and integrate into their lives 
the words of the Master. The more creatively those precious words are 
woven into the fabric of their souls, the more they become like their 
head, Jesus Christ. 

So how do we incorporate the study of Scripture into worship in ways 
that won't leave worshipers yawning? Or in ways that appeal to newcom
ers to the faith, who haven't grown up in the church, who may be unfa
miliar with Scripture? What follows is a variety of ideas that your congre
gation could use to allow Scripture to transform your worship experi
ence. Some may fit for your church, and others may not. Add your own 
ideas to the list. Begin to dream and envision how God's Word can be
come central to your worshiping life together. 

SING THE WORD 

You learned the alphabet by singing it, and it worked, so why not learn 
Scripture by singing it? Choral anthems have put Scripture texts to mu-
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sic for years. At the point where an anthem is sung, put a note in the 
bulletin encouraging people to listen carefully and silently memorize the 
text as it is sung. 

Children's anthems set many Bible texts to lively music. Little ones may 
practice them at home, teaching other family members in the process. 

Psalms can be sung. Or psalms can be spoken antiphonally or respon
sively, followed by a sung refrain. Psalms can be used as calls to worship. 
Using the same Psalm several times in a season allows it to become fa
miliar to the worshipers. Contrary to becoming boring, new songs re
peated are enjoyed once they become known.:_the way popular songs on 
the radio are played over and over for a time. 

Many contemporary praise songs use Scripture as their texts. Such songs 
can be used to highlight various elements in the service, such as sung 
responses following the call to worship, the prayer of confession, or the 
sermon. Try using a praise song as a call to congregational prayer or as a 
response following the benediction. Be careful not to use too many such 
responses in one service, as the liturgy can get "busy." 

PUNCTUATE SCRIPTURI WITH SIUNCI 
Allow time for quiet reflection following a passage of Scripture. The shorter 
the reading, the more effective the silence. You may try using silence to 
highlight a phrase or verse, such as after reading each of the "seven last 
words" at a Good Friday service, or after reading each of the Ten Com
mandments. Silence need not always be somber or introspective. The 
silence can be joyful and intimate. For example, when used at an infant's 
baptism, silence at the conclusion can be very joyful when the child is 
quietly taken down the center aisle with the text of 1John3:1, "See what 
love the Father has given to us, that we should be called children of God; 
and that is what we are." 

BROWN-BAG IT 
Some pastors invite parishioners to come to church early in the week 
with a bag lunch and Bible in tow to eat together and discuss the upcom
ing Sunday's Scripture text that will form the foundation of the sermon. 
This preparation and input not only gives the pastor preaching ideas, but 
also fosters greater interest on the part of the laypeople involved. Often 
they can hardly wait to see how their discussion has been fleshed out in 
the sermon form. 
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MEMORIZE IT 

When the sermon has a particular verse as its central theme, print it 
boldly in the bulletin. Invite the congregation to speak it in unison and 
memorize it as it is spoken. 

BOOKMARK IT 

Include in the bulletin a paper bookmark featuring the verse that is to be 
highlighted in the sermon. We have a person in our congregation who 
does calligraphy and willingly writes out the verses for us to reproduce. 
The final product is so lovely that I often find these verses taped to refrig
erators and doors when I visit parishioners in their homes. Pastoral care 
providers also take the bookmarks on visits to the hospital or to shut-ins. 

DANCE IT 
Some passages beg to be choreographed for worship. Think of Mary's 
"magnificat" in the first chapter of Luke. This option should not frighten 
off those congregations who do not have trained dancers. Anyone with 
sensitivity to interpreting a text may find they can do it creatively through 
movement. Dancers may opt to remain stationary, using their arms and 
upper bodies to interpret the text. Seek out and train gifted lay readers 
who are willing to put in the preparation time needed to read the text 
slowly and with meaning. Then call for a few people, even just one or two, 
who feel comfortable expressing the text in movement, to dance the Scrip
ture as it is read. Music is not necessary, but rehearsal is. 

SIGN IT 

Sign interpretation for the hearing-impaired is much like a dance. Re
source books that teach signing are available. One can use a simple pas
sage such as "Be still and know that I am God." A number of arrange
ments for those words can be found in contemporary hymnals, and the 
entire congregation can be taught the signs to accompany the words. 
Sign interpretation of sacred terminology can greatly enrich the 
congregation's understanding of a particular term. For instance, "Jesus" 
is signed by alternately touching the center of each palm, signifying the 
place where the nails entered Jesus' hands. 

DRAMATIZE IT 

Scripture can be read by several people in script form. This is particularly 
useful when there is dialogue between characters. For our ecumenical 
Good Friday Tenebrae service, several pastors take sections of the pas-
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sion story and read from The Message, a contemporary Scripture version 
by Eugene Peterson. Sections of Scripture are interspersed with appro
priate hymns and anthems. Although dramatizing Scripture is especially 
effective during Lent or Advent, try using dramatic readings or memoriz
ing the text at other times of the year. Readings from Job or Jonah are 
examples of passages that lend themselves to that method of presenta
tion. 

PREACH IT 
Instead of preaching a sermon about a particular text, read the entire 
passage and follow it with a period of reflective silence. I have heard this 
done effectively with the book of Ruth and with shorter New Testament 
letters like Philemon or Titus. This method should be used rarely in or
der to maintain its effectiveness. Ample rehearsal by the one reading is a 
must. 

SYMIOUZE IT 
What would the words of the sacrament of Communion be without the 
symbols of bread and cup? Look for symbols within your Scripture text 
and place them in a visible area. It is not always necessary to explain 
them. When reading about the Light of the World, stop and light a candle. 
When reading the Pentecost story in Acts 2, incorporate a visual symbol 
of the Spirit. For Pentecost, our church has banners that portray nothing 
but flames on a white satin background. We add to them a sense of the 
movement of the Holy Spirit by directing a strong breeze from fans lo
cated out of sight behind the banners. 

PRAY IT 
By using brief verses or phrases from Scripture while praying, we can 
focus our prayers on God's presence and power rather than our own. We 
can recall a promise or two from Scripture as we offer up the prayers of 
the people. Reminding the congregation that "the Spirit intercedes with 
sighs too deep for words" (Rom. 8:26) can be very comforting. Try hav
ing lay people assist with the prayers by speaking a phrase from one of 
the Psalms, then offering a brief prayer that echoes the thought that 
dominates the verse. 

USE IT f DR HEAUNG 
Invite the congregation to perceive of the Word of God as therapeutic. In 
the church I serve, on the third Sunday of the month we incorporate a 
special time of healing prayer, introduced with the words of James 5:13-
16 and complete with the laying-on of hands and anointing with oil. 
This is a deeply moving time. The healing effects are enhanced with a 
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quiet phrase from the Psalms, shared by an elder or pastor with someone 
who has come forward for prayer. 

BHllVI IT 
Faith is deepened when people talk about it. Every so often we invite a 
layperson to select a verse of Scripture and at an appropriate time in 
worship offer a "faith witness" story of God's faithfulness in his or her 
life. This could happen after the prayer of confession, or right after the 
sermon, or during the offertory. Frequent references to relevant Scrip
ture verses buoy not only the faith of those listening but of the one speak
ing as well. 

STUDY IT 
The most important thing is to study and learn the Word so that it be
comes second nature when planning worship. Second Timothy 3:16-17 
reminds us all of the value of allowing Scripture to guide our faith and 
practice: 

All scripture is inspired by God and is useful for teaching, for re
proof, for correction, and for training in righteousness, so that ev
eryone who belongs to God may be proficient, equipped for every 
good work. 

May our worship and the use of Scripture truly honor God, who inspired 
it in the first place. 

QUISTIDllS fDI IHUCTIDll 
1. What are some of the effective ways you have experienced Scripture as 

it was used in worship? What ingredients made that experience effec
tive? 

2. How do you feel your church does in making Scripture central to your 
worshiping life? What are the needs of your congregation in terms of 
biblical literacy? How might worship help address those needs? 

3. Who in your congregation addresses issues arising in worship? Would 
they be the group to reflect on further ways to use Scripture in wor
ship? If not, who might you draw together to do that? What affirma
tion might you find? What resistance might you find? 

4. Which ideas suggested in the chapter did you find yourself wanting to 
try? Imagine the setting in which some of those ideas could be used. If 
possible, map out a plan for engaging your church in those ideas. 
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TRANSFORMING ADUlTS: DEVElDPING NEW 
PARADIGMS 

Colleen Aalsburg Wiessner 

I am fascinated by pointillism, a style of French impressionist painting 
that consists of tiny dots of paint on a white canvas. When up close one 
sees the individual dots of pure color. From a distance the entire picture 
or scene becomes clear. And, since it is part of the impressionist period, 
the focus is on light shining through. 

Transforming adults by changing the paradigms of how they engage the 
Word often feels like a threatening activity. The thought of it creates 
visions of throwing out everything known and dear for something un
known and potentially not understood or comfortable. The paradigm 
change this chapter encourages is a little different from that. I would 
like to suggest that our present paradigm for Bible study is somewhat 
like standing close to a pointillist painting. We see many dots of color, 
but the entire picture is not clear. Our point of view is limited and needs 
to be reframed. Stepping back from the picture, we can see that the 
small points we now focus on are but one small part of the larger picture. 
When we refocus on the entire picture the pattern or model changes, the 
paradigm shifts. 

When one stands close and looks at the dots on a pointillist painting and 
then backs up to look at the whole painting, it takes a few minutes for 
the eyes to refocus and the picture to become clear. The same is true for 
the paradigm shift I am suggesting. The reframing or refocusing process 
takes several new dimensions into consideration, and I'd like to walk you 
through them: setting, audience, style or method, and mission. Through 
considering these dimensions, individuals or groups can begin to see a 
larger picture regarding the role of Bible study in their congregations. 
Hopefully one result will be the light of understanding shining through. 

SITIING 
The main way the Bible is studied in most congregations is in a special 
Bible study class or group. To help you make a paradigm shift, imagine a 
weaving hanging in front of you. The strands that hang down from the 
pole are the warp. Among the blues and light violets is one deep purple 
strand hanging from the pole. The strand represents Bible study as we 
often now view it. It is one of many strands of what we do in the church. 

The woof are the pieces that are woven across the strands of the warp. I 
suggest that the lone purple strand should not hang alone. Each strand 
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of the woof should also be purple. Each ministry and activity of the church 
should be touched by and connected by biblical study. In addition to 
special classes, study of the Bible should take place as part of everything 
we do. In fact, the woof, or interwoven strands, are what connect the 
warp, turning it into usable fabric. Without these important connecting 
strands there is no weaving and no fabric, just a lot of separate pieces 
hanging loosely. 

In Fashion Me a People Maria Harris writes about the five curricula of the 
church. One of the curricula is didache, or teaching in a classroom or 
group. But there are four more curricula. Harris explains that we are also 
teaching through what we do in kerygma, the preaching of the Word; in 
leiturgia, which is prayer; in koinonia, community life; and in diakonia, 
service. Each of these areas are rich opportunities for studying and teach
ing, discovering and experiencing God's Word for us. 

According to Donald Griggs, seven basic components are necessary for 
leadership development in the church. These apply to the development 
of church members as well. This is a schema he explains in the book, 
Christian Education in the Small Church, and in training presentations. 
Among these are: being called to a responsibility, understanding the work 
of the church as ministry, discovery of gifts, clarification of responsibili
ties, assessing needs, supporting, and equipping. Spirituality-and study 
of the Bible-is the connecting dimension of all of these activities, sus
taining and undergirding all the other efforts. This emphasis on God's 
Word in developing and working with leaders is also presented in the 
book, Transforming Church Boards, by Charles M. Olsen. A spiritual fo
cus can be a transforming force in our work. 

It is not uncommon for some who are on consistory and are involved in 
chairing a committee as part of that commitment to say that they do not 
have time to attend a Bible study in addition to their responsibilities. 
But no deacon should be serving without having studied what the Bible 
has to say about that ministry, or be involved in ongoing ministry with
out ongoing study that tells how that work should be done. The same is 
true of elders. They may never attend a Bible study on that topic, but 
they do attend consistory meetings and do meet to do committee work. 
Both are places where a biblical focus needs to be integrated. 

In Educating Congregations, Charles R. Foster suggests an event-based 
style of educating through the events that take place in the church. He 
points to the Bible, and to God's formation of the people of God through 
events, as the basis for this model. Everything that happens is an oppor
tunity to connect our experiences in the congregation to the experiences 
of the people of God in the Bible. This is another way of integrating the 
Bible throughout the life of the congregation. 
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AUDIENCE 

"If you build it, theywill come." That may work for baseball fields, but it 
doesn't for Bible studies. It may have been possible at one time to plan a 
study, advertise it generically, and expect people to attend, but that time 
is gone. We are often surprised, not to mention sometimes hurt, when 
people do not respond to these opportunities. Part of the ever-changing 
Bible study paradigm is seeing the audience (or more correctly, audi
ences) in a new way. It is important to understand the complexity of the 
adult audience at this point in time. 

There are several ways of looking at the audience(s) of any potential 
Bible studies a congregation may offer. Hartman writes about the five 
audiences in the church: fellowship, traditionalists, study, social action, 
and multiple interest groups. A Bible study could be offered for each, but 
the topic and the way it is done would vary greatly. Hartman writes that 
each group in the church has its own character. Trying to replace the 
leader of a group and the way a group is conducted in order to attract 
new participants will only result in old members of the group dropping 
out unless the new leader teaches in the same style as the previous one. 
Hartman recommends starting new groups rather than trying to change 
existing ones. 

Taking into consideration the variety of spiritual types can also be help
ful when planning learning opportunities and in understanding what at
tracts certain people to certain experiences. Corinne Ware describes four 
spiritual types in Discover Your Spi.ritual Type. 'fype 1 is a head spiritual
ity focused on the intellect. 'fype 2 is a heart spirituality focused on feel
ings. 'fype 3 is a mystic spirituality focused on quiet reflection. 'fype 4 is 
a kingdom spirituality focused on action. It is easy to see that there are 
different ways an experience with the Bible could be designed in order to 
create an optimal growth opportunity for these four groups of people. 

Age cohort is another way of evaluating the audience ( s) for biblical study. 
The "G.I. generation" (1901-1924) and the "silent generation" (1925-
1942) clearly have different needs and wants than "baby boomers" (1945-
1960) and the "buster generation" (1961-1981). Stages of spiritual de
velopment and/or personal development add even more dimensions to 
the needs of audiences for any potential Bible learning or growth experi
ences offered by a congregation. 

In Congregational Mega Trends, Jeff Woods describes the shift from tribal 
education to immigrant education. It seems obvious that one would teach 
differently to meet the needs of new Christians, as opposed to adults who 
have been Christians for several decades. However, this is an idea that 
churches are just beginning to embrace and to plan for. Serendipity rates 
its Bible study resources by level of Christian maturity. Ben Johnson, 
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author of New Day, New Church, talks about levels of study, likening 
them to the ratings given to college courses. Courses at the 101 level are 
designed for persons off the street. Higher levels prepare adults for living 
their Christian beliefs in ministries in the congregation and community. 

The church has an additional challenge in relation to audience. Many 
adults in the church do not even think of themselves as part of the audi
ence for adult education. They do not think of their work in the church 
as involving learning. Many churches send the message that Christian 
learning ends with confirmation class or high school Sunday school. This 
paradigm or perception must be changed. Discipleship is a lifelong pro
cess of development. A perception of adults as fully formed Christians 
without further need for learning also presupposes participation in Chris
tian education as children or youth, an assumption that is no longer 
appropriate in our churches. 

MHHDI 
Sometimes it is not possible to break people into groups in order to offer 
learning that best meets people's needs. We will always find ourselves as 
part of mixed groups in the church as we learn and minister together. 
This is where variation within experiences becomes important. An up
close look at a pointillist painting, as mentioned before, reveals that 
what looks like one patch of color is really many dots of several different 
colors. It is important in biblical learning experiences to understand that 
the learners are not all alike. They are different from each other in sig
nificant ways that should be taken into consideration when planning how 
to teach the Bible to the group. Learning styles, multiple intelligences, 
ability levels, varied developmental levels, race/ethnicity/culture, and 
factors mentioned above should all be considered in planning for learn
ing in a group. Learning activities need to be varied to allow for the 
needs of different learners. 

The goal of learning also affects the method that will be used. For a long 
time our biblical study has been aimed at gaining information. The Bible 
was studied in order to gain knowledge from it. Integrating the Bible 
into all aspects of the life of the congregation can alter this goal. Biblical 
understanding can be sought in order to apply the Bible to the situations 
being encountered. The book Shaped by the Word talks about studying 
the Bible with the goal of formation rather than information. A three
tiered method of approaching Scripture is suggested by Walter Wink. 
First, he says, one should explore the information presented in a pas
sage, then find the link to one's life, and finally apply both of these to 
future action. 

Three components should be present in all Bible study. First, there needs 
to be an awareness of the individuals' and the group's experiences. This 
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involves making Bible study problem-based, using these experiences as a 
jumping off point for biblical learning. It involves taking life experiences 
as a knowledge base and a link to what is being studied. It also means 
being aware of such things as gender, cultures, socio-economic factors, 
developmental levels, and some of the issues discussed in the section on 
audience. Being aware of experience also means using experiential meth
ods to help people learn. Linking doing and experiencing with studying 
the Word helps it to come alive in the life and actions of the learners. 
Don't just talk about it; do it! 

Secondly, an emphasis on the story should be foundational in any study 
of the Bible. The Bible is narrative, and it should be studied as such. 
Story is present in every culture of the world. When we study the Bible 
narratively, we make its truths accessible across cultures. Story also helps 
to create a path between the culture of the Bible and our own, allowing 
the truth and the message to travel from that time to our own. When we 
study a biblical story hermeneutically, in light of its own context, its 
meaning for our story becomes clear. Additionally, studying the stories 
of the Bible provides an opportunity to link our story with God's story. 
This linking of stories has transformative potential. 

The third important component of Bible study is critical reflection. Critical 
reflection is what turns story and experience (the first two components) 
into learning. Reflection on experience helps to create positive learning. 
Studying the Bible in the context of all of our ministry in the church can 
be a means of reflecting critically. 

For example, your group did a mission project that didn't work out as 
expected. Some of the people involved concluded from the experience 
that the people they were helping were not appreciative enough. By re
flecting on Scripture as part of this experience, perhaps your group will 
discover that they approached the people they were trying to help in a 
way that made your group seem superior to them. Your group may decide 
that the project should have been done cooperatively with the people 
who were being helped. Questioning assumptions and patterns of believ
ing and acting is an important way to become open to new insights that 
lead to potential for new actions. 

Experience, story, and critical reflection are all important parts of 
learning. These components or approaches can be incorporated into 
many different Bible study experiences and contexts. They are part of 
what makes the Bible real in the lives of adults. They are part of what 
makes biblical study move beyond information to formation and 
transformation. 
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STYLI 
As much as I value the biblical training required for ministers and certi
fied educators in the Reformed Church, I sometimes feel it has a down 
side. It has served to convince congregational members that clergy are 
the only ones capable of leading serious Bible studies. If a congregation 
is going to be successful at interweaving the Bible into everything they 
do, biblical study can't be entirely clergy-dependent. People involved in 
each ministry need to be empowered to lead biblical exploration and 
learning. 

I am not advocating doing away with the rich, deep studies in the Word 
led by people who have studied a passage in depth and in its original 
language. I am once again encouraging us to see this as just one part of 
the picture, one way of studying God's Word. Being fully engaged in the 
Bible is dependent on changing expectations about how Bible study is 
led. It also means raising the comfort level of people as they work to 
discover the treasures that the Scriptures offer our lives and ministries. 
In doing this we have to trust the Holy Spirit to reveal truth to us, rather 
than depending on in-depth research by the leader. That is a difficult 
part of this paradigm shift. 

Donald Griggs' book, Meeting God in the Bible, is designed to be used by 
congregational members to lead scriptural focus experiences in the con
text of work groups. It is an excellent resource to help leaders become 
comfortable with this role. The African Bible study method and the Latin 
base communities' style of praying a Scripture are examples of methods 
that are cooperative, not depending on a leader. They are based on God's 
revelation to people while studying in community rather than while study
ing scholarly sources. They serve as excellent examples of a paradigm 
shift in style of doing Bible study together. 

CAlllNG/llSSIDN 
Too often churches or leaders decide to do something because the church 
down the road did, or because they heard about a good idea at a confer
ence or training event. Congregations should consider the ideas presented 
in this article when planning their own programs. The decision, however, 
will be different for each congregation. The plans for change should be 
tailored to each situation. 

Most congregations cannot do it all, nor should they feel they should. 
Each congregation needs to discover within certain parameters what is 
uniquely theirs to do. The church's setting, the gifts and passions of 
members, the available resources, and the congregation's sense of call
ing are all factors that figure into shaping the mission of a particular 
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church. Part of that mission is the type of biblical learning experiences 
that will be offered. That biblical learning should be integrated into ev
ery aspect of every congregation is a given. How that integration takes 
place-what levels, styles, or settings are planned-will differ from church 
to church. 

Part of not trying to do it all is learning new ways of cooperating with one 
another for specialized types of Bible learning. Lyle Schaller writes about \ 
specialty churches. He contends that small churches tend to concen-
trate on one pattern of maturity. When members reach a certain level of ~ 
maturity they tend to leave that church to join another one that offers 
what they need at their new stage of growth. Rather than seeing this 
negatively, Schaller sees this as a positive role for small congregations 
nurturing faith in its members. 

Preparing for specialized kinds of ministries requires a specific type of 
biblical study. Most congregations are not large enough to meet this 
need, a need that only a few members of the church may have. Ephesus II 
in Albany Synod, Connects at Western Theological Seminary, and the 
School for Christian Living and Service of the Classes of Orange and Mid
H udson are examples of cooperation at three different levels. Each 
prepares adults for ministries in their congregations and communities, 
giving them the biblical background necessary for their work. The Fig 
Orchard is a cooperative, ecumenical, adult education organization in 
Northern New Jersey that has several Reformed Church congregations as 
members. By cooperating in this way, a number of congregations can 
offer Bible learning experiences that one congregation cannot provide 
on its own. 

CDNClUSIDN 
I have referred several times to stepping back from a pointillist painting 
in order to be able to see the whole picture. Stepping back allows con
gregations, groups, and individuals to consider the settings, audiences, 
and styles or methods they can utilize for helping people to experience 
the life giving power the Word of God has to offer them. Stepping back 
facilitates focusing in on the calling or mission of your church and the 
kinds of biblical study that involves. 

What is the picture that comes into focus? The picture reveals congrega
tions and individuals dynamically involved in experiencing and using the 
Word of God as a source of guidance, comfort, encouragement, and em
powerment. It brings into focus congregations experiencing transforma
tion through the transforming Word of God. It allows us to see the Word 
become flesh, dwelling among us in every aspect of our lives and minis
tries together. Maybe it is not a new paradigm at all. It seems to be the 
paradigm God intended for us all along! 
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QUISTIDNS FOR RIFUCTIDN 

Setting 

1. What are the ways your congregation is currently engaging the Scrip
ture in its interaction with adults? Using the five curricula cited in 
Maria Harris' book (seep. 33 of this chapter), how do you see each of 
those lived out in your congregation? 

2. Discuss how your present consistory and ministry work groups engage 
the Bible. What do you envision could be different if the Bible were 
more integral to the tasks? 

Audience 

3. The chapter suggested several ways to look at people and their needs. 
Review these categories. Using any of the categories, evaluate your 
congregation. What does that teach you about the nature of your con
gregation? 

4. How open are the adults in your congregation to learning? What might 
be some of the blocks to adult education? What programs draw adults? 
How is biblical study integrated into what is already working? 

Method 

5. Using some of the information in this section, what do you think your 
style of learning is? How do learning styles differ for different audi
ences? 

6. Review the three components that should be included in all Bible study. 
Where are these components being incorporated in your church's life? 
Where would you like to see them incorporated? 

Style 

7. Who leads biblical engagement in your congregation? What support 
might be needed to broaden the base of leadership? To change the 
paradigm shift so all participants have equal value in what they bring 
to Scripture? 

Callin I/Mission 

8. What do you understand to be the paradigm shift that needs to hap
pen as your congregation lives out its unique mission? Who in the 
church might be the ones to define your mission? 
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9. What cooperative resources are available in your area? Who in the 
church might be asked to find out? 
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DEVElDPING SMAll GROUP MDDElS 
Don Hammond 

INTRODUCTION 
There always seems to be a new trend in adult education. Different types 
of group models emerge, become popular, then fade away after the new
ness wears off. Yet, if one looks over the last thirty years, there are some 
common threads that truly seem consistent in effectively communicat
ing the Word of God. One of those threads is how small groups are one of 
the most effective ways to engage the Word of God within the commu
nity of God's people. 

I IRIH IVIRVllW If THIRTY YllRS If Sr.till GROUPS 
There have always been small groups of God's people meeting together 
for prayer, study, discussion, and support. Most Sunday school classes 
are in reality small groups. Committees in church leadership are small 
groups. Ad hoc councils are small groups. The problem is that most groups 
seem to focus on a task rather than on first being God's people. Tragi
cally, much of what we call Bible study is viewed as a task to be mastered 
rather than an experience of engaging the Living God. 

In the late sixties and early seventies, several organizations, including 
InterVarsity Christian Fellowship, Faith at Work, and Campus Crusade, 
used small groups extensively for discussion and study. About the same 
time Lyman Coleman, Bruce Larsen, Howard Clinebell, and Roberta 
Hesteness started developing curricula based around small groups of 
people meeting together to grow in faith, self-discovery, and community. 
In the secular arena, Eric Erikson, Daniel Levinson, and Gail Sheehy did 
pioneering work in adult age-level development, addressing learning tech
niques to specific target groups. Also during this period youth ministry 
took a quantum leap in importance in the church. This is a critical fac
tor. The youth of the '70s, who are now in their thirties and forties, were 
up on small group theory whether they realized it or not. 

The eighties saw small group models move toward a more balanced view 
of study, prayer, support, and service. This movement had to contend 
with the cultural reality that the lives of individuals became busier. In 
most congregations there was a feeling of not having enough time to 
serve on a committee, or to be a part of the choir, or even to attend 
worship, because the needs of families and jobs forced difficult decisions. 
So in many churches, small groups failed because they became just an
other commitment in the already long list of responsibilities and de
mands. 
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Now the nineties are here, and a more reasonable direction is in place. 
The majority of groups we are involved with are, in fact, small groups. 
The question becomes: how do we make the transition from committees, 
task groups, and classes, to small groups that are covenanted together 
to enable, support, and engage God in the Scriptures? Such small groups 
seek first to be the people of God, then to master the task, whether it be 
through Bible study, support, service, or ministry. 

THI BIBllCAl BASIS fOR Sr.till GROUPS 
Small groups are nothing new. The reality of covenant groups sharing a 
common mission and purpose weaves throughout Scripture. We see God 
working through families; in Moses' organization; among Daniel and his 
friends; in the lives of Peter, James and John; and in the lives of Jesus' 
twelve disciples. The list goes on and on. God's people coming together 
in his Word, praying, caring, encouraging, commissioning, and commun
ing together are still keys to the future of the church. 

Some of the key New Testament passages that affirm small group minis
try are worth reading as you continue to explore the role of small groups. 

Matthew 28: 18-20 
Mark 3:13-14 

Acts 1:4, 8 
Acts 1:12-14 

Acts 2:41-42 
Acts 2:46-47 

ENCOURAGING Sr.till GROUPS THAT AlRIADY EXIST 
Many church communities think they have no small group ministry, but 
upon closer examination they find that there are several in place. With 
some fine tuning, committees can become small groups or small group 
ministry teams. One of the obstacles to unleashing already existing groups 
is that they are often so structured that there is little room for commu
nity and a vibrant group life. 

Developing a working definition of a small group is important to trans
forming existing groups. Roberta Hestenes, as quoted by Lyman Coleman 
in his training manual for small groups, offers this definition: 

A Christian small group is an intentional, face-to-face gathering of 
three to twelve people on a regular time schedule with a common 
purpose of discovering and growing in the possibilities of the abun
dant life in Christ. 

Groups gather for different tasks, but always around the common theme 
of growing together in Christ. It is critical that the group be committed 
to the same objective. Otherwise the group will never come close to its 
potential, or worse, fail. Committees and organizational groups are more 
or less permanently structured. Rather than God's people feeling called 
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and set apart, they are often forced into the organization's mold. Ac
countability is low, commitment is temporary, and there is little spiri
tual vitality. Certainly there are groups that are committed, but the mem
bers may have never clarified their role in the group or clearly spelled out 
the group's mission. 

One of the best ways to help an existing group gain its own identity as a 
small group is to have the group come together and form its contract, 
agreement, or covenant. These questions need to be asked and freely 
discussed: 

• Why do we want to meet? 

• What do we think God wants us to do? 

• Who should be a part of the group? Members of the body of Christ? 
Non-Christians who are seeking? 

• How should the group be structured? Meeting schedule? Time? How 
long? Where? What equipment do we need? 

• What will the group cost me? Time? Talent? Treasure? 

• How will we know when the group should end? How will we have clo
sure? Is the group's closure tied to time? The completion of a task? 

Some of the small groups that may already exist in your church are el
ders, deacons, Sunday school teachers, youth ministry teams, RCWM lead
ership team, women's and men's groups, young single adults, older singles, 
divorced parents, committees of consistory, senior adults, young couples, 
blended families, homeless outreach, depth study groups, and worship 
teams. Seeing ways to transform these groups is one way that God's Word 
can guide the church into the future. 

STARTING NEW SMAll GROUPS-I lARGIR VISION 

The above list may trigger thoughts for groups you want to start. There is 
an abundance of great resource materials for new groups of nearly every 
type. You can discover the possibilities by looking at who makes up your 
congregation. The word demographics doesn't sound very spiritual, but 
it holds the key to identifying the needs that can lead to great small 
groups. Here are some of the demographic questions to ask: 

• What are the age groups present in our congregation (infants, 
preschoolers, elementary, youth, young adults)? 

• What is the composition of the community surrounding our church? 
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• What are some of the needs in our community that are being expressed? 

• Are people calling and asking about programs? 

By asking these questions, churches can then begin to target specific 
groups. This is a great way to build new groups, revitalize existing groups, 
and reach beyond the church into the local community. 

Churches often want to start a small group program, so they go to a 
church that already has a successful program and try to model after it. 
The results can be disastrous. New groups must arise out of that particu
lar congregation's life and needs. Leaders then rise out of the commu
nity, to be prayed for and commissioned. Congregations must be invited, 
not coerced, to get involved with a group in which they grow and contrib
ute. If the groups do not grow out of the community's vision, they be
come a program without soul. They may look like a group and sound like 
a group in the beginning, but they will not survive. 

Different types of groups can arise out of a congregation's needs. Some 
may be program or outreach oriented, and others may be designed for 
personal growth. Following is a summary of those types of groups and 
some hints about how they might structure their time together. 

Ministry Group. The group's reason to exist is to serve in a specific ca
pacity. Such groups may include those involved in pastoral care, facility 
care, teaching, leading youth, doing outreach, performing service, doing 
mission work, and so on. These groups might meet monthly, biweekly, or 
weekly. 

A time use model might look like this: 

• Greeting, coffee, and general conversation (10 minutes). 

• Gathering time, coming together around Scripture related to group's 
purpose, perhaps a brief relational study where each person can be 
involved (15 minutes). 

• Sharing needs and prayer concerns within the group. This time needs 
to be focused on group member's lives and related to their role within 
the group (10 minutes). 

• Task work, with the remainder of the time focusing on the work or 
ministry that the group is carrying out together. 

Study Group. These groups may be engaged in in-depth studies, basic 
studies, book studies, topical studies, or relational studies. The groups 
may represent a variety of age levels or be homogeneous. The group leader 
may or may not be the teacher. Leadership may rotate among group 
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members. These groups will meet either weekly or biweekly for an hour 
to an hour and a half. The format is discussion-oriented and sensitive to 
the needs of the members of the group. All should focus on engaging the 
group member's lives with Scripture. It is important to remember that 
the group designs the time. Typically the first session (or two) is spent 
establishing the group's agreement or covenant and getting to know each 
other. Some groups have a short group life, while others are more open
ended. A typical schedule: 

• Greeting, coffee, and general conversation (10 minutes). 

• Study (40 minutes). 

• Caring and prayer (10 to 20 minutes). 

CLOSING THOUGHTS 

It is not possible in a brief chapter to present a thorough discussion of 
small groups. The hope is that this chapter will stimulate more thinking 
and openness to the development of small groups throughout the church. 
The bibliography in the back of this resource lists many small group re
sources that can aid your congregation's exploration. As you explore, 
here are some points to keep in mind: 

• Small groups empower the laity at all levels. 

• Small groups may be threatening to existing leadership. 

• Good small group ministries start small. 

• Pastoral staff must be committed if small groups are to succeed. 

• No one small group model is right for all churches. Each church is 
unique. The congregation's demographic composition, social issues, 
and leadership pool all help define what type of small group program 
can be built. 

QUISTIDNS f DR REflECTION 

1. What is the history of small groups within your congregation? What 
methods have been tried in the past? What worked and why? What 
didn't work and why? 

2. Look up the passages listed in the chapter that emphasize how small 
groups help people grow. What do you learn from these passages? How 
might small groups be essential in communicating the good news? 
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3. The chapter states that a lot of the work of the church is already done 
in small groups. List the variety of task or ministry groups in your 
church, and see how they fit the criteria for being a small group. 

4. What ideas were you drawn to in this chapter? What do you think 
would be helpful for your congregation? 

5. Who in your congregation would be mostly likely to organize small 
groups? Is there a ministry that oversees that task? Is it something 
that fits in education? Is it something that is overlooked? Brainstorm 
ways to begin to implement some of the ideas of this chapter. 
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ENGAGING CHILDREN AND YOUTH 

Randy Wieland 

Engaging children and youth in Scripture involves much more than us
ing the latest Bible study approach. In the traditional sense, Bible study 
and church school education have been seen as the transference of infor
mation. "Knowing the Word" has been equated with being able to articu
late correct answers to factual questions about the Bible. Even so, it is 
ironic to note that according to an extensive research project conducted 
by Search Institute, the average adult church member only possesses a 
fifth grade understanding of the content of the Word. If that wasn't bad 
news enough, the same project indicated immature faith development 
among church-going adults, especially adult males. 

Engaging in the Bible for informational purposes is perhaps one of the 
greatest barriers to faith development. Before you skip to the next chap
ter, let me explain. My six-year-old son asked me to tell him a Bible story 
before bed. I began to tell him about Adam and Eve. Anthony said he 
knew that one already. I moved on to Noah; same response. This went on 
for awhile until I hit one that wasn't quite so well "known." Does this 
mean that my son understands all about fellowship with God and how his 
choices sometimes cause separation and hurt in relationships with God? 
Does it mean that he "knows" the incredible grace of God in calling him 
to be God's child-in the midst of a bunch of friends who hit and name 
call. No, what it means is that Anthony can answer all the factual ques
tions about the narrative. He has learned that knowing the story means 
being able to give right answers to the questions asked. 

The scenario helps us see that we not only need to know the Word, we 
need to apply the Word as well. What I am suggesting goes beyond em
phasizing the application of the passage. So often this application be
comes moralistic at best, then artificially forced upon the text and the 
child at worst. A child's faith is so much deeper than that. The sad truth 
is that most of our education violates a child's faith and misses the point 
of Luke 18:17: "whoever does not receive the kingdom of God as a little 
child will never enter it." 

The difficulty comes even when we are doing everything right from an 
educational standpoint. We may be age appropriate, developmentally 
congruent, and methodologically sophisticated. Our Christian education 
process may be one that educational experts would applaud and local 
school systems would honor. The trouble arises because our objective is 
different. We don't seek mastery of content nearly so much as we seek 
communion with the master. We are not so interested in the formulation 
of correct intellectual responses as we are the transformation of lives. 
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We value a relationship to Jesus Christ as it is lived out by our children in 
the world. 

So what kind of interaction with Scripture produces this kind of objec
tive? Let's look at some of the interactions that may be taking place, 
both good and bad. 

BIBU MIMORY CONHSTS 
"Thy word have I hid in my heart, that I might not sin against thee" 
(Psalm 119: 11, KJV) could sometimes more accurately be translated, 
"Thy word have I put in my short-term memory so that I may win the 
candy bar." I am not suggesting that we abandon Scripture memory. I 
am suggesting that contests which pit student against student-with 
stars and charts and prizes for the best-teach one very strong lesson: 
that those with good memories and those who are intelligent are more 
valuable, worthwhile, and loved. If we stop to reflect on this, we realize 
that God's standards are far different. 

No wonder we grow up having difficulty understanding grace. This is works 
righteousness! Just work harder! A more helpful approach to Scripture 
memory encourages children to set their own goals based upon their 
abilities. In personal journals, students don't compete. They seek to ex
press themselves, valuing that as their best. All are rewarded. External 
rewards are O.K. as long as they are set in a proper context. 

CURRICUlUM 
What is the underlying supposition about education and about children 
in your curriculum? It is accurate to say that most curricula view the 
adult leader/teacher as the dispenser of right answers and the children/ 
students as the recipients of the this information. Learning is demon
strated by giving correct responses. Some curriculum and programs work 
hard to break this mold. Young Children and Worship and the LiFE 
curriculum are very deliberant in their attempt to move beyond the ques
tion-answer approach while being both Scripture-based and child-sensi
tive. 

UADIRS 
Even if the curriculum is set up for faith transformation, a shift needs to 
be made in the hearts and minds of the leaders. Otherwise they will change 
the curriculum methodology back to a schooling model as opposed to a 
faith nurture or faith inculturation model. Unfortunately, we see this 
happening with both LiFE and Young Children and Worship. Leaders also 
need to experience God in Scripture. If our leaders can experience the 
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profound effect of God's Word in their lives as guided by others who have 
gone before, they will no longer teach in a schooling model. They will 
lead the way they are led! 

ACTIVE UARNING 
The principal of active learning is helpful to our discussion. It is predi
cated upon the research that we retain 10 percent of things we hear, 60 
percent of things we see, and 90 percent of things we do. Active learning 
is not a bunch of gizmos and gadgets that entertain. Active learning is 
engagement in the biblical story. It is an attempt to get into the story so 
that the story can get into us. Experientially how do we enter into the 
world of the lost son eating pods with the pigs? How do we enter into his 
mind, thoughts, and heart? Maybe we need to visit the pig pen. Maybe 
farmer Joe needs to show up. 

We need to be able to ask the "why" questions, the "what if" questions, 
the "how does this happen" and "I wonder" questions. These questions 
get messy. Many of them don't have right or wrong answers. They may 
not neatly tie up all the loose ends into a closed book treatment of the 
passage. As uncomfortable as that is, it seems true to life. God is always 
doing new things, in new ways, based upon timeless truths. 

A great principle for sharing the gospel was given by Francis of Assisi 
when he said, "Share the gospel always and, if necessary, use words." An 
educational translation of that principle would be: experience the story 
together and, if necessary, tell it. 

Resources for this type of experiential learning can be gleaned from The 
Children's Worker's Encyclopedia of Bible Teaching Ideas, by Group Pub
lishing. This publisher has volumes for the Old Testament and the New 
Testament, designed for youth. Dennis Benson's Creative Bible Studies 
provides many ideas; as does the book Onsite, by Youth Specialties. 

We face a particular challenge in doing Bible study with youth. If they 
have been raised in a right-answer schooling mode, they will face Bible 
studywith a "been there, done that" type of attitude. Even so, it has been 
my experience that youth have a hunger for God and for God's Word. The 
key is to focus on a discovery approach versus a dispensary approach. 
When do we learn best? Isn't it when we are motivated? What motivates? 
Very often it is life experiences. When the motivation produced by life 
connects with the biblical story, we capitalize on what is called "the teach
able moment." Living life with youth produces many such teachable 
moments. Deuteronomy 11:18-21 speaks to life-context learning: 

You shall put these words of mine in your heart and soul, and you 
shall bind them as a sign on your hand, and fix them as an emblem 
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on your forehead. Teach them to your children, talking about them 
when you are at home and when you are away, and when you lie 
down and when you rise. Write them on the doorposts of your house 
and on your gates. 

High motivation learning times can be also created. Intentional experi
ences such as mission trips, work camps, retreats, wilderness adventures, 
and inner city projects produce many such teachable moments. When 
the participants are encouraged to ask questions, question answers, 
wrestle with stock reasons, and work through the subsequent disequilib
rium, the biblical material comes alive. 

Most churched youth need less time sitting in chairs soaking up studies 
and more time living out the reality of the Scripture in service and mis
sion. Jesus disciples weren't trained and then sent out for mission. Their 
training was concurrent with their engagement in ministry, not indepen
dent of it. Consequently, youth who are active in service and mission 
have a greater desire to study. It is a study that sticks because it is rel
evant from their experience. Some time ago I offered my high school 
students an opportunity to study apologetics. They looked at me as if to 
say "Sure, I'll be right there after a couple of elective root canals." Their 
question was "Why?" An interesting thing happened just last week. Three 
of my students came up and asked if I would please meet with them to 
teach them apologetics. My question was, you guessed it, "Why?" Each of 
them told me a story of how they had been shot down when they tried to 
share what they believed. Now they are motivated. Yes, you can teach 
things prior to when there is a felt need. However, most of the time these 
things will be relearned when the reason is felt. 

Youth often feel betrayed by their church school experience as they 
struggle with the cynicism of a college environment. They feel ill-equipped 
to defend against the attacks from an intellectual rationalistic perspec
tive. This is true especially if they have not been taught the bigger pic
ture of Scripture and given tools to translate Biblical stories into their 
life experiences. 

Biblical survey courses such as See through the Scriptures and the Bethel 
Series are particularly helpful for older youth to gain an overall perspec
tive on Scripture that goes beyond the simplistic teachings that often 
occur in church school programs. These survey courses help youth to 
experience the complexity of Scripture, the depth of Scripture, and the 
wonder of a book composed over a period of roughly sixteen hundred 
years by more than forty authors from every walk of life-kings, peas
ants, philosophers, fishermen, poets, statesmen, scholars-written in a 
dungeon, in a palace, in exile, in war and peace, on three continents, in 
three languages, addressing hundreds of controversial topics, using liter
ary forms of poetry, history, biography, letters, memoirs, and prophecy-
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and yet speaking with astonishing continuity from page one to the end of 
the redemption of humankind! 

It has been said that it is a sin to bore people with the Bible. May we 
never be accused of being so lazy or unintentional that we bore children 
and youth by not doing justice to the greatest piece of literature of all 
time, God's Word. Teaching the Bible deserves our best, for within its 
pages we discover the power to transform hearts and minds. 

QUISTIDNS f OR Rlf UCTION 

1. What were the models of Christian education you grew up with? What 
was valuable about those models, and what was lacking? 

2. In what ways does your church support your teachers? How are leaders 
experiencing God in Scripture in their own lives? 

3. The principle of active learning suggests that we retain things best if 
we do them rather than just hear or see them. Where are the places in 
your congregation's life where active learning is happening? 

4. What dreams do you have for the children and youth in your church to 
engage Scripture? Who is responsible for seeing that such dreams take 
form? Who else could be drawn into a dialogue about transforming 
head learning into active learning? 





53 

Part IV 
Resources for lngaging the Word 

INTRODUCTION 

You've caught the vision. You've felt the tug of the Spirit. Your congrega
tion is ready to become the subject of one of those dangerous, holy, liber
ating, transforming stories of people engaged with Scripture. But how? 
Where do you start? What's available for adults? For teenagers? For chil
dren? 

In short, there's a lot out there. Literally tens of thousands of resources 
that have something to do with the Bible are currently in print, and more 
are being published every day. The evaluation tool which follows can help 
you review resources to see what might be right for your congregation. 
We've also tried to do a little sorting for you. Based on the actual experi
ence of Christian educators in the RCA, we've brought together a bibli
ography of resources that can help the members of your congregation 
engage the Scriptures. 

The first section, "Where to Begin," is a descriptive list of core resources 
that have been successfully used in a wide spectrum of congregations. 
It's a short but very fruitful list that you'll want to review first. Following 
that, you'll find an expanded bibliography of both print and video re
sources. It's a broad overview of just some of what is available, based 
again on recommendations by Christian educators across the RCA. 

Not every resource-not even every good resource-is listed in this book. 
You may have found a resource that has worked in your congregation. 
That's why, at the end of this resource section, we have included a form 
for you to send in with a resource recommendation. The RCA Office of 
Education and Faith Development will collect your recommendations, as 
well as review new offerings about the Bible, and periodically produce 
supplements to this section. 

Our goal in this book and in the accompanying video is simple: that the 
living truth of the Bible reaches across the pages to become the living 
truth for us; that we become God's people, transformed, through the 
message of the Bible. 
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HOW TD SElECT RESOURCES TD MEET YOUR NEEDS 
Jane Schuyler 

There are hundreds of resources for engaging the Bible. How does an 
individual or group decide what's best for them? The following guide
lines will stimulate reflection and help you select the appropriate re
source. When reviewing a resource, use an evaluation form with a rating 
scale like the sample included on page 58. Such a form enables reviewers 
to compare one resource with another and to compare one reviewer's 
perceptions with those of another. 

Consider using a team approach, involving people who represent the di
versity of your congregation. Begin to identify age-level and subject spe
cialists. For example, your pastor may evaluate resources with regard to 
biblical and theological considerations; the ·education committee may 
evaluate the educational approach and format; and a group of teachers 
may evaluate the content. Be sure to include someone who will be using 
the resource. Also check publications that you trust for reliable informa
tion about resources, such as the Christian Ministry, the Church Herald, 
Group, Leadership, Servant Leaders, and Youthworker. 

BIBllCll AND THIOlOGICll DIMINSIONS 
Explore how the material is presented with respect to scriptural integ
rity and Reformed doctrine and creeds. Assess its content for theological 
integrity and perspective, validity, reliability, and completeness, as well 
as its degree of bias or objectivity. Ask: 

• Is the Bible affirmed as the foundational authority for individual and 
communal faith and conduct? 

• Does the interpretation of the Bible take into account biblical schol
arship? 

• Are biblical persons presented with their faults and failings, or are 
they portrayed only as super-persons? 

• Is the resource consistent with Reformed theology and doctrine? 

• What are the qualifications of the person/s responsible for creating 
the resource, and how capable and prepared are they to have under
taken the project? 

GDllS IND DBJICTIVIS 
Examine the resource to see if it is consistent with your congregation's 
mission, ministry, and purpose. Ask: 
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• Are the resource's stated objectives compatible with our congregation's 
statement of mission and purpose? 

• Is it congruous with the structure of our congregation's education 
program? 

• Are the viewpoints of the producer or publisher known, and are they 
consistent with the mission and ministry statements of our congrega
tion? 

CONTENT 
Survey the resource for quality in content and format. Ask: 

• What is the major focus (subject) of the resource? What are the pre
dominant themes present in the resource? 

• Is the information accurate and complete? 

• Is the content balanced? Does is offer all sides of controversial sub
jects? Does it encourage learners to examine alternative solutions, to 
consider viewpoints held by others? 

• Is the material presented in a well-organized fashion? Does the con
tent flow naturally and easily from one section into another? Does it 
stress the elements of greatest importance? 

• Does the material encourage the learner to reflect? Discuss? Explore? 
Act further? 

• Is the resource timely and relevant for today's world? What is the copy
right date? 

• Is the language inclusive and grammatically correct? Or is it faddish, 
filled with religious jargon and colloquialisms, too technical, too theo
logical? 

• Is a leader's guide provided? Is it clear and helpful? 

• What makes this resource distinctive among others of the same type 
and on the same subject? 

IDUCATIDNAl APPROACH AND fORMAT 
Determine what educational approach, technique, and format are used. 
Ask: 

• Is the presentation consistent with sound, current educational theory, 
philosophy, and practice? 
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• Does the resource encourage further investigation, study, and discus
sion? 

• Does the teaching/learning process recognize that individuals learn 
in a variety of ways and use a variety of senses? 

• Does the resource match our audience? Is the resource age-appropri
ate? Are the teaching/learning activities appropriate for the develop
mental level of the learners and for the subject being studied? 

• Is the process creative and interesting? Is there a fresh approach to 
the subject matter? 

• Does the resource employ a wholistic approach? An interdependence 
between leader and learner? 

• Are the suggested teaching/learning activities in the leader resource 
described clearly and in sufficient detail? 

USE Of THE RESOURCE 
Explore the potential use of the resource. Ask: 

• In what settings might the resource be used-worship, home, class
room, committee, small group, retreat? 

• What is the length of the resource in relation to its intended use? 

• Is it flexible and easily adaptable? Are there options for the small class? 
Are there broadly graded possibilities and suggestions for lengthen
ing or shortening the sessions? 

INClUSIVITY 
Explore the content and the artwork of the resource for sensitivity to 
people and cultures. Ask: 

• What does the presentation reveal about various cultures through its 
images, language, roles depicted, contributions represented, stereo
types, and inclusion of diverse perspectives? 

• What does the presentation reveal about various people through its 
treatment of genders, age groups, abilities, family compositions, oc
cupations, ethnicities and nationalities, stereotypes, and diversity? 

• Is information about other faith groups presented accurately and in a 
nonjudgmental manner? 
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PE Rf DRMANCE RIGHTS/COPYRIGHT 

Determine whether the performance rights for the resource, whether it 
is printed material or a video, are available or can be obtained, and are 
appropriate for the intended use. Ask: 

• Has the video been cleared for public performance or is it a "home use 
only" copy? 

• Is the resource a legitimate copy? 

VISUAl AND TECHNICAi QUAUTIES 

Evaluate the visual and/or auditory for aesthetics, clarity of message, 
and quality of production. Ask: 

• Is the resource durable and attractive? 

• Is the print and binding of a print resource useful and readable? 

• Do the illustrations, drawings, and photos, reinforce the desired learn
ing outcomes? 

• Is the artwork appropriate for the age level? Is it colorful? 

• Is there a measure of realism in the graphic art? 

• Does the presentation employ current production techniques? 

• Will the users see it as "user friendly"? 

STEWARDSHIP 

Assess the total cost of the resource to see if it fits within your 
congregation's budget. Ask: 

• How much does the resource cost? Will we be able to afford to use it? 

• Can we afford, in anyway you look at cost, to spend money on a resource 
that is not consistent with our goals and objectives, Reformed in its 
theological position, and sound in its content and educational theory? 
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RISDURCI IVAlUATIDN fDRM 

Resource title ____________________ _ 

Publisher/Producer __________________ _ 

Copyright date ____________ Cost ______ _ 

Intended audience ___________________ _ 

Subject _______________________ _ 

Reviewer ____________ Today's date _____ _ 

Rating 

Circle the number that most accurately rates the resource. 

!=Excellent; 2=Good; 3=Fair; 4=Poor 

1 2 3 4 Biblical and theological dimensions 

1 2 3 4 Goals and objectives 

1 2 3 4 Content 

1 2 3 4 Educational approach and format 

1 2 3 4 Use of resource 

1 2 3 4 Inclusivity 

1 2 3 4 Performance rights/copyright 

1 2 3 4 Visual and technical qualities 

1 2 3 4 Stewardship 

Additional comments (use back of sheet, if necessary) 

Recommendation 

Should we purchase this resource? ___ Yes ___ No 
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*Indicates availability from the RCA Distribution Center, (800) 968-7221 

ABOUT THE BIBLE 
*Achtemeier, Paul and Mays, James, ed. Harper's Bible Dictionary, 198.5 
and Harper's Bible Commentary, 1988. HarperCollins. These companion 
volumes provide essential background information on biblical people, 
places, and customs, as well as insight into the meaning of biblical texts. 

*Brown, Robert McAfee. The Bible Speaks to You. Westminster, 1955. 
In a new preface (1984) to this popular book, Robert McAfee Brown re
flects on the changes in outlooks, attitudes, and language-particularly 
inclusive language-that have influenced his thinking during the past 
three decades. Appropriate and helpful for both youth and adults. 

*Metzger, Bruce and Coogan, Michael, ed. Oxford Companion to the Bible, 
1993, Oxford. This Bible reference book focuses on the key persons, places, 
events, concepts, institutions, and realities of biblical times. 

THI USE Of THI WORD IN THI llVES Of INDIVIDUAlS 
*Buechner, Frederick. Listening to Your Life. HarperCollins, 1995. 
These 366 daily meditations from the writings of Buechner will provide 
both comfort and challenge. 

*Kuyper, Abraham, and adapted by Schaap, James C. Near unto God. 
CRC Publications with Eerdmans, 1997. 
The timeless wisdom of Kuyper and the simple yet eloquent wording of 
Schaap create a powerful combination in these daily meditations. 

*Myers, Carol. At Home with the Word. Reformed Church Press, annual. 
These daily Bible readings are based on the New Revised Common 
Lectionary. 

*Peterson, Eugene. Living the Message. Augsburg Fortress, 1996. 
This book contains daily readings from selections of Peterson's lifetime 
of reflection on prayer, Scripture, spirituality, and more. 

*Richardson, Jan L. Sacred Journeys-A Woman's Book of Daily Prayer. 
Upper Room, 1995. 
Written by women for women, this book follows the church's liturgical 
year through the discipline of daily reading. 

*Wangerin, Walter Jr. The Book of God: The Bible as a Novel. HarperCollins, 
1995. 
Using his skills as a storyteller, Walter Wangerin presents the entire Bible 
as a single epic story. Cassette tapes and a one-hour video are also avail
able. 
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ENGAGING CHllDRIN IN THI WORD 
A Child's Walk through the Bible. CRC Publications in cooperation with 
the Reformed Church in America. 
LiFE Plus materials allow leaders more flexibility, making the materials 
especially attractive for a midweek program or summer church school or 
for meeting the needs of broadly-graded classes. The LiFE Plus, Year 2, 
third/fourth grade course, A Child's Walk through the Bible: Bible Survey, 
is especially suitable for basic biblical engagement for children. 

*Deverell, Richard and Christine. Abingdon's Bible Handbook for Young 
Readers: A Guide to Help You Read Itfor Yourself. Abingdon, 1995. 
This book takes third and fourth graders on a journey from Genesis to 
Revelation and introduces principal themes and main events. 

*Walton, Fiona. Let's Explore inside the Bible: An Activity, Information, 
and Story Book. Augsburg Fortress, 1994. 
This informative book will acquaint children with the Bible by exploring 
its features, its people, their lives, and other interesting information about 
life in biblical times. 

ENGAGING YOUTH IN THI WORD 
*Bundschuh, Rick, and Finley, Tom. Kickstarters: 101 Ingenious Intros to 
.Just about Any Bible Lesson. Youth Specialties, 1997. 
This book is filled with creative object lessons, vivid anecdotes, and fun 
activities that really work with teens. 

*Fields, Doug; Polich, Laurie; and Robbins, Duffy. Spontaneous Melodra
mas: 24 Jmpromptu Skits That Bring Bible Stories to Life. Youth Special
ties, 1997. 
These are classic Bible stories, from Babel to Zacchaeus, told with a comi
cal twist. 

*Quick & Easy Devotionsfor Youth Groups, Volume 1. Group, 1996. 
These fifty-two active and interactive devotions grab teenagers' atten
tion, get them into God's Word, and help them grow closer to God. 

DIVHOPING SMAll GROUP MODHS 
*Acts 2 series. CRC Publications. 
Acts 2 is a program for small groups that follows the model of the church 
house groups portrayed in Acts 2:42-4 7. Each of the seven sessions 
includes an inductive Bible study. 

Faith On-Line 
Si~ht Unseen 
L~htening the Load 
Caring Connections 
Building the Body 
Spiritual Aerobics 
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Coleman, Lyman, and Peace, Richard. Serendipity Group Bible Study 
Series. Serendipity, 1988. These biblical studies use small group tech
niques that not only engage the participants in the Word but also draw 
on the relational aspect of growing together. 

Coleman, Lyman. Serendipity Training Manual for Groups. Serendipity, 
1987. 
This very practical and helpful overview contains the how-tos of develop
ing small groups. 

*Hesteness, Roberta. Using the Bible in Groups. Westminster, 1983. 
Hesteness' book covers all the dimensions of a small group that uses the 
Bible as a resource and includes twenty Bible study methods. 

TllNSfDIMING IDUlTS 
*Davison, James E. The H!ar of the Bible. Bridge Resources, 1996. 
This comprehensive one-year Bible reading program is for individual and 
congregational use and is suitable for beginners and experts alike. It 
offers a sweeping introduction to biblical themes and concepts. Partici
pants' books and a leader's guide are available. 

*Kalas, J. Ellsworth. The Grand Sweep: 365 Daysfrom Genesis to Revela
tion. Abingdon, 1997. 
This is a comprehensive Bible study program that moves through the 
Bible in canonical sequence, from Genesis to Revelation. It includes a 
daily study book, a daily response book, and a guide for group study. 

• Kerygma: Discovering the Bible and Kerygnw,: The Bible in Depth. The 
Kerygma Program. 
The Kerygma materials use participatory teaching and learning strate
gies for a comprehensive adult Bible study. These two resources form the 
core of the program. The first book is a thirty-part study that provides a 
basic introduction to the Bible as a whole. The second book is a thirty
four part thematic study of the Bible. Both include a resource book and 
a leader's guide. The program also includes more focused and advanced 
studies, as well as supplementary resources for Bible study and engage
ment. 

*Wink, Walter. Transforming Bible Study. Abingdon, 1980. 
Wink's book contains time-tested ideas for how to engage adults in study 
that touches their lives. 
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ADDITIDNAl BIBUOGRAPHY 
Print Resources 

*Indicates availability from the RCA Distribution Center, (800) 968-7221 

ABOUT THI BIBH 
*Borg, Marcus. Meeting Jesus Againfor the First Time. Augsburg Fortress, 
1995. 

*Brueggemann, Walter. The Psalms and the Life of Faith. Augsburg For
tress, 1995. 

*Carey, George, ed. The Biblefor E'Veryday Life. Eerdmans, 1996. 

*Gonzalez, Justo. Santa Biblia: The Bible through Hispanic Eyes. Abingdon, 
1996. 

*Harold, Betty Sharp. A Bird's-Eye View of the Bible. Presbyterian Cur
riculum Publishing, 1996. 

*Hauerwas, Stanley. Unleashing the Scripture. Abingdon, 1993. 

*Hauerwas, Stanley, and Willimon, William. Resident Aliens and lVhere 
Resident Aliens Li'Ve. Augsburg Fortress, 1996. 

*Johnson, Luke Timothy. The Real Jesus. HarperCollins, 1996. 

*Kohlenberger, John R. III. The Concise Concordance to the New Revised 
Standard Verson. Oxford University, 1993. 

*Metzger, Bruce. Breaking the Code: Understanding the Book of Revela
tion. Augsburg Fortress, 1995. 

*Miller, Craig K. Encounters with Jesus: A Group Study in Baby Boomer 
Spirituality. Discipleship Resources, 1992. 

*Smart, James D. The Strange Silence of the Bible in the Church. 
Westminster, 1970. 

*Stott, John. The Contemporary Christian: Applying God's Word to Today's 
World. InterVarsity, 1992. 

Bibles and Reference Materials 
See pages 75-77 in RCA Distribution Center's Catalog l; also: 

* NlrV Kid's Devotional Bible (soft-cover and hardcover). Zondervan, 1996. 

*NlrV Kid's Study Bible (soft-cover and hardcover). Zondervan, 1995. 



*Peterson, Eugene H. The Message: New Testament. NavPress, 1993. 

*Peterson, Eugene H. The Message: Psalms. NavPress, 1994. 

THI OSI Of THI WORD IN THI llVIS Of INDIVIDUAlS 
*Berthier, Jacques. Music from Taize. G.I.A. Publications, 1981. 

*Chittester, Joan. The Psalms. Crossroad, 1996. 

Haas, David. Psalm Prayers. St. Anthony Messenger, 1994. 
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*Holbert, John C.; Kimbrough, S. T., Jr.; and Young, Carlton R. Psalms 
for Praise and Worship: A Complete Liturgical Psalter. Abingdon, 1992. 

*Mild, Mary L., ed. Women at the Well: Meditations on Healing and Whole
ness. Judson, 1996. 

A New Zealand Prayer Book. London: Collins Liturgical Publications, 
1989. 

Raine, Andy and Skinner, John T., eds. Celtic Daily Prayer: A Northumbrian 
Office. London: Marshall Pickering, 1994. 

Rienstra, Marchienne Vroon. Swallow's Nest: A Feminine Reading of the 
Psalms. Eerdmans, 1992. 

Ritual Song. G.I.A. Publications, 1996. 

Schreck, Nancy, OSF; and Leach, Maureen, OSF. Psalms Anew: In Inclu
si'Ve Language. Saint Mary's Press, 1986. 

Stern, Chaim, ed. On the Doorposts of Your House. Central Conference of 
American Rabbis, 1994. 

Stuhlmueller, Carroll, CP. Biblical Meditations for the Easter Season. Paulist 
Press, 1980. 

Ware, Corinne. Disco'Ver Your Spiritual Type: A Guide to Individual and 
Congregational Growth. Alban Institute, 1995. 

DIVDTIONS FOR CHllDRIN 

Ages 4-8 
*Damon, Susan. Popcorn Clouds and Bubblegum Trees. CRC Publications, 
1994. 

*Reinsma, Carol. Wanna Trade? CRC Publications, 1995. 

*Reinsma, Carol. With a Cherry on Top. CRC Publications, 1997. 
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Ages 1·12 
*Danker, Ruth. Have You Looked at Your Tongue Lately? CRC Publica
tions, 1995. 

*Jensen, Steve. The Shortest Disciple. CRC Publications, 1993. 

*Vander Klipp, Michael A. Please Don't Feed the Lions. CRC Publications, 
1995. 

DEVOTIONS FDR JUNIOR HIGH YOUTH 
*Schaap, James C. Intermission: Breaking Away with God. CRC Publica
tions, 1987 (available in braille at no charge). 

*Schaap, James C. No Kidding, God. CRC Publications, 1990. 

*Willingham, David. Cloudy with a Chance of Brimstone. CRC Publica
tions, 1992. 

*Willingham, David. Down to the Wire-Faith Under Fire. CRC Publica
tions, 1994. 

*Willingham, David. Kings Don't Get Report Cards. CRC Publications, 
1995. 

*Willingham, David. One Large Order of Faith to Go. CRC Publications, 
1991. 

*Willingham, David. Winners, Losers, and Wannabes. CRC Publications, 
1993. 

DEVOTIONS FDR HIGH SCHDDl YOUTH 
*Schaap, James C. Don't Pray with Mud on Your Shoes. CRC Publica
tions, 1995. 

*Schaap, James C. The 40-Tuar Campout. CRC Publications, 1993. 

*Schaap, James C. Intermission: Breaking Away with God. CRC Publica
tions, 198 7 (available in braille at no charge). 

*Schaap, James C. Killer Snakes and Talking Mules. CRC Publications, 
1995. 

*Schaap, James C. 100% Chance of Frogs. CRC Publications, 1992. 

DEVOTIONS FDR ADUlTS 
*Brouwer, Wayne. Hear Me, 0 God: Meditations on the Psalms. CRC Pub
lications, 199 5. 
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*Brouwer, Wayne. Walking on Water: Faith and Doubt in the Christian Life. 
CRC Publications, 1994. 

•Daily Prayer: Supplemental Liturgical Resource 5, Westminster, 1987. 

*De Vries, Jeffrey. Unto Us a Child ... Meditationsfor Advent. CRC Publica
tions, 1996. 

*Danker, Ruth. Daffodils in the Bathtub and Other Meditations. CRC Pub
lications, 1994. 

*Griggs, Donald. Meeting God in the Bible. Kerygma, 1992. 

*Kuyvenhoven, Andrew. Twilight. CRC Publications, 1994. 

*Nywening, Willy. Sister Stories: Daily Inspiration from the Lives of Ruth 
and Esther: CRC Publications, 1997. 

*Pruiksma, Fern. Words from the Heart series. CRC Publications, 1995. 
The three books in this series are for journaling personal devotions using 
an ancient method of praying with Scripture called lectio divina. The 
books include personal meditations on the Psalms, Advent, and Lent. 

THI WORD IN THI UH Of THI CONGRIGATION 

Worship 
*Smit, Harvey A. So You've Been Asked to Read Scripture. CRC Publica
tions, 1996. 
Designed for those in worship leadership, this pamphlet helps members 
prepare to read interpretively. 

ln1a1in1 Children 
*Furnish, Dorothy Jean. Adventures with the Bible: A Sourcebookfor Teach
ers of Children. Abingdon, 1995. 

•Let's Learn about the Bible: An Information and Activities Book. Bete, 
1992. 

•Let's Look at the Bible: Coloring and Activities Book. Bete, 1995. 

•vanNess, Patricia. Transforming Bible Study with Children. Abingdon, 
1991. 

curricula: Preschool through Grade B 
*Armstrong, June Fischer. Worship Songs for Children. CRC Publications, 
1991. 
These twenty-nine original Scripture songs coordinate with Young Chil
dren and Worship. A song book and audiocassette are available. 
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•Bible Way. CRC Publications. 
This complete church school curriculum for children preschool through 
grade six is known for its thorough leader's resources, colorful artwork, 
and Reformed theology. Bible Way is a strong option for church educa
tion programs that want to present the Reformed faith in a compelling 
way. Selected Bible Way resources are available in braille. 

•LiFE: Living in Faith Everyday. CRC Publications in cooperation with 
the Reformed Church in America. 
This complete church school curriculum for children in preschool through 
grade six focuses on spiritual nurture and growth for leaders and chil
dren alike. The Scriptures of the Old and New Testaments form the basis 
of the LiFE curriculum at every age level. Bright, colorful materials, 
including leader's guide, leader's kit, cassette, and children's resources, 
are provided for each of the thirteen sessions for fall, winter, and spring. 
Children's resources for LiFE grades three and four and grades five and 
six are available in braille. 

*Stewart, Sonja M. and Berryman, Jerome W Young Children and Wor
ship. Westminster/ John Knox, 1988. 
These worship sessions invite children and their leaders to experience 
the biblical stories of God and of God's people, then to retell the stories 
to others. 

•story Hour and Little Lambs. CRC Publications. 
These are creative evangelism programs that help preschool children come 
to know and love God. Often used with Coffee Break Evangelism, Story 
Hour is designed for children ages four through six, and Little Lambs is 
designed for children ages two and three. 

*Threes. CRC Publications. 
This is a fifty-two-lesson course that uses Bible stories and activities to 
introduce three-year-old children to church education. 

curricula: Nursery through Teen/Adult 
*One-Room Sunday School. Cokesbury. 
Designed specifically for classes where children of all ages (age three 
through middle school) study and learn together, this curriculum sug
gests activities that get children involved in Bible stories and in using 
their Bibles. Packaged in thirteen-session quarters, the basic resources 
include a reproducible activities book, a teacher book, a Class Pak, and a 
cassette. 

•The StorYfeller series. StorYfeller. 
This vacation Bible school program provides five sessions for experiential 
and hands-on learning. The basic plan is that participants gather to sing 
and hear the Bible story. Then the planners decide whether to organize 
by age levels (age two through adult or any combination thereat) or ac
tivity centers (drama, music, creative arts, discovery, and outreach) to 
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have the participants explore the story. At the end, everyone rejoins for a 
short review of the story, songs, and prayer. Themes available include 
'~ong the Road with Jesus," "God's Brave People," and "Stories Jesus 
Told." 

*The Whole People of God. Logos. 
Based on the Revised Common Lectionary, this reproducible curriculum 
is designed to challenge learners of all ages to live out their faith in an 
ever-changing, often hostile world. New materials written specifically for 
each year make this curriculum a perfect fit for the church year. When 
congregations purchase the curriculum they have permission to reprint 
music, poems, articles, and games during one specified year. 

ln111in1 Yaut• 
•clark, Chap. Creative Bible Lessons in Romans: Faith on Fire! Youth 
Specialties, 1997. 
Here are twelve ready-to-use lessons that will help teens relate Scripture 
to their lives. 

*Mabry, Steve and McNabb, Bill. Teaching the Bible Creatively. Youth Spe
cialties, 1990. 

*Oestreicher, Mark. Wild Tntth Bible Lessons: 12 Wild Studies for Junior 
Highers. Youth Specialties, 1997. 
Each lesson stems from a biblical story and teaches teens by involving 
them in the lesson using games, dramas, worksheets, and activities. 

curri1:111: Yant• 
•crossroads series. CRC Publications. 
The twelve-session courses in this series teach biblical themes and a ba
sic faith vocabulary to stuoents in grades seven and eight. Student books 
are available in braille (please allow six weeks for delivery). 

A.D.: A Study of Church of History 
Break Out!: A Study of Acts 
Connecting: A Study of Relationships 
Family Ties: A Study of the Covenant 
Fit to Follow: A Study of Discipleship 
Honest to God: A Study of the Psalms 
Live It!: A Study of James 
One of a Kind: A Study of Christian Identity 

*FastLane Bible Studies. Faith and Life Press and Brethren Press. 
This elective curriculum connects junior high youth with difficult issues 
of Christian discipleship facing young teens today. Some of the electives 
are Living without Violence, Challenging Racism, Living the Beatitudes, 
Understanding Gangs, Celebrating Advent, Praying the Lord's Prayer, and 
Peace Heroes. 
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*Generation Why Bible Studies. Faith and Life Press and Brethren Press. 
This curriculum for high school youth combines a topical, elective-style 
approach with a Bible-based plan for studying Scripture, encouraging 
today's youth to raise tough questions and to grapple with faith issues. 
1\vo courses are produced for each quarter and can be used in a Sunday 
school or youth group setting. Titles for 1997-98 include The Ten Com
mandments, Life of Jesus, The Gospel Re<oolution: Luke, Dating: The Art of 
Respect, \Vho Is God?, Temptation, Morphed: Ne-w Life in Romans, and 
Fight Right: A Christian Approach to Conflict Resolution. 

*Prime-Time Bible Study series. CRC Publications. 
Each study in this series for high schoolers and young adults offers six 
sessions of Bible discovery using the Bible itself as the textbook. 

1001 Persian Nights: A Reader's Theater of the Book of Esther 
Gospels, Acts, and End-Time Tracts: Finding Your Way in the New 

Testament 
Grabbed by God: Jacob's Struggle-and Ours 
The King \Vho Wouldn't Stop Dancing: The Story of Da'Vid 
Light at the End of the Tunnel: Isaiah's Visidn of Hope 
Looking for Life in AU the Wrong Places: Wisdom from Ecclesiastes 
Six Unsolved Mysteries: Signs and Wonders in the Gospel of John 
Stones, Thrones, and a Valley of Bones: Finding Your Way in the Old 

Testament 
Take 6: Behind the Scenes with the Parables 
\Vhat's Real, What's Not?: Insightsfrom Luke 19-24 

Developing Small Gr1up Models 
Coleman, Lyman, ed. NIV Sttuly Biblefor Groups. Serendipity, 1988. 

Coleman, Lyman; Scales, Marty; and Peace, Richard. Serendipity Support 
Group series. Serendipity, 1990. 

Coleman, Lyman and Peace, Richard. Mastering The Basics series. Ser
endipity, 1986. 

Cousins, Don and Poling, Judson. Walking with God series. Willow Creek 
Resources, Zondervan, 1992. 

*Hamlin, Judy. The Small Group Leaders Training Course. NavPress, 1990. 

*Icenogle, Gareth. Biblical Foundations for Small Group Ministry: An In
tegrational Approach. InterVarsity, 1994. 

*MacLeod, Meri, ed. Radical Relationships Bible Study series. NavPress, 
1996. 

McBride, Neal. How to Build a Small Groups Ministry. NavPress, 1996. 
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Paap, David. Biblical Equipping: God's Word in Your World. Stephen Min
istries, 1996. 

long-term Studies 
•Coffee Break Evangelism. CRC Publications. 
Coffee Break groups provide community-oriented, small-group Bible study 
for women who have had little opportunity to study the Bible. Many courses 
are available using the inductive study method. Some titles are available 
in Korean. 

•Men's Life Evangelism. CRC Publications. 
Men's Life groups have a threefold purpose: evangelism, assimilation, 
and discipleship. These inductive Bible studies assume little previous Bible 
knowledge and are thus ideal for groups that include friends and neigh
bors who need to grow in faith. Although the materials are designed to 
appeal to men, they also work well for other groups and for one-on-one 
discipleship. 

lhart-term Studies 
Hundreds of short-term study books are available, both from denomina
tional and independent publishers. These are just a few, consistent with 
our Reformed tradition, that can get you started. 

*Cook, Gary and Voskuil, Betty. A Bible Study to Accompany Miat Gov
ernments Can Do: Seventh Annual Report on the State of World Hunger. 
Reformed Church Press, 1996. 
This four-session adult Bible study contains a leader's guide, a synopsis 
of the hunger report, and reproducible participant pages. 

*For God So Loves the World. Presbyterian Church (U.S.A.), 1997. 
This six-session study focuses on restoring and healing God's creation. 
Group participants look at various Bible passages to see how God cre
ates, reveals, gives freedom, mourns brokenness, offers rest and peace, 
and redeems. 

*Forgiveness. Presbyterian Church (U.S.A.), 1996. 
This is a five-session study addressing the relationship between peace
making and forgiveness. 

*Fresh Look series. CRC Publications. 
The courses in this series challenge adults to read Scripture in a new 
way-to take a fresh look at familiar passages and discover new insights 
from them. Each twelve-session course includes a textbook and an easy
to-follow leader's guide. 

The Kingdom Equation: A Fresh Look at the Parables of Jesus, by John 
Timmer. 

God's Backyard: A Fresh Look at Ecclesiastes, by Robert De Moor. 
Straight Talk: A Fresh Look at 1 Timothy, by Remkes Kooistra. 
The Voice.from the Cloud: A Fresh Look at the Gospel of Mark, by Nick 

Overduin. 
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*Inspirit series. CRC Publications. 
The materials in this series are written as entry-level Bible discussions 
and are designed to be used with small groups of men and women who 
have never studied the Bible before. Inspirit studies are useful with people 
in the workplace, neighborhood, or any other social circle. Each Inspirit 
study features six sessions. One book contains all the materials needed 
for a group of ten people. Some courses are available in Spanish. 

Who in the World Can You Trust? (available late 1997) 
Holding Together When It's Falling Apart 
Does God Want to Spoil My Fun? 
The Whole Truth and Nothing But the Truth 
Up Close and Personal 
Where Do I Go to Trade in My Hand? 
Close Encounters of a Spiritual Kind 

*Men's Bible Study series. Presbyterian Church (U.S.A.). 
These seven-session workbook-type Bible studies assume no prior bibli
cal knowledge. 
By John C. Purdy: 

First Peter: A Home Away from Home 
The Book of Ecclesiastes: Singing the Blues 
Matthew's Gospel 
The Acts of the Apostles 
First Thessalonians 
Genesis 

By Steven P. Eason: 
Exodus: Seven Leadership Principles 
The Gospel According to John: Encounters with Jesus 

By H. Michael Brewer: 
The Revelation of John: Strength for the Struggle 
Fathers, Brothers, Friends, and Others: A Study of Male Relationships 

in 1 Samuel 
By William M. Ramsay: 

The Freedom of a Christian Man: Epistle to the Galatians 
Hosea: The Prophecy of a Husband and a Father 
Job: The Story of a Man Confronting Adversity 
Jeremiah: The Story of a Man Caught in the Middle 
Deuteronomy: Citizenship in the Kingdom of God ... and the U.S.A. 

*Palsma, Phyllis. Discerning and Doing God's Will: Living in Faithful Obe
dience. Reformed Church Press, 1997. 
This is the third in a series of three Reformed Church Women's Minis
tries (RCWM) study books on the 1996-98 denominational theme, "God's 
People Transformed," based on Romans 12:1-2. 

*Rebuilding: Peacemaking in Nehemiah. Presbyterian Church (lJ.S.A.). 
1996. 
This five-session Bible study investigates the relationship between the 
call to public service and the call to be faithful; the importance of assess
ing that call; the need to help others become committed to a vision for 
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the common good; the reality of conflict when working on a common 
goal; and what it means to be a covenant people. 

*Revelation series. CRC Publications. 
This series is a collection of in-depth studies on various books or sections 
of the Bible. Books and leader's guides contain courses that are thirteen 
to fifteen sessions in length. These courses are available in large print. 

Psalms: Speaking Honestly with God (available late 1997) 
Luke: Taking Up the Master's Mission 

' Deuteronomy: Keeping the Promises 
Romans: Getting It All Together 
Acts: Bursting the Boundaries 
Ephesians: Uniting Against Evil 
Job: Challenging a Silent God 
James: Living on the Edge 
1 & 2 Timothy: Keeping the Faith 
1 & 2 Thessalonians: Longing for the Lord 
The Prophets: Hearing the Word of the Lord 
The Abraham Stories: Trusting the God lVho Calls 
Ezekiel: Catching the Vision 
Hebre'Ws: Glimpsing the Glory 

*Stob, Harvey. Finding Our Way to God: A Pilgrimage with the Psalms. 
CRC Publications, 199 5. 
Taking a warm look at the "psalms of ascent," these six sessions take 
participants on a spiritual and personal journey to a closer relationship 
with God. 

*Timmer, John. They Shall Be My People: The Divine Drama.from Genesis 
to Revelation. CRC Publications, 1997. 
This newly revised text surveys the Bible in thirteen chapters, providing 
adults with an overview of the major themes in the unfolding drama of 
God's plan of salvation. The textbook and leader's guide will be available 
in late 1997. 

Special Needs 
*Friendship series. CRC Publications. 
This series provides religious instruction for persons with mental impair
ments and helps prepare them for meaningful participation in church 
life. Friendship offers thirty lessons per year at two levels, youth and adult. 
Friendship Year 2 materials are available in Spanish. 

*Open Door Books series. CRC Publications. 
These materials serve adults who are just learning to read or who are 
learning English as a second language. The series includes Bible studies 
written at a third- to fifth-grade reading level. Each Bible study book and 
helpful leader's guide contains six lessons. Additional supportive resources 
include the book In the Beginning Was the Word: Teaching Readi~ and 
Writing through the Bible and a new course coming in late 1997, How to 
Use Your Bible: A Cassette Tape Course. 
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ADDITIDNAl lllllDGRAPHY 
Video Resources 

All of these video resources are available from TRAVARCA, the audiovi
sual library of the Christian Reformed Church and the Reformed Church 
in America, (800) 968-7221. 

Videos for Childrea 
Animals of the Bible, Forsight, 1994. 
Filmed entirely on location in the Holy Land, this delightful video tells 
the story of creatures from the Old and New Testaments. 

The Animated Stories from the New Testament series, Nest Entertain
ment, 1987-1996. 
These sixteen animated Bible stories are enhanced with a fully orches
trated musical score. 

The Animated Stories from the Old Testament series, Nest Entertain
ment, 1992-1995. 
These thirteen animated Bible stories are produced by former Disney 
director Richard Rich. 

The Beginner's Bible series, Sony Music Entertainment and Time-Life 
Video and Television, 1995-1996. 
These thirteen animated Bible stories are based on the popular The 
Beginner's Bible. 

Children's Video Bible series, Oxford Vision Video, 1988. 
This series presents fifty-two six-minute Bible stories based on the best
selling The Lion Story Bible. 

God's Story, Yorkshire Television, 1981. 
This series, illustrated by British painter Alan Parry, is designed to intro
duce children to twenty-four stories from the Old and New Testaments. 

The Greatest Adventure Stories from the Bible series, Hanna-Barbera 
Productions, 1986-1992. 
These thirteen episodes are seen through the eyes of three young people
two student archaeologists, Derek and Margo, and a nomad named Moki. 

The Greatest Stories Ever Told series, Rabbit Ears Productions, 1992-
199.1. : 
Carefully crafted and beautifully executed, these eight Bible stories are 
for viewers age six and above who can be drawn into an appreciation of 
cultivated artistry. 
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In the Beginning: Stories from the Bible series, Nippon Television Net
work/RAJ TY, 1992. 
These twenty-five videos accurately portray Bible stories through the skills 
of the renowned Japanese animator, Osamu Tezuka. 

Living God's Way: Six Bible Stories for Children, United Church of Canada, 
1994. 
Ralph Milton narrates six stories from his best-selling Bible storybook by 
the same title. 

Videos far Yaath 
Edge TV: Edition 13, IMS Productions, 1995. 
During "What Do You Think of the Bible?" teens state what they think 
about the Bible. 

The Electronic Campfire: New Storytelling.from Scripture, Cathedral Films 
and Video, 1993. 
This video features storytellers Angela Lloyd and Jim Friedrich retelling 
five stories of promise and hope from the Old Testament. 

A Father and Two Sons, American Bible Society, 1994. 
Set on a contemporary horse ranch, Jesus' parable of the prodigal son is 
presented in creative black and white images with a stirring blues vocal 
track performed by Rory Block. 

Fish-Eyes, Fish-Eye Productions, 1995. 
Ted and Lee, whose inventive comedy has played to thousands across the 
United States, portray Peter and Andrew with a refreshing blend of hu
manity and imaginative fun. Each of the seven videos contains two 15-
minute stories. 

God's Trombones: A Trilogy of African-American Poems, Billy Budd Films, 
1993. 
Based on poems by James Weldon .Johnson, these segments feature "The 
Creation" and "The Prodigal Son." 

How to Get Blessed without Sneezing: Redisco'Vering the Beatitudes, the 
Parish of Trinity Church, New York City, 1994. 
This video contains eight lively and humorous vignettes, each inspired by 
one of the Beatitudes. 

Out of the Tombs, American Bible Society, 1992. 
Based on Mark 5:1-20, the story of the Gerasene demoniac, this music 
translation uses a very contemporary style of photography, editing, and 
storytelling. 

The Visit, American Bible Society, 1994. 
Performed by Women of the Calabash, this video tells of Mary's visit to 
her elderly cousin Elizabeth. 
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Videos for Adults 
The Bible Collection series, Turner Pictures Worldwide, 1995-1996. 
These theatrical-length dramatizations currently include Abraham, Jacob, 
Samson and Delilah, Joseph, and Moses. 

Bible Study 101, Serendipity House, 1995. 
After identifying the differences between individual and group Bible study, 
Lyman Coleman describes how to "level the playing field" in Bible study. 

Bible Teacher Kit, Abingdon Press, 1993. 
Designed for Bible study leaders, this program shows how climate, dis
tance, and terrain affected biblical events. 

The Book of God: The Bible as a Novel, Intaglio Productions, 1995. 
Master storyteller Walter Wangerin, Jr. dramatizes four biblical events, 
making the men and women of the Bible come alive. 

Breaking the Code: Understanding the Book of Revelation, Abingdon Video, 
1993. 
To help make sense of the imagery in Revelation, Bruce Metzger inter
sperses art and photographs with his eight-session presentation. An ac
companying textbook is available for purchase. 

Cotton Patch Gospel, Michael Meece Productions, 1986. 
This knee-pattin', toe-tappin', hand-clappin' hoedown of a musical re
tells the gospel story in southern vernacular. 

Discovering the Bible, Gateway Films, 1996. 
Hosted by Russell Boulter and featuring Bruce Metzger, this four-session 
course is a basic introduction to the Bible. 

God's Daughters, Seraphim Communications, 1996. 
Lin Baesler, dramatist and theologian, presents four dramatic monologues 
illustrating the lives and faith convictions of Hagar, Dinah, Miriam, and 
lluldah. 

How to Read the Bible for AU Its Worth, Calvin Theological Seminary, 1994. 
Dr. Jeffrey Weima, professor of New Testament, presents this three-ses
sion series of basic tips and principles on how to understand the Bible in 
terms of what the authors intended. 

Imagination: New Approaches to the Bible with Walter Brueggemann, Parish 
of Trinity Church, New York City, 1992. 
Following a short introduction, theologian Walter Brueggemann inter
acts imaginatively with one or more Old Testament texts, drawing out a 
variety of contemporary meanings in this four-part series. 

The Incomparable Book: Messages from the Memorybanks, Christian His
tory Institute, 1992. 
This three-part video is intended as the basis for a unit of study on the 
origins, transmission, nature, and reliability of the Bible. 
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Jesus of Nazareth, RAl/ITC Entertainment, 1977. 
Directed by Franco Zeffirelli, this classic account of the life of Jesus, 
from nativity to resurrection, is marked by biblical authenticity, histori
cal accuracy, and Holy Land locations. 

Meeting Jesus series, UMCom Productions, 1993. 
During this six-part series, storyteller Michael Williams relates stories 
about people who met Jesus and were transformed. The Scripture pas
sage is read (and appears on the screen) at the beginning of each video. 

New Media Bible series, Genesis Project, 1976. 
Filmed on location in Israel and Egypt, the biblical accounts of Genesis 
and Luke are dramatized in the original languages. Verse by verse narra
tions are taken from the Revised Standard Version. 

Peter arul Paul, Universal City Studios, 1981. 
This epic network television miniseries brings to life the precarious ex
istence of early Christianity. The comprehensive study guide includes 
background and preparation material for thirteen sessions. 

Practical Ways to Increase Biblical Literacy, Princeton Theological Semi
nary, 1992. 
Dr. Bruce Metzger's timely topic offers useful suggestions for how pas
tors, Christian educators, couples, families, and individuals can grow in 
their own knowledge of the Bible while facilitating growth in others. 

Praying the Scripture, United Methodist Communications, 1994. 
Ron DelBene introduces a concept that may be new to viewers: praying 
the Scriptures. 

That the World May Know, Focus on the Family, 1995-1997. 
Host Ray Vander Laan reveals the Bible's intriguing historical context 
and its significance to modern believers, illuminating twenty-seven life
changing "faith lessons" that will ignite viewers' faith, strengthen their 
convictions, and inspire them to confront their world. 

The Visual Bible series, Visual International, 1994. 
These feature-length dramatizations are word-for-word from the NIV Bible. 
Current episodes include Matthew and Acts. 

ivhat's the Use of the Bible?, United Methodist Communications, 1989. 
Contemporary thinkers respond to two questions: What kind of author
ity does the Bible have for you? and What role does the Bible play in your 
faith? 

Whole and Forgiven: A Bible Study Experience with Walter Wink series, 
United Methodist Communications, 1991. 
This six-part exploration of healing and wholeness is centered on six bib
lical stories. Noted scholar Walter Wink mixes a variety of teaching and 
discovery techniques in a well-paced learning experience that personal
izes the study for each participant. 
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Windows on the Word, CRC Publications, 1995. 
Featuring Andrew Kuyvenhoven, this six-session course helps adults see 
clearly the whole Bible and its unfolding story of salvation. 

Word Alive!, Tabgha Foundation and Seraphim Communications, 1994. 
This ten-session Bible study series focuses on learning, loving, and living 
the Christian faith in the context of modern culture. The accompanying 
textbook and workbook are available for purchase. 
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